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Introduction 

 

The writings of the Second Temple period, along with a few other categories of writings form the ancient world, are significant for the 

interpretation of the NT. Though they are not all equally important, and not all important for the same reason, they are all works with 

which the student of Scripture ought to be familiar. This chart will attempt to arrange many of the most important of these works in 

order to provide a quick reference to them. The following are the categories of works that will be included in this chart: 1. Greek 

translations of the OT (also called the Septuagint, or LXX); 2. OT Apocrypha; 3. OT Pseudepigrapha; 4. The Dead Sea Scrolls (DSS); 

5. Philo; 6. Josephus; 7. Targums; 8. Rabbinic Literature; 9. NT Apocrypha and Pseudepigrapha; 10. Greco-Roman Literature.1 

 

 

The Greek Old Testament (Septuagint) 

 

Definition: The Greek Old Testament is a translation of the Old Testament from the original languages into Greek. It is often called 

the “Septuagint” (or LXX), a name that derives from the account of its translation given in the Letter of Aristeas, in which the 

Pentateuch was translated by seventy-two scribes in seventy-two days.2  

 

Relevance for Biblical Studies: 1. The LXX was the first translation of the entire OT into another language.3 2. It is the earliest 

witness to the Hebrew Text for textual criticism. It often gives readings that suggest a Hebrew text that differs from the MT. 3. The 

NT often quotes the OT using a Greek translation. 

 

                                                 
1 The selection and content of this chart is heavily influenced by the presentations made by the students in the seminar BBG9600 Ancient Jewish and 

Greco-Roman Literature, Southeastern Baptist Theological Seminary, August 3–7, 2015. 
2 Craig A. Evans, Ancient Texts for New Testament Studies: A Guide to the Background Literature (Peabody: Hendrickson, 2005), 158. 
3 Ellis R. Brotzman, Old Testament Textual Criticism: A Practical Introduction (Grand Rapids: Baker, 1994), 73. 
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Greek Translations and Recensions:4 

 

Name:  Date:  Description: 

“Old Greek” (LXX) 3rd–2nd century 

BC 

The Pentateuch was probably finished in the third century, followed by the prophets 

and other writings. The whole OT was completed by 150 BC.5 While we don’t have 

any copies of the “Old Greek” text, it is known to have existed and is witnessed to by 

the NT and the DSS. 

Proto-Lucian 1st century BC This recension “represents a sporadic correction of the Old Greek . . . toward the 

Palestinian textual family that is represented by the three Samuel texts found at 

Qumran.”6 

Kaige recension 1st century BC 

or AD 

This recension is a “revision of the Old Greek translation in the direction of conformity 

with the proto-Masoretic Text. . . . [It] exerted some influence on all three of the 

second-century revisions of the Greek Old Testament.”7 

Aquila 2nd century AD Very literal. 

Theodotion 2nd century AD Less woodenly literal than Aquila. 

Symmachus 2nd–3rd century 

AD 

Most idiomatic of the three later recensions. 

Origen’s Hexapla 3rd century AD Six-columned work with Hebrew and Greek texts of the OT side by side. 

Lucian Late 3rd 

century AD 

Characterized by conflation. Because of this, it has the most textual data, and is the 

basis for the Byzantine LXX. 

Hesychius Ca. AD 300  

 

 

 

Old Testament Apocrypha 

 

Definition: The “Apocrypha” is a collection of books found in some Christian canons, but not found in the Hebrew OT. Many of these 

books are considered Scripture by Roman Catholics and Orthodox Christians. Protestants generally reject them as Scripture, but some 

                                                 
4 Brotzman, 72–80. 
5 Ibid., 73. 
6 Ibid., 74. 
7 Ibid. 
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see them as useful non-inspired writings. Roman Catholics call these writings “deuterocanonical,” and apply the term “apocryphal” to 

the writings that are here called “Pseudepigrapha.” 

 

General Usefulness for NT Studies: These books explore a number of themes that would have been familiar to the writers of the NT.8 

1. They provide insight into the conceptual world in which the NT writers lived and moved. 2. They provide precedents for 

doctrines such as the resurrection, and the cessation of prophecy, as well as informing the reader of the importance of the Law of 

Moses, Jewish piety, and the Temple to Jews in the first century. 3. They also provide historical background though some (such as 1 

Maccabees) are more dependable than others (such as Judith). 

 

Works included: 

 

Name:  Date: Contents: Themes/Relevance: 

Tobit 2nd century 

BC 

Tobit is a narrative that stresses Jewish piety in the 

diaspora/exile: “The book of Tobit is a romance . . . relating 

a moralistic story of the adventures of Tobit and his son 

Tobias in Nineveh shortly after the exile of the northern 

kingdom (2 Kgs 17:1-6). It was originally written in 

Aramaic or Hebrew—as attested by the Dead Sea Scrolls 

(i.e., 4Q196-200; cf. Fitzmyer)—sometime in the second 

century B.C.E. by an unknown author. Subsequently it was 

translated into Greek. Tobit emphasizes piety (such as 

attending to the burial of the dead) in the face of paganism.9 

 

Tobit gives a glimpse into post-exilic 

Judaism and the problem of exile.10 It 

also gives insight into the soteriology, 

angelology, and eschatology of some 

strands of Second Temple Judaism.11 

Judith 2nd century 

BC 

Judith is a work of historical fiction that was probably 

written in Hebrew in the second century BCE.12 

“Notwithstanding several serious anachronisms and 

Judith illuminates some of the 

religious concerns that would later 

characterize the Pharisees.15 

                                                 
8 See Evans, 22-24. 
9 Ibid., 12. 
10 Larry R. Helyer, Exploring Jewish Literature of the Second Temple Period: A guide for New Testament Students (Downer’s Grove: InterVarsity Press, 

2002), 44. 
11 Helyer, 59. 
12 Lawrence M. Wills, “Judith,” in The New Oxford Annotated Bible: New Revised Standard Version With the Apocrypha. (ed. by Michael D. Coogan; 

Oxford: Oxford University Press, 2010), 1389. 
15 Helyer, 170–171. 
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historical blunders, the book tells a heroic tale of the 
beautiful Judith whose courage and faith in God saved her 

village from destruction at the hands of one of 

Nebuchadnezzar’s generals.”13 It consists of two parts, the 

first (chs. 1-7) introducing the threat to Israel, and the 

second (chs. 8-16) narrating the rescue that Judith 

accomplishes.14 

 

Additions to 

Esther 

2nd century 

BC–1st 

century 

AD?16 

Esther was translated into Greek in the second or first 

century BCE, and in addition to some minor additions and 

omissions there are six major sections without a known 

Hebrew source.17 Additions A, C, D, and F probably were 

originally composed in Hebrew, but B and E were probably 

originally Greek. The author is unknown, but the purpose 

seems to be to make God’s providential intervention more 

obvious, as well as to provide exemplars of Jewish piety.18 

These additions were collected by Jerome and placed at the 

end of the Hebrew text.19 

 

Greek Esther highlights the problem 

of Esther’s acceptance in the history 

of the OT canon. It also provides 

insight into the theological thought 

and sensibilities of the translators of 

the OT. 

It especially highlights their 

perceptions of the relationship 

between Jews and Gentiles. 

Wisdom of 

Solomon 

1st century 

BC or AD 

The book claims to be written by Solomon, but it is widely 

recognized that this is not the case. The author was probably 

a Hellenistic Jew in the first century BC or AD.20 “There is 

no evidence that the writing was accepted as canonical by 

any Jewish group, or even read by Jewish readers until 

many centuries after it had been written.”21 Evans says that 

this book is from the tradition of wisdom literature, and 

The Wisdom of Solomon shows an 

attempt to “fill the gaps” of the OT 

Scriptures (i.e., Solomon is said to 

have written many proverbs, and these 

are presented as some that are not 

found in the book of proverbs). 

                                                 
13 Evans, 13. 
14 Wills, 1389. 
16 Mary Joan Winn Leith, “Esther (The Greek Version containing Additional Chapters),” in New Oxford Annotated Bible, 1411. 
17 Ibid. 
18 Ibid. 
19 Evans, 13-14. 
20 Lester L. Grabbe, “Wisdom of Solomon,” in New Oxford Annotated Bible, 1427. 
21 Ibid. 
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“warns the wicked, praises wisdom, provides examples of 
God’s mighty acts in history, and ridicules idolatry. It also 

exhorts the Jewish people to remain faithful to its religious 

heritage, eschewing the enticements of paganism.”22 

 

Wisdom of Solomon commends zeal 
for God and Torah. 

Wisdom of Solomon is one place 

where there is discussion about 

possible precedents of wisdom 

Christology.  

It shows the extent of Hellenization 

among the Jewish people. 

It also shows an interesting 

development in that it attempts to 

integrate wisdom literature with 

salvation history. 

 

Ecclesiasticus 

(The Wisdom 

of Jesus, Son 

of Sirach) 

 

Written in 

Hebrew 

around 180 

BC, and 

translated 

into Greek 

in 117 BC 

The book may have some basic structure but is much like 

proverbs in terms of being a compendium of teachings. It is 

the “largest wisdom book we have from antiquity.”23  

Shows the emphasis on Torah in 

Second Temple Judaism. Identifies 

wisdom with Torah, affirms that 

almsgiving atones for sin (3:30). 

Ecclesiasticus is another place where 

there is discussion about possible 

precedents of wisdom Christology.  

The introduction has some comments 

that suggest a three-fold shape to the 

OT canon in the 2nd century. 
 

Baruch 2nd–1st 

century BC 

While no Hebrew text is known, it was probably originally 

Hebrew, translated into Greek. It claims to be written by 

Jeremiah’s scribe, but a number of historical errors 

(including the identification of the location of writing as 

Babylon, whereas Jer 43:1-7 indicates Baruch went to 

Egypt) make this unlikely. The author uses the exile in 

Babylon as a backdrop for a meditation on confession of sin 

Identifies wisdom and Torah. Shows 

hope of a national restoration (cf. Rom 

11). 

                                                 
22 Evans, 14. 
23 Daniel J. Harrington, “Ecclesiasticus, or the Wisdom of Jesus, Son of Sirach,” in New Oxford Annotated Bible, 1458. 
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and re-dedication to the covenant.24 
 

Letter of 

Jeremiah 

2nd century 

BC? 

This book claims to be written by Jeremiah, but was 

probably a Hebrew work written before 100 BCE and 

translated into Greek.25 It contains “ten warnings about 

idolatry.”26 

 

Highlights the concern regarding 

idolatry and the threat of assimilation 

in the Second Temple Period. 

Prayer of 

Azariah and 

the Song of 

the Three 

Children 

2nd–1st 

century BC 

This passage is inserted in some manuscripts between Dan 

3:23 and 3:24.27 The prayer “emphasize the piety of the 

main characters.”28 

 

General insight into the theology and 

worldview of Second Temple 

Judaism. It is a confession of Israel’s 

sin and prayer for judgment on her 

enemies.  

 

Suzanna Poss. from 

the Persian 

period, 

could have 

been added 

as late as 

100 BC. 

“Susanna is the story of a beautiful woman who is pursued 

by two lustful elders. When wrongly accused, she is 

defended by the wise Daniel. The lesson of Susanna is that 

virtue and faith will ultimately be vindicated. It is likely that 

the story was originally composed in Greek, as is especially 

seen in the Greek word-plays in verses 54-59.”29 In the 

LXX, “Suzanna is chapter 13 of Daniel.”30  

 

General insight into the theology and 

worldview of Second Temple 

Judaism. Teaches the importance of 

purity and holiness of God’s people in 

a hostile environment. 

Bel and the 

Dragon 

Poss. as 

early as the 

Persian 

period. 

Bel and the Dragon “is made up of two stories designed to 

demonstrate the foolishness of idolatry and the dishonesty 

of the heathen priesthood. Like the other additions to 

Daniel, these stories teach that God’s people will persevere 

if they have faith. . . . In the LXX, Bel and the Dragon is 

General insight into the theology and 

worldview of Second Temple 

Judaism. Ridicules idolatry. 

                                                 
24 Matthew Goff, “Baruch,” in New Oxford Annotated Bible, 1529. 
25 Matthew Goff, “The Letter of Jeremiah,” in New Oxford Annotated Bible, 1537; though see Evans, who says that it was “probably originally written 

in Greek, perhaps as early as 300 B.C.E.” (p. 17). 
26 Goff, “Letter of Jeremiah,” 1537. 
27 Amy-Jill Levine, “The Prayer of Azariah and the Song of the Three Jews,” in New Oxford Annotated Bible, 1543. 
28 Ibid. 
29 Evans, 19. 
30 Ibid., 18. 
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added to Daniel 12, while in the Vulgate it makes up chapter 
14.”31 

 

1 Maccabees Late 2nd 

century 

The book tells of the “priestly family of Mattathias and his 

sons Judas, Jonathan, and Simon as the deliverers of 

Judea.”32 The Selucid ruler Antiochus IV attempted to 

suppress Judaism in order to Hellenize the Jews, but the 

family of Mattathias rescued Israel (1 Macc 5:62).33 

 

Provides some of the most important 

historical information for 

understanding the history behind 

much of Second Temple Judaism. It 

also helps to explain why the Jewish 

people were expecting a military 

Messiah and a nationalistic 

redemption in the time of Christ. 

 

2 Maccabees 2nd century 

BC 

The author says that it is an abridgment of a longer work by 

an otherwise unknown writer, Jason of Cyrene.34 The book 

records the events 1 Macc 1-7 from a very Hellenistic 

Jewish perspective.35 

 

While much of 2 Maccabees is 

considered historical, it is more 

embellished than 1 Maccabees. It 

focuses on the idea of Martyrdom (cf. 

Heb 11), and has Pharisaic tendencies, 

including a belief in a bodily 

resurrection. 

 

1 Esdras 2nd century 

BC 

1 Esdras contains reworking of portions of 2 Chronicles, 

Ezra, and Nehemiah, along with one passage that is not 

found anywhere else (3:1–5:6). “The unknown author 

apparently intended to emphasize the religious reforms of 

Josiah (1:1–24), Zerubbabel (5:47–6:34), and Ezra (8:1–

9:55).”36 

 

General insight into the theology and 

worldview of Second Temple 

Judaism. Emphasizes the temple and 

religious reforms. 

                                                 
31 Evans, 19. 
32 John R. Bartlett, “1 Maccabees,” in New Oxford Annotated Bible, 1556. 
33 Ibid. 
34 Daniel R. Schwartz, “2 Maccabees,” in New Oxford Annotated Bible, 1599. 
35 Ibid., 1600. 
36 Evans, 10. 



9 

 

Prayer of 

Manasseh 

1st century 
BC–AD 

This work was probably written around the turn of the 
Common Era, and is presented to the reader as the prayer of 

repentance uttered by king Manasseh in 2 Chron 33.37 

 

General insight into the theology and 
worldview of Second Temple 

Judaism. Emphasizes repentance and 

God’s grace. 

 

Psalm 151 3rd century 

BC 

The Psalm focuses on David’s defeat of Goliath, and was 

probably composed in the third century BC.38 

 

General insight into the theology and 

worldview of Second Temple 

Judaism. 

 

3 Maccabees 1st century 

BC 

The book of 3 Maccabees is a “fictional story about 

Egyptian Jews under Ptolemy IV Philopator (221-204 

BCE), half a century before the Maccabean period.”39 It was 

probably written between 100 BCE and 30 BCE by an 

Egyptian Jew.40 

 

General insight into the theology and 

worldview of Second Temple 

Judaism. “The purpose of the writing 

is probably to encourage Jews to 

remain faithful to Their religious 

customs.”41 

 

2 Esdras (4–6 

Ezra) 

All three 

sections 

were 

written 

after AD 

70, with 5 

and 6 Ezra 

being 

written 

likely in 

This book is made up of three distinct works.43 5 Ezra was 

written by a Christian and “indicts the people of Israel for 

their sins and ‘predicts’ the coming of a new people (the 

Christians) who will inherit the promises originally made to 

Israel.”44 4 Ezra is the longest and was probably written in 

Hebrew by a Jew after the destruction of the temple in AD 

70, and consists of a series of apocalyptic visions that 

encourage trust that God’s justice will be seen at the end of 

the world.45 “In 6 Ezra, an anonymous prophet predicts 

terrible catastrophes that will afflict the whole earth as a 

Provides some helpful parallels to 

understand apocalyptic. There is an 

important testimony to the acceptance 

of an OT canon at the end of the 1st 

century AD. 

                                                 
37 David Lambert, “The Prayer of Manasseh,” in New Oxford Annotated Bible, 1656. 
38 Judith H. Newman, “Psalm 151,” in New Oxford Annotated Bible, 1658. 
39 John J. Collins, “3 Maccabees,” in New Oxford Annotated Bible, 1659. 
40 Ibid. 
41 Evans, 55. 
43 Theodore A. Bergren, “2 Esdras,” in New Oxford Annotated Bible, 1675. 
44 Ibid., 1676. 
45 Ibid., 1675-1676. 
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the second 
or third 

century.42 

 

result of human iniquity and warns God’s ‘elect’ to abstain 
from sin if they wish to escape the calamities.”46 

 

4 Maccabees 1st century 

AD 

This book was known as “On the Supremacy of Reason” in 

the early church. 4 Maccabees attempts to present 

faithfulness to Torah as the way to overcome the passions 

by reason. It appears to be appealing to Greek sensibilities. 

“The work has two main parts: a more deductive 

development of the thesis (1.13-3.18), and a narrative 

demonstration of the thesis focused on the historical 

example of nine martyrs (3.19-17.6).”47 

 

General insight into the theology and 

worldview of Second Temple 

Judaism. Emphasizes the importance 

of faithfulness to Torah. 

 

 

 

Old Testament Pseudepigrapha 

 

Definition: The OT Pseudepigrapha are a diverse group of documents that are generally tied to OT persons, events, or themes, were 

mostly composed from around 200 BC to 200 AD by Jews or Christians, for religious reasons, and basically do not fall into any other 

category.48 Following Charlesworth (OTP), the following chart will be divided by literary genre. It will include: 1. Apocalyptic 

Literature; 2. Testaments; 3. OT Expansions; 4. Wisdom and Philosophical Literature; 5. Prayers, Psalms, and Odes.49 

 

Significance for Biblical Studies: Each of these works has some interesting and helpful overlap into the world in which the NT was 

written. While each of them contain numerous themes that reveal the worldview of the Second Temple Period, specific noteworthy 

contributions will be noted below. 

 

                                                 
42 Bergren, 1675. 
46 Ibid., 1676. 
47 David A. deSilva, “4 Maccabees,” in New Oxford Annotated Bible, 1717. 
48 See the discussion on the use of the term “Pseudepigrapha” in James H. Charlesworth, “Introduction for the General Reader,” in The Old Testament 

Pseudepigrapha (ed. by James H. Charlesworth; Peabody: Hendrickson, 1983), 1:xxiv–xxv. (Henceforth, OTP.) 
49 Charlesworth also includes a section of “Fragments,” but they have less to contribute to biblical studies and so will not be discussed here. 
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Apocalyptic Literature: In the Bible, there are only two books that are in the apocalyptic genre (Daniel and Revelation, though there 

are some individual passages in other books that are written in this genre, such as parts of the Olivet Discourse in Matt 24–25).50 The 

term designates a type of literature in which a person (often a well-known OT figure) receives a divine, revelatory message. This 

message is often received by 1. The experience of “symbolic dreams or visions,” or 2. An “otherworldly journey . . . with an angelic 

guide.”51 These works represented “the attempt to view life in light of the impending judgment and to adapt one’s values and lifestyle 

accordingly.”52 

 

Name:  Century:53 Description: Relevance/Themes: 

1 (Ethiopic 

Apocalypse of) 

Enoch  

2nd BC–1st 

AD 

1 Enoch takes its point of departure from the biblical 

character of Enoch who was taken up by God without dying 

(Gen 5:24). It is a composite document, that consists of the 

following discrete sections: 

1. The Book of the Watchers (1-36)  

2. The Book of the Similitudes (37-71)  

3. The Book of Astronomical Writings (72-82)  

4. The Book of Dream Visions (83-90)  

5. The Book of the Epistle of Enoch (91-107)54 

 

Some of the most important 

themes include the question of the 

origin of evil, the correct calendar 

for Jewish worship (solar rather 

than lunar as the Pharisees), the 

advent of Messiah and the 

concept of “the Son of Man,” 

who is a heavenly pre-existent 

being.55 

 

1 Enoch is a prominent and 

possibly popular example of 

apocalyptic literature. 

Interest in Gen 6 may illuminate 

passages from Jude and 2 Peter. 1 

Enoch 1:9 is quoted in Jude 14–

15. 

                                                 
50 James H. Charlesworth, “Apocalyptic Literature and Related Works: Introduction,” in OTP, 1:3–4. 
51 John J. Collins, “Apocalypse,” in The Eerdmans Dictionary of Early Judaism (John J. Collins and Daniel C. Harlow, eds.; Grand Rapids, Mich.: 

William B. Eerdmans, 2010), 341. (Henceforth, EDEJ.) 
52 Collins, “Apocalypse,” 345. 
53 Dates are from Charlesworth, OTP, unless otherwise stated. 
54 E. Isaac, “1 Enoch,” in OTP, 1:7. 
55 Ibid., 1:9. 
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2 (Slavonic 

Apocalypse of) 

Enoch 

Late 1st  “This work is an amplification of Genesis 5:21-32; that is, it 

covers events from the life of Enoch to the onset of the Flood. 

The first and larger part, chapters 1-68, describes how Enoch 

was taken up to the Lord through the seven heavens and then 

returned to report to his family what he had learned. The 

second part, chapters 69-73, deals more briefly with the life of 

Enoch’s successors, Methuselah and Nir, and ends with the 

story of the birth and ascension of Melchizedek, just prior to 

the Flood.”56 

 

The writing reflects an interest in 

Melchizedek that is interesting in 

light of the attention he gets in 

Psalm 110 and Hebrews 5ff. 

Provides an interesting 

cosmology. 

Sibylline 

Oracles 

2nd BC–7th 

AD 

The Sibylline Oracle was a popular genre of writing in which 

the Sibyl, who was an aged woman, spoke “ecstatic 

prophecies.”57  The collection found in OTP consists of 14 

books in which a prominent aspect is the declaration of 

judgment on humanity (specifically, various groups of 

people).58 

The Sibylline Oracles show the 

Jewish willingness to adapt to 

popular forms of writing 

(Hellenization). They also show 

an interest in eschatology and 

judgment by fire. 

 

2 (Syriac 

Apocalypse of) 

Baruch 

Early 2nd 

BC 

2 Baruch contains a number of genres, and alternates between 

poetry and prose.59 The main character is Jeremiah’s scribe 

Baruch. The structure is as follows:60 

 

1. The destruction of Jerusalem (1:1-8:5) 

2. Seven-day fast and lamentation to God (9:1-12:4) 

3. Seven-day fast followed by questions about God’s 

justice (12:5-20:4) 

4. Seven-day fast followed by the revelation of God’s 

final plan (20:5-30:5) 

2 Baruch is basically a theodicy, 

asking about the justice of God in 

light of the suffering of God’s 

people. The answer is that Israel 

has sinned, but God has not 

rejected them. It shows a 

pharisaic understanding in terms 

of an optimistic view of human 

choice and the ability of people to 

keep the Law. Similar to 4 Ezra, 

                                                 
56 F. I. Andersen, “2 Enoch,” in OTP, 1:91. 
57 J. J. Collins, “Sibylline Oracles,” in OTP, 1:317. 
58 Ibid., 1:318. 
59 This discussion is from Helyer, 422-426. 
60 Ibid., 422-423. 
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5. Baruch’s warning of tribulation before the end (31:1-
34:1) 

6. Baruch’s vision in the holy of holies concerning the 

end (35:1-43:3) 

7. Baruch’s sermon on God’s judgment (44:1-46:7) 

8. Seven-day fast and the question of predestination 

(47:1-48:50) 

9. Question about the resurrection body (49:1-52:7) 

10. Vision of a cloud and waters (53:1-74:4) 

11. Thanksgiving and sermon about the saved (75:1-

77:26) 

12. Letter of exhortation to the nine and a half tribes 

(78:1-87:1) 

 

2 Baruch views Adam as 
responsible for sin. Messiah is a 

prominent theme, and the author 

sees an intermediate kingdom 

before the eternal state. There are 

also similarities to Jamnia and 

rabbinic thought. This work 

seems to bridge the gap between 

earlier apocalyptic writings and 

later rabbinic writings. The 

commonalities with the NT also 

include apocalypticism and 

belief in the resurrection. 

 

 

 

Testaments: These works purport to record the last words of important OT figures. This is sometimes accompanied by instruction in 

righteousness, blessings and curses, and sometimes apocalyptic visions of the future.61 

 

Name:  Century: Contents: Relevance/Themes: 

Testaments of 

the Twelve 

Patriarchs  

2nd BC Based on Jacob’s last words 

to his family in Gen 49, the 

Testaments of the Twelve 

Patriarchs purports to give 

the last words of each of the 

twelve sons of Israel before 

their death.62 

There is an emphasis on the importance of Judah and Levi. The evil 

spirit is called “Beliar” (cf. “Belial” in 2 Cor 6:15). Testaments 

shows the linking of love for God and love for neighbor which is also 

found in the NT (though neighbor means fellow Jew in Testaments). 

It is interesting that the messianic hopes of Testaments emphasizes 

the priestly and kingly (and sometimes prophetic) dimensions in a 

way that is similar to the NT.63 

 

 

 

                                                 
61 James H. Charlesworth, “Testaments (Often with Apocalyptic Sections): Introduction,” in OTP, 1:773. 
62 H. C. Kee, “Testaments of the Twelve Patriarchs,” in OTP, 1:775. 
63 Ibid., 1:780. 
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OT Expansions: 

 

Name:  Century: Contents: Relevance/Themes: 

Letter of 

Aristeas  

3rd BC–1st 

AD 

The Letter records the events surrounding the translation of the 

Pentateuch into Greek. While there appears to be some hyperbole 

rooted in a desire to present a picture of Gentile kings receiving 

wisdom and instruction from the Jewish Scriptures and religion, there 

may be a historical core to the account. 

 

The Letter is a “primary 

source for understanding the 

Septuagint.”64 

Jubilees65 2nd BC Jubilees retells Gen 1–Ex 19. It is a “retelling” with expansions. 

“Moreover, the perspective throughout is recast in the form of a secret 

revelation transmitted by the angels of the presence to Moses when he 

was on the summit of Mount Sinai.”66 Often the author reproduces the 

biblical text while expanding and deleting based on his interpretive 

purpose. His purpose seems to be to show that the Patriarchs observed 

the Mosaic Law. Torah is eternal for the author. He wants Jews to 

separate from the surrounding nations. Also, he wants to validate the 

solar calendar. There is an interesting section of apocalyptic where the 

future is described.  

 

Jubilees illustrates the 

importance that many Jews 

placed on obedience to the 

Law. It also supports the use 

of the solar calendar (as 

with 1 Enoch and the 

Qumran community 

apparently did). It affirms 

that angels served as 

mediators for the Law of 

Moses (cf. Acts 7; Gal 3; 

Heb 2).  

Martyrdom 

and 

Ascension of 

Isaiah  

2nd BC–4th 

AD 

This is a composite work which describes how Isaiah was martyred by 

Manasseh. There have been Christian additions appended to this basic 

account which portray Isaiah having a vision of the future in which 

specifically Christian themes are present.67 

 

This writing witnesses a 

tradition that is likely 

alluded to in Heb 11:37. 

Joseph and 

Aseneth  

1st BC–2nd 

AD 

The story of Aseneth’s conversion to the worship of the God of the 

Jews, and her marriage to Joseph. 

Illustrates the attitude of the 

Jews toward gentiles. 

                                                 
64 R. J. H. Shutt, “Letter of Aristeas,” in OTP, 2:7 
65 Helyer, 119-136. 
66 Ibid., 120. 
67 M. A. Knibb, “Martyrdom and Ascension of Isaiah,” in OTP, 2:143. 
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Shows the concern over 
“mixed-marriages.” 

 

4 Baruch  1st–2nd AD Jeremiah sends his servant, Abimelech, out of the Jerusalem just before 

it is conquered by the Babylonians. Abimelech falls asleep for 46 

years. When he awakens, Baruch deduces that the resurrection and 

restoration of Israel is at hand. Jeremiah is stoned to death for 

predicting the coming of Jesus Christ.68 It was probably redacted at 

least three times, with the last time being by a Christian, as evidenced 

by the ending. It evidences a hope that Jerusalem and the Temple 

would be rebuilt.69 

 

There seems to be a 

possible interim messianic 

kingdom (i.e., millennium) 

envisioned, which provides 

a point of contact with the 

NT.70 

 

Jannes and 

Jambres  

1st–3rd AD Jannes and Jambres were supposedly two of the magicians who worked 

for Pharaoh during the exodus. The work is fragmentary, but appears to 

concern this episode, focusing on the events as they unfolded with the 

emphasis on the two brothers and their mother. Apparently, Jannes and 

their mother die, and his brother engages in necromancy. Jannes says 

that his punishment is just and warns his brother regarding the 

afterlife.71 

 

Jannes and Jambres are the 

subject of an ancient 

tradition. An ancient 

mention of them is found in 

the Damascus Document. 

Paul mentions them in 2 

Tim 3:18. 

 

 

Wisdom and Philosophical Literature: 

 

Name:  Century: Contents: Relevance/Themes: 

Ahiqar  7th–6th BC Ahiqar is the earliest of the OTP. It is an Assyrian 

work of wisdom literature. 

 

This work was known by the author of Tobit, and 

probably also by some Jews generally speaking. 

 

                                                 
68 S. E. Robinson, “4 Baruch,” in OTP, 2:413. 
69 Helyer, 437-443. 
70 Ibid. 
71 A. Pietersma and R. T. Lutz, “Jannes and Jambres,” in OTP, 2:430–431. 
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Prayers, Psalms, and Odes: 

 

Name:  Date: Contents: Relevance/Themes: 

Psalms of 

Solomon72 

1st BC These are 18 Psalms attributed to 

Solomon. Many think the Psalms are from 

a pharisaic community, for the following 

reasons: “(1) a denunciation of the 

Hasmonean dynasty (Pss. Sol. 1:4-8; 2:2-

13); (2) an affirmation of the resurrection 

of the dead (Pss. Sol 3:12 [16]); (3) a 

fervent messianism (Pss. Sol 17-18); and 

(4) concern for rigorous piety and 

observance of the Law (Pss. Sol 14:2-3). 

The opening section, in which the writer 

describes himself as one “full of 

righteousness” (Pss. Sol 1:2), reflects a 

Pharisaic self-perception (cf. Lk 18:9-14; 

Phil 3:5-6).”73 

 

These Psalms are modeled after the 

canonical Psalms. There are both 

individual and communal Psalms. They 

didactic in nature. “Since psalms are 

literary expressions of devotion and 

worship, it is of some interest to note that 

the prime function of God that is 

highlighted in these eighteen 

compositions is that of judge. The desire 

for God’s vindication and justice are 

uppermost in the sensibilities of our 

There is a fervent hope of restoration and the coming 

Messiah. The similarities to the NT understanding of 

Messiah are as follows: 

 

1. The Messiah will be a human being who is descended 

from the royal family of David 

2. The Messiah will fulfill the ancient covenant promise 

to David that a descendant of his would rule over 

Israel forever 

3. The Messiah will manifest divine characteristics. His 

righteousness, strength and wisdom will exceed 

greatly that of mere mortals, and he will be pure from 

sin 

4. The functions of the Messiah will include defeat of 

enemies, expulsion of sinners (Sadducees, among 

others), regathering of the tribes, expansion of the 

homeland, establishment of holiness as the standard 

for behavior, the shepherding of Israel and the 

exaltation of Israel over the nations. The NT shatters 

the narrow nationalism of Psalms of Solomon. 

5. The kingdom of Messiah will be an ideal age. 

 

Also interesting is that the author(s) understand 

righteousness as forensic. This casts doubt on the “New 

Perspective on Paul” and the skepticism about the forensic 

nature of righteousness. 

 

                                                 
72 Helyer, 388-392. 
73 Ibid., 389. 
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author(s).”74 They were probably written 
during political and religious crisis.  

 

Odes of 

Solomon  

Late 1st–

early 2nd 

AD 

 

These are early Christian hymns to Christ. Similarities to John. Recurring themes: Messiah, salvation, 

the word. 

 

 

 

 

The Dead Sea Scrolls (DSS) 

 

Definition: “The Dead Sea Scrolls are the literary remains of a Jewish sect, generally identified as the Essenes. They occupied a site 

along the northwestern shore of the Dead Sea from about 150 B.C. to A.D. 68.”75 The discoveries began in 1947, and by the end, 11 

caves had been discovered that contained writings. The works date from the 3rd century BC to the first century AD.76  

 

Classification: There have been several ways of categorizing these works. The traditional approach divides them into three categories: 

1. Biblical; 2. Apocryphal/Pseudepigraphal; 3. Sectarian.77 More recently, scholars allow for varying degrees of authoritativeness, and 

varying degrees of sectarianism. Now that more is known about the writings, they can be categorized according to genre, content and 

function. This results in “categories such as ‘parabiblical,’ ‘exegetical,’ ‘concerned with religious law,’ ‘calendrical,’ ‘poetical,’ 

‘liturgical,’ ‘sapiential,’ ‘historical,’ ‘apocalyptic,’ ‘eschatological,’ and more.”78 While recognizing the usefulness of this approach, 

the literature will be discussed below according to the traditional categories because it more easily facilitates comparison with other 

groups and writings, as well as allowing the student to more quickly comprehend the basic features of the whole corpus.79 

 

Overview: The following is an overview of the various writings that were discovered in the caves at Qumran:80 
 

                                                 
74 Helyer, 390. 
75 Mark Baker, Presentation on the DSS given in the seminar “Ancient Jewish and Greco-Roman Literature,” SEBTS 8/5/15. 
76 Eibert Tigchelaar, “Dead Sea Scrolls,” in EDEJ, 165. 
77 Ibid., 166. 
78 Ibid. 
79 Following VanderKam, the third category will be “Other Writings (Writings Particular to the Qumran Community),” rather than “Sectarian 

Literature.” This provides a slightly more descriptive category, but doesn’t affect the content. 
80 This is an overview of James C. VanderKam, The Dead Sea Scrolls Today (2d ed., Grand Rapids: Eerdmans, 2010), 47–94. 
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 1. Biblical Texts 
 1.1. Biblical Scrolls (206-213 total) 

 1.1.1. Genesis (20 or 21) 

 1.1.2. Exodus (16) 

 1.1.3. Leviticus (12 or 13) 

 1.1.4. Numbers (6 or 7) 

 1.1.5. Deuteronomy (30 to 32) 

 1.1.6. Joshua (3) 

 1.1.7. Judges (4) 

 1.1.8. 1-2 Samuel (4) 

 1.1.9. 1-2 Kings (3) 

 1.1.10. Isaiah (21) 

 1.1.11. Jeremiah (6) 

 1.1.12. Ezekiel (6) 

 1.1.13. Twelve Prophets (8) 

 1.1.14. Psalms (34 to 36) 

 1.1.15. Proverbs (4) 

 1.1.16. Job (4) 

 1.1.17. Song of Solomon (4) 

 1.1.18. Ruth (4) 

 1.1.19. Lamentations (4) 

 1.1.20. Ecclesiastes (2) 

 1.1.21. Esther (0) 

 1.1.22. Daniel (8) 

 1.1.23. Ezra (1) 

 1.1.24. Nehemiah (1) 

 1.1.25. 1-2 Chronicles (1) 

 1.2. Targums 

 1.2.1. Leviticus 

 1.2.2. Job (2) 

 1.3. Tefillin and Mezuzot 

 2. Apocryphal and Pseudepigraphal Writings 

 2.1. Apocrypha 

 2.1.1. Tobit 

 2.1.2. Sirach 

 2.1.3. Letter of Jeremiah (= Baruch 6) 

 2.1.4. Psalm 151 

 2.2. Pseudepigrapha 

 2.2.1. 1 Enoch 

 2.2.2. Jubilees 

 2.2.3. Portions of Testaments of the Twelve 

Patriarchs (“Aramaic Levi”) 

 2.2.4. New Pseudepigrapha 

 2.2.4.1. Genesis Apocryphon 

 2.2.4.2. Noah Texts 

 2.2.4.3. Jacob Text 

 2.2.4.4. Joseph Texts 

 2.2.4.5. Qahat (Kohath) 

 2.2.4.6. Amram 

 2.2.4.7. Moses Texts 

 2.2.4.8. Joshua Texts 

 2.2.4.9. Samuel Texts 

 2.2.4.10. David Text 

 2.2.4.11. Elisha Text 

 2.2.4.12. Jeremiah Texts 

 2.2.4.13. Ezekiel Texts 

 2.2.4.14. Zedekiah Text 

 2.2.4.15. Daniel Texts 

 2.2.4.16. Esther Text 

 3. Other Writings (Writings Particular to the Qumran 

Community) 

 3.1. Commentaries (Pesher) 

 3.1.1. Continuous (i.e., “Running”) 

Commentaries 

 3.1.1.1. The Habakkuk Commentary 

(1QpHab) 
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 3.1.1.2. The Nahum Commentary 

(4Q169) 

 3.1.1.3. The Commentary on Psalms 

(4Q171, 173)   

 3.1.2. Thematic Commentaries 

 3.1.2.1. Florilegium (4Q174) 

 3.1.2.2. The Testimonia (4Q175) 

 3.1.2.3. The Melchizedek Text 

(11QMelch) 

 3.1.2.4. A Commentary on Genesis 

(4Q252) 

 3.2. Paraphrases: 

 3.2.1. 4Q123 (Joshua) 

 3.2.2. 4Q127 (Exodus) 

 3.2.3. 4Q382 (Kings) 

 3.2.4. 4Q422 (Genesis and Exodus) 

 3.2.5. 4Q158, 364-67 (Pentateuch, now called 

Reworked Pentateuch) 

 3.3. Legal Texts 

 3.3.1. The Damascus Document (compare to 

CD) 

 3.3.2. The Rule of the Community (1QS) 

 3.3.3. The Temple Scroll (11QTa) 

 3.3.4. Some of the Works of the Torah 

(4QMMT) 

 3.4. Worship Writings 

 3.4.1. Liturgical Texts and Calendrical Texts 

 3.4.2. The Thanksgiving Hymns and Other 

Poems 

 3.5. Eschatological Works 

 3.5.1. The War Rule 

 3.5.2. Texts about the New Jerusalem 

 3.6. Wisdom Texts 

 3.6.1. Wiles of the Wicked Woman (4Q184) 

 3.6.2. Sapiential Work (4Q185) 

 3.6.3. Instruction (1Q26; 4Q415-18, 418a, 423, 

and perhaps 4Q418c) 

 3.7. The Copper Scroll 

 3.8. Documentary Texts (Miscellaneous business 

dealings and daily records) 

 

 

The most important of these works will now be discussed according to these categories. 

 

Biblical Texts: 

 

Scrolls: Contents: Relevance: 

Biblical Scrolls 

(206-213 total) 

VanderKam is careful to mention that calling the manuscripts 

“biblical” refers to the fact that these are books that would later 

become recognized in the canon. One significant observation to make 

is which books were likely the most used: “The book of Psalms is 

present in the largest number of copies (34 or 36), with the next two 

being Deuteronomy (30 or 32) and Isaiah (21). Of the others, only 

These are fairly similar to the books 

that are most quoted by the NT. 

These provide incredibly significant 

manuscripts for textual criticism of 

the OT, being centuries older than the 
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Genesis (20 or 21), Exodus (16), and Leviticus (12 or 13) break into 
double figures. At the other extreme, not a single recognizable scrap 

from a manuscript of Esther has been located, and not a single 

fragment from a copy of Nehemiah was identified until 2008.81 

 

next oldest manuscripts of the Hebrew 
texts. 

Targums82 Aramaic translations of the Old Testament. On fragment of Leviticus, 

and two fragments of Job were found at Qumran. 

The Targums that are present are only a 

small number, but they show that the 

targums were being written down at an 

early date. 

 

Tefillin and 

Mezuzot83 

The Tefillin and Mezuzot are small boxes that contain Scripture 

quotations that are tied to the forehead or arm (tefillin) or put on the 

doorpost (mezuzot). 

 

These can provide readings for textual 

criticism of the Hebrew OT. 

 

 

 

Apocryphal and Pseudepigraphal Writings: 

 

Name:  Contents: Relevance: 

Previously known 

Apocrypha books 

Tobit, Sirach, Letter of Jeremiah 

(= Baruch 6), Psalm 151 
 

Gives an idea of the beliefs of the community and where they intersect 

with other Jewish groups. Also useful for questions of when the final 

canon of the OT was closed. 

 

Previously known 

Pseudepigrapha84 

1 Enoch, Jubilees, Parts of the 

Testaments of the Twelve 

Patriarchs 

The text of 1 Enoch is significant because none of the manuscripts has 

the “Similitudes (or Parables) of Enoch” section. In its place, there is a 

book called “the Book of the Giants.”85 The “Astronomical Book” 

                                                 
81 VanderKam, 49. 
82 Ibid., 50–51. 
83 Ibid., 51. 
84 Ibid, 54–60. 
85 VanderKam says the following about the Book of the Giants: “The Book of Giants tells about the enormous sons of the angels. . . . Some centuries 

later it was rewritten by Mani, a religious leader (from Babylonia) who synthesized various elements of Zoroastrianism, Judaism, and Christianity His reworked 

Book of Giants became a canonical or biblical work for Mani and his followers” (p. 56). 
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 section of 1 Enoch shows that the previously known Ethiopic version 
was an abbreviation of a much longer piece that is preserved in the 

Aramaic. The book of Jubilees was found in Hebrew, which had not 

been discovered before (it was previously preserved in Ethiopic and 

Latin). While the Testaments of the Twelve Patriarchs itself was not 

found at Qumran, some individual works that were apparently sources 

for that later writing were found (such as so-called “Aramaic Levi”). 

 

New 

Pseudepigrapha 

Genesis Apocryphon is 

significant, being one of the first 

scrolls found. For others, see the 

list above. 

 

Provides an early testimony about Pseudepigraphal writing. 

Significantly, none of the documents seem to originate in the Qumran 

community. 

 

 

Other Writings (Writings Particular to the Qumran Community): 

 

Name:  Contents: Relevance: 

Pesher 

Commentaries 

Continuous Pesher: These are running 

commentaries that explain the “meaning” of a book 

of Scripture. Some of the Most important are the 

following: The Habakkuk Commentary (1QpHab); 

The Nahum Commentary (4Q169); The Commentary 

on Psalms (4Q171, 173). 

 

There are three primary reasons why the Pesher 

commentaries are useful for biblical studies. The first is 

because the commentators often interpret the texts in light 

of events going on in their own time, allowing us to 

reconstruct some of the historical background of the 

group and time period.  

Second, their interpretation of the Hebrew Scriptures is 

useful in understanding ancient hermeneutical practices. 

There is some question about whether or not NT writers 

used pesher in interpreting the OT. 

Finally, the interpretation of the Qumran community gives 

us a record of ancient interpretations of the OT that 

would have been prevalent around the time of Christ. 

Thematic Pesher: These consist of a pesher 

interpretation of a number of passages from various 

locations that are thematically related. Some of the 

most important are the following: Florilegium 

(4Q174); The Testimonia (4Q175); The Melchizedek 

Text (11QMelch); A Commentary on Genesis. 
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Paraphrases Some of the Most important are: 4Q123 (Joshua); 
4Q127 (Exodus); 4Q382 (Kings); 4Q422 (Genesis 

and Exodus); 4Q158, 364-67 (Pentateuch, now called 

Reworked Pentateuch). 

 

General information about Qumran exegesis and 
interpretation. 

Legal Texts86 The Damascus Document (CD, also called the 

Damascus Covenant or the Zadokite Fragments). 

Fragments of this document were discovered in caves 

4-6. However, this document had been previously 

known from two copies found in Cairo, Egypt (the 

copies from Cairo are designated CD). The 

Damascus Document seems to be a writing from a 

group that separated from Jerusalem and withdrew to 

Damascus. It may be that the Qumran Community 

was a later community related to this group. There 

are a number of commonalities between CD and the 

Qumran Community, but also some differences. 

 

Helyer lists these parallels between CD and the NT: they 

share a contemporizing hermeneutic that sees the OT 

being fulfilled in their day and in their community. There 

is a sense in Peter’s sermon of Acts 2 that the OT is 

fulfilled in Jesus and God has predestined these events to 

occur. In terms of ethics, both Qumran and the NT 

community had high standards of ethics and discipline for 

those who failed to live up to them, but the NT is more 

redemptive and grace-filled. Both communities prohibited 

polygamy and divorce and remarriage. Furthermore, both 

communities explained rejection of their message on a 

lack of commitment to the truth. They both saw their 

communities as New Covenant Communities.87 

 

The Rule of the Community (1QS; also called the 

Manual of Discipline).  It is a document that seems 

to have served as the constitution for the Qumran 

community. It prescribes both the way of entrance 

into the community, as well as the way of life for the 

community. 

 

Helyer notes the similarities between CD and NT: In 

comparison to the NT, 1QS is similar to some of Paul’s 

writings in terms of ethical instruction. The OT has a 

“two ways” doctrine, and the NT (especially John) reflects 

an ethical dualism (light and darkness). There is an 

awareness of angels and demons that is shared in the NT, 

as well as a messianic hope. In fact there is similarity in 

the fact that the NT also has a messianic hope that 

combines priestly and kingly functions, but does it in one 

person. There is also a belief for the eschatological 

prophet (i.e., Elijah; in the NT it is John). Entrance into 

the NT community is much more simple (immediate in 

                                                 
86 VanderKam, 75–83. 
87 Helyer, 201–206. 
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Acts). There is also a communal meal that the NT has in 
common with 1QS. Baptism is also by immersion in both 

communities, but in 1QS there are many washings. NT 

discipline is more redemptive than 1QS, and the NT has 

no ritual purity laws.88 Note also the redefinition of 

temple and sacrifice. 

 

The Temple Scroll (11QTa). This document is 

written as if from God in the first person (“I said”). 

This work “was meant as a blueprint for a new 

temple to be built in the future when the right people 

were in control.”89 

 

It provides an example of biblical interpretation. 

Provides a parallel to the question of divorce and 

remarriage in the NT. 

Some of the Works of the Torah (4QMMT). This is 

apparently a letter from the leader of the Qumran 

community to the high priest and people of Jerusalem 

enumerating the differences and calling on them to 

change their ways. 

 

Provides some historical background to the group and 

information about the diverse beliefs and practices in 

Judaism. 

Worship 

writings 

Liturgical Texts and Calendrical Texts; The 

Thanksgiving Hymns and Other Poems. There are 

texts with psalms and prayers for community use, 

texts that lay out what was, in the community’s view, 

the correct liturgical calendar. There are an 

interesting set of hymns called the “Thanksgiving 

Hymns” which many have suggested were written by 

the “Teacher of Righteousness.” 

 

Gives insight into historical background. Gives a sense 

of the group’s piety and spiritual life. May give insight 

into soteriology. 

 

Eschatological 

works 

The War Rule; Texts about the New Jerusalem. 

The War Rule is a description of the final battle 

between the sons of light and the sons of darkness. 

Eschatological parallels. 

                                                 
88 Helyer, 218–221. 
89 VanderKam, 81.  
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Wisdom texts Wiles of the Wicked Woman (4Q184); Sapiential 

Work (4Q185); Instruction (1Q26; 4Q415-18, 418a, 

423, and perhaps 4Q418c) 

 

Merges wisdom and apocalyptic. Testifies to doctrines 

such as the resurrection and soteriology. 

 

 

 

Philo 

 

Definition: Philo of Alexandria lived from approximately 20 BC to 50 AD. He was a Jewish writer who was influenced by 

Neoplatonism, and wrote works of biblical interpretation and philosophy. He used an allegorical hermeneutic for the OT, and so his 

works were primarily preserved by Christians. Many of the church Fathers appreciated his work, to the point that some considered him 

a Christian. 

 

General importance for NT Studies: Philo is important for NT studies for several reasons: 1. He provides an extensive example of 

Jewish exegesis around the time of Christ. This raises the question of whether the NT writers engaged in allegorical interpretation 

(Paul in Gal 4 and 1 Cor 9?) and whether or not it would have been acceptable at that time. 2. His works witness to the degree of 

flexibility to the Jewish identity and extent to which one could be Hellenized and remain a Jew. 3. He provides some historical 

background by which to understand this period. See the summary at the end for some especially pertinent themes. 

 

Commentaries: The commentaries are some of the most important works of Philo because of his hermeneutics and the influence he 

had on the early church. 

 

Name:  Contents: 

Questions and Answers on 

Genesis and Exodus 

Presented in question and answer format, Philo’s Questions and Answers explains the meaning of 

passages form Genesis and Exodus. All 6 books on Genesis are extant, and 2 out of 5 or 6 books on 

Exodus are extant. He uses both the literal and the allegorical sense. 

 

The Allegorical 

Commentary 

 

19 out of 31 treatises of this book survive. This is the most extensive and well-known work of his. 

The Exposition of the Law This work explains the history and religion of the Jews. 



25 

 

 

 

 

Philosophical Treatises: These works are marked by lacking allegorical interpretation and only rarely referencing Scripture. 

 

Name:  Contents: 

On the Eternality 

of the World 

 

Argues that the world was created, but indestructible. 

That Every Good 

Man Is Free 

 

Argues that only the wise person is free because only the wise person knowns and chooses what is morally 

good. The premise is that moral goodness constitutes freedom and moral badness constitutes slavery. 

 

On Providence 1 

and 2 

Presented as a dialogue between Philo and his apostate nephew. In On Providence 1 he defends the providence 

of God and tries to retain both God’s providence and free will. In On Providence 2 he defends the idea of 

providence despite the fact that bad things happen to good people and good things happen to bad people. 

 

Whether Animals 

Have Reason 

 

Argues that humans are distinct from the animals, and makes numerous zoological observations. 

 

 

 

Apologetic Works: These works are classed together by scholars, and either respond to criticism or champion Jewish values. 

 

Name:  Contents: 

The Hypothetica This is a fragmentary work that deals with such topics as the Exodus and settlement, the Law, and the 

Essenes. It appears to be an apologetic work designed to vindicate the Jews from the accusations of their 

enemies. 

 

On the Contemplative 

Life 

Taking Aristotle as a point of departure, Philo argued, along with the stoics, that the active and 

contemplative lives could be brought together. He portrays the Essenes and Therapeutae as models of the 

active and contemplative lives. 

 

On the Virtues Argues that Moses and God’s Law are the embodiment of philosophical virtue. 
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Two Historical Works: 

Against Flaccus, and 

Embassy to Gaius.  
 

These works show how God delivered his people when foreign nations oppressed them. These works 

help us understand the historical background of the Jewish community in Alexandria. 

 

 

 

 

 

Philo and the New Testament90 

 

On creation, Philo holds to “assistants” who helped God. This is like the NT view of Jesus as the instrument of creation. There is 

some surface connection to 1 Tim 2 in the negative view of women, but Helyer says that this is not really a common view between the 

two. Paul held Adam responsible for the fall as can be seen in Rom 5. Philo addresses circumcision, and say that it has hygenic 

reasons, but primarily he says that it is symbolic of cutting off pleasure. This is similar to Paul’s view of the circumcision of the heart.  

 

Philo also has a view of the creation by the “Logos” that sounds much like the NT. The Word is the archetypal model for creation. 

The striking thing about Philo’s Logos is his assertion that (1) he is so close to God the Father as to be almost indistinguishable and 

(2) he was the primary agent in the actual creation of the visible world.91 However, this is not trinitarianism. Also interesting is the 

view that there was a perfect man created as the “archetype” of humanity in Gen 1. This is similar to Paul’s two Adam Christology, 

but for Paul the perfect man comes second, and is not related to platonic ideas. 

 

Hebrews is also similar to Philo in its interest in dualism (shadow and substance).  Philo develops a dualism based on Platonism (an 

ontological dualism). Hebrews has a dualism too, but it is an eschatological dualism based on salvation history. This suggests that one 

candidate for author of Hebrews is Apollos because he was from Alexandria and was eloquent. Paul also has a dualism of 

shadow/substance in Col 2. Both Paul and Philo share in a kind of mysticism, though they are not closely related. Finally, Paul may 

have used allegorical interpretation in 1 Cor 9:8-10 and Gal 4:21-31. However, there is no indication that he was dependent on 

Philo, and he makes different points. 

 

 

 

 

                                                 
90 Helyer, 323-333. 
91 Ibid., 327. 
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Josephus (AD 37/38–ca. 100) 

 

Definition: Josephus lived from AD 37/38 until about 100. He served in the Jewish military in 66-67 as general of the Jewish forces in 

Galilee. He came from a priestly family of Hasmonean descent, and after “searching” for a time as a young man, he became a Pharisee 

(though he also had sympathy toward the Essenes). His biographical writings and historical writings tell of his exploits as the general 

of Galilean forces in the Jewish army, and of his surrender to Vespasian. It appears that there are some changes in his account between 

the two writings based on criticism he received, which gives scholars pause about his accounts, but they are basically viewed as 

trustworthy.92 

 

General importance for NT Studies: The major contribution of Josephus to the study of the NT is his work as a historian. While one 

always has to keep his purpose and agenda in mind, he generally is regarded as being extremely helpful in understanding the historical 

events behind the NT. 

 

Works included: 

 

Name:  Date: Contents: 

The Wars of the 

Jews 

AD 73 This work is generally considered historically reliable. Overview: 

Books 1–2: events leading to the Jewish war (168 BC–AD 66) 

Books 3–6: events of the Jewish war (AD 67–70) 

Book 7: fall of Jerusalem and Masada 

The books progressively focus on smaller and smaller periods of time. The focus is especially 

on the fall of Jerusalem to Rome. 

 

The Antiquities 

of the Jews 

AD 93–94 Presents the Jewish people as an ancient people in order to show they are worth of respect in 

the Greco-Roman world. 

Books 1–10: Paraphrase of the OT 

Books 11–20: Events from Cyrus to the eve of the Jewish Revolt. 

 

Against Appion Appended to 

Antiquities 

An apologetic work defending the Jewish people and religion from anti-Semitic attack. 

                                                 
92 Helyer, 337-339. 
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The Life of 

Flavius Josephus 

 

Ca. 100 AD Defense of his life and qualifications in light of criticisms of his work. 
 

 

 

Josephus and the NT 

 

The following are some areas in which Josephus is important for understanding the NT: 

 

1. Historically, Josephus provides helpful background information. He describes groups such as the Pharisees, the Sadducees, the 

Essenes and the Samaritans. While one must always be aware of Josephus’s bias, he generally present information that is often 

available nowhere else. He also corroborates much of what we know about the NT characters such as Herod the Great and Pontius 

Pilate.  

 

2. His Antiquities paraphrases the OT, so he give us an interpretation that is interesting and helpful for the reception history of the 

OT.  

 

3. He views the Jewish people as having a set number of books, which supports the idea of a closed canon of Jewish Scriptures.  

 

4. His Testimonium Flavianum is possibly the most important witness to Christ outside of the NT. While it has likely been edited by 

Christian use subsequently, Helyer quotes John Meier regarding the likely original reading of Josephus’ famous debated passage about 

Jesus:  

 

At this time there appeared Jesus, a wise man. For he was a doer of startling deeds, a teacher of people who receive the truth 

with pleasure. And he gained a following both among many Jews and among many of Greek origin. And when Pilate, because 

of an accusation made by the leading men among us, condemned him to the cross, those who loved him previously did not 

cease to do so. And up until this very day the tribe of Christians, named after him, has not died out.93 

 

 

 

 

 

                                                 
93 Helyer, 369. 
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Targums 

 

Definition: “The word ‘Targum,’ from the Aramaic word trgm, ‘to translate,’ basically means a paraphrase or interpretive translation. 

The Aramaic translator was called the meturgeman.”94 It has come to designate Aramaic interpretive translations of the Hebrew 

Scriptures (OT) that originated around the turn of the century and following.95 The purpose of targums was to give the hearers a clear 

understanding of the Hebrew original without “altering or displacing” the original text.96 

 

Targums to the Pentateuch: 

 

Name:  Date: Contents: 

Targum Onqelos 1st–3rd 

century 

Onqelos is the official Targum of Babylonian Judaism. It was probably translated in Palestine 

but later edited to agree with Babylonian teaching. This Targum is “It is the most literal of the 

Targumim to the Pentateuch, but it is not without some noteworthy interpretive elements, 

including mishnaic material.”97 “Paraphrase is most noticeable in the poetic sections.”98 It 

contains all five books of Moses.99 

 

Targum Pseudo-

Jonathan 

(Yerushalmi I) 

Composite 

document, 

2nd–8th 

century 

It consists of all five books of Moses.100 It is a “composite” work and contains varying 

traditions, even reproducing Onqelos exactly in some places.101 In relation to rabbinic 

teaching, “in general it agrees with rabbinic halakhah, but at times opposes it diametrically.”102 

Its haggadah is often unique and distinctive, giving interpretations that are found in no other 

                                                 
94 Evans, 185. 
95 Steven D. Fraade, “Targum, Targumim,” in EDEJ, 1278. 
96 “In all contexts and usages, the targums sought to give their readers and auditors a better grasp of the Hebrew original which it accompanied, by 

rendering it in accord with the exegetical traditions current among their creators. By maintaining a clear linguistic demarcation between written Scripture in 

Hebrew and its orally delivered, interlinear recitation and explication, targum served to render Scripture comprehensible in new cultural settings without altering 

or displacing the iconic status of its sacred base text” (Ibid., 1280). 
97 Evans, 187. 
98 Martin McNamara, Targum and Testament Revisited: Aramaic Paraphrases of the Hebrew Bible: A Light on the New Testament (2nd ed.; Grand 

Rapids, Mich.: W.B. Eerdmans Pub., 2010), 258. 
99 Ibid., 255. 
100 Ibid., 262. 
101 Ibid. 
102 Ibid, 263. 
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work.103 Evans notes that “some of its distinctive readings offer remarkable parallels to the 
NT.”104 

 

Fragment 

Targum 

(Yerushalmi II) 

 

Possibly 

early? 

 

Fragments of probably Palestinian origin. 

Neofiti 2nd century 

AD 

Neofiti “contains the entire Palestinian Targum of the Pentateuch.”105 Its translation “is in 

general rather sober, and lacks some paraphrases found in other texts of the Palestinian 

Targum.”106 It appears that there has been some development in the history of the document, 

as evidenced by literary seams and linguistic differences found in the text.107 It contains a 

combination of literal translation and paraphrase.108 The manuscript also contains a number of 

marginal and interlinear glosses that include corrections and variants from other targums.109 

 

Cairo Genizah 

Fragments 

Oldest from 

AD 600–800 

 

Some 2,000 fragments of Targums, only some of which have been published. 

6Q19?, 4QtgLev 1st century? 6Q19? is a Qumran fragment that may be an Aramaic translation of Gen 10:20.110 This 

fragment has an Aramaic translation of Lev 16:12-15, 18-21. “This fragment proves that 

written Targumim to the Pentateuch existed as early as the first century C.E.”111 

 

Samaritan 

Targum 

 This fragment has an Aramaic translation of Lev 16:12-15, 18-21. “This fragment proves that 

written Targumim to the Pentateuch existed as early as the first century C.E.”112 

 

                                                 
103 McNamara, 264. 
104 Evans, 188. 
105 McNamara, 273. 
106 Ibid., 276. 
107 Ibid., 277. 
108 Ibid., 276-277. 
109 Ibid., 279-280. 
110 Evans, 192. 
111 Ibid. 
112 Ibid. 
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Targum Jonathan to the Prophets: This Targum has been called “Targum Jonathan to the Prophets” from a tradition that it is the work 

of Jonathan ben Uzziel, however, it is really a compilation of works with various layers of tradition.113 McNamara says that the name 

comes from a confusion with the Jonathan mentioned in Meg. 3a, which is probably the Hebrew translation of the name Theodotion, 

the author of a Greek translation of the OT.114 It is a Palestinian Targum that has been edited in Babylon, but that editing process “has 

been less thoroughgoing than was the case with Onqelos.”115 

 

Name:  Date: Contents: 

Former Prophets 2nd (or earlier)–

7th century AD 

It is generally a “literal translation of the Masoretic Text of the Hebrew Bible.”116 “In 

many places the biblical narrative has been edited to reflect rabbinic law.”117 Evans notes 

the apocalyptic rendering of Hannah’s prayer in 1 Sam 2.118 

 

Targum Isaiah Poss. 1st 

century AD 

and following 

This Targum “contains early traditions (i.e., first and second centuries C.E.), though the 

process of interpretation and redaction continued into the Islamic period.”119 There may be 

some connection between Targum Isaiah and the teachings of Jesus.120 Especially helpful 

is the emphasis on Messiah; however, the Messiah of Isa 53 is “not a suffering Servant; he 

is a glorious and conquering hero.”121 

 

Targum Jeremiah Poss. 1st 

century AD or 

before.122 

 

In terms of its general character, McNamara says that it “appears to have its exegetical 

roots in (probably) pre-Christian study and interpretation. It also shows contact with, and 

keen awareness of. Rabbinic schools with their traditions.”123  In terms of specifics, Evans 

                                                 
113 Evans, 193. Jonathan ben Uzziel was one of Hillel’s disciples (McNamara, 310).  
114 McNamara, 310. 
115 Ibid. 
116 Ibid., 311. 
117 Evans, 194. 
118 Ibid. 
119 Ibid., 195. 
120 According to McNamara, Bruce Chilton says yes, others disagree with him (McNamara, 312-313). 
121 Evans, 195. 
122 Ibid. 
123 McNamara, 313. 
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mentions that “Targum Jeramiah’s criticism of the high priesthood probably reflects first-
century abuses,” which corroborates the NT picture.124 

 

Targum Ezekiel Late 1st century 

AD? 

May reflect the work of Yohanan ben Zakkai and/or Rabbi Aqiba.125 Interestingly, there is 

no use of the word “Messiah,” thought the concepts are present.126 

 

Targum of the 

Minor Prophets 

Pre-70 AD and 

following 

“Although some traditions in all likelihood are pre-70 C.E., . . . most of the interpretive 

tradition took shape after the Roman destruction of Jerusalem.”127 Interesting to note is the 

“personality” of the Memra (cf. John’s logos?); belief in the resurrection and Messianic 

age.128 

 

 

 

Targums to the Writings: When it comes to the Targums of the writings, there is no “official version,” nor is there a traditional 

authorship or collection; therefore, the writings stand as individual works.129 This is because the Writings were not part of the 

synagogue lectionary cycle and therefore did not necessitate a translation.130 

 

Name:  Date: Contents: 

Psalms 1st century 

AD and 

following 

Targum Psalms shares a number of characteristics with Targum Job, and they were often transmitted 

together.131 On this topic, McNamara cites David Stec:  

 

(1) Both are similar in general character, giving for the most part a fairly literal translation of 

the Hebrew, into which haggadic insertions are made, and they share certain common themes 

in these insertions. Thus for instance an interest in the Law, instruction, prophecy, angels, and 

Gehenna. . . . (2) The multiple translation of verses is found in both Targum Psalms and 

                                                 
124 Evans, 195. 
125 Ibid, 196. 
126 Ibid. 
127 Ibid. 
128 Ibid. 
129 Ibid, 197. 
130 McNamara, 316. 
131 Ibid., 318. 
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Targum Job; this phenomenon, however, is manifested on a much smaller scale in Targum 
Psalms than in Targum Job. (3) Targum Psalms and Targum Job have much vocabulary in 

common and frequently use the same equivalents to render the original Hebrew, though there 

are often differences between them.132 

 

Of interest for NT studies is the messianic interpretation of eight or so passages; the translation of 

Ps 118:22 (“the son which the builders rejected,” cf. Mark 12:1-12).133 See also the similarity 

between Tg Ps 22:1 and Jesus’ words on the cross (Mk 15:34), as well as Tg Ps 68:19 (“’You 

ascended the firmament, prophet Moses, you took captivity captive; you learned the words of the 

Law, you gave them as a gift to the children of men”) and its similarity to Eph 4:8.134 

 

Proverbs Mid-2nd 

century at 

oldest 

Possibly based on the Peshitta (Syriac OT). 

Job 1st–9th 

centuries 

AD 

This targum is possibly a compilation of various Job Targumim, dating from the 1st through the 8th or 

9th century.135 “The manuscripts of Targum Job represent four different recensions of the text. One 

distinctive feature of the Targum Job is multiple translations. Within the text itself (and in all 

recensions) two, sometimes three or even four, different translations of a verse or substantial part of a 

verse are given under the rubric targum aher (‘another translation’) or lason aher (‘a different 

wording’).”136 

 

4QtgJob, 

11QtgJob 

Possibly 

as old as 

100 BC–

50 AD 

4QtgJob contains fragments of the book, including some lengthy sections toward the end. It is fairly 

literal, but not “slavishly” so.137 The Aramaic is “Official Aramaic,” not the Aramaic of the 

Palestinian Targum.138 

                                                 
132 McNamara, 318-319. 
133 Evans, 197. 
134 McNamara, 319. 
135 Evans, 198. 
136 McNamara, 317. 
137 Ibid., 94. 
138 Ibid. 
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11QtgJob contains only a few words from Job 4, 5, and 6.139 One possible explanation for the 
existence of these Targums of Job could be that the Hebrew of Job is more difficult, making an 

Aramaic translation more useful than in the case of other books of the OT.140 

 

Song of 

Songs 

7th–8th 

century 

AD? 

“The targumist follows the broad outlines of Rabbinic exegesis in seeing the Song as an allegory of 

God’s relationship to Israel. His distinctive contribution was to read it systematically as a cryptic 

history of that relationship, starting from the exodus from Egypt and concluding with the messianic 

age.”141 It is “intensely messianic.”142 It has also been influential in the Christian reading of Song of 

Songs as its influence was mediated through Rashi’s commentary, which relied on this targum.143 

 

Ruth Pre-70 

AD 

It is an expanded version of the narrative, so much so that it is about twice the length of the original 

book.144 It has a considerable amount of material in common with the rabbinic Ruth Rabbah.145 Note 

the mention of the Messiah at 1:1 and 3:15.146 

 

Lamentations Possibly 

post 70 

AD–5th or 

6th century 

“The Targum of Lamentations is very expansive, the haggadic expansions tending to be towards the 

beginning of the work.”147 Possibly contains some polemic against Christianity. Mentions of the 

Messiah at 2:22 and 4:22.148 

Qohelet Late 

Roman 

Period, 

with 

It “agrees closely with the Rabbinic Midrash Qohelet, and the compiler also seems to have known 

and used the Babylonian Talmud, possibly even the Palestinian Talmud. It seems to be of Palestinian 

                                                 
139 McNamara, 94. 
140 Ibid., 95. 
141 Ibid., 325. “It is one of the few truly systematic readings of any book which reads the book as a whole from unified hermeneutical standpoint” (p. 

326). 
142 Ibid., 326. 
143 Ibid., 326-327. 
144 Ibid., 327. 
145 Ibid. 
146 Evans, 200. 
147 McNamara, 320. 
148 Evans, 200. 
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earlier 
traditions. 

origin.”149 The book is presented as a prophecy given to Solomon by the Holy Spirit. It predicts the 
Messiah in 1:11 and 7:24.150 

 

First Targum 

of Esther 

Ca. AD 

500 

 

It is “fairly literal” as a translation.151 Palestinian. 

Second 

Targum of 

Esther 

 

Ca. 650 

AD 

It “extensively embellishes the story.”152 Also, note the mention of the Messiah in 1:1.153 Also 

Palestinian. 

 

Chronicles 4th century 

AD?  

This Targum likely developed through the 6th or 7th century. Chronicles was not read liturgically, so 

there was no need to produce a Targum.154 It seems to be Palestinian.155 This targum is a “literal 

rendering, with occasional midrashic expansion.”156 Note that it only once refers to the Messiah 

(3:24, where it references Dan 7:13).157 

 

 

 

Targums and Biblical Studies 

 

Caution: 

 

Targums represent layers of tradition: McNamara says of Robert Gordon that he compared “Targums to a tel, with various strata. . . . 

sensitivity to the tel-like character of Targum is required in our investigation since the extant text probably includes stratified elements 

representing as much as several centuries of targumic development.”158 

                                                 
149 McNamara, 327-328. 
150 Evans, 201. 
151 Ibid. 
152 Ibid. 
153 Ibid. 
154 McNamara, 329. 
155 Ibid. 
156 Evans, 202. 
157 Ibid. 
158 McNamara, 8. 
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Points of Contact 

 

1. Targums are useful as a source for interpretations of the OT that would have been contemporaneous to Jesus and the NT 

(whether similar or different from NT interpretations). Of course this means exercising cautions since the Targums are from 

hundreds of years later. However, it does seem likely that some older traditional interpretations have been preserved in them. 

 

2. Targums are useful as a source for understanding the Jewish beliefs and worldview during the second temple period. The NT 

writers either build upon this or contrast their teaching with it. 

 

3. There are some possible candidates for influences on the interpretation of the NT: (for example, the “Memra of the LORD” 

and John’s Logos?)159 

 

4. Targums can be useful for gaining insight to Aramaic words used in the New Testament (less so for reconstructing the 

actual language of Jesus and his contemporaries).160 The Targums also may have influenced the idioms of Jesus and the NT 

authors. 

 

5. Targums have a limited usefulness for issues of textual criticism. “The Targums are not as helpful for determining the text 

because they have been updated to agree with the MT. The Old Greek (OG) version of the LXX provides an important source 

for text-critical issues because it preserves old reading that have been corroborated by the DSS” 161 

 

 

 

Rabbinic Literature 

 

Definition: Jacob Neusner defines Rabbinic Judaism as  

 

the particular Judaism that predominated from ancient times to our own day, the one that appeals to the myth of divine 

revelation to Moses at Sinai of the Torah in two media, oral and written, hence ‘the Judaism of the dual Torah.’ That Judaic 

system came to full expression in the writings produced from the second to the seventh century C.E. (Common Era = A.D.) by 

                                                 
159 McNamara, 154-166. 
160 Ibid., 89-90. 
161 Eugene Ulrich, “The Jewish Scriptures: Texts, Versions, Canons,” in EDEJ, 103-104. 
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the sages of the Land of Israel (“the Holy Land,” “Palestine”) and Babylonia. . . . This conception of another, orally formulated 

and orally transmitted Torah—this memorized Torah—characterizes this Judaism and no other.162  

 

In light of the above definition of rabbinic Judaism, he defines Rabbinic literature as  

 

the corpus of writing produced in the first seven centuries C.E. by sages who claimed to stand in the chain of tradition from 

Sinai and uniquely to possess the oral part of the Torah, revealed by God to Moses at Sinai for oral formulation and oral 

transmission, in addition to the written part of the Torah possessed by all Israel.163 

 

Rabbinic Literature consists of two main groups of writings: Talmudic Literature and Midrashic Literature. Talmudic Literature 

includes predominantly legal works which are topically/thematically arranged. Midrashim are various exegetical works arranged 

according to scripture (like a commentary).  

 

Talmudic Literature: 

 

Name:  Date: Contents: 

Mishnah Ca. 200 

AD 

The Mishnah contains the teachings of the Rabbis that were compiled under Rabbi Judah around 200 

AD. While the compilation goes back to this date, it is important to stress that the traditions in the 

Mishnah are sometimes very old. Some of the traditions would have been current in the time of Christ. 

The problem is how to date the material. However, of all the works in Rabbinic Literature, this is the 

oldest and most highly respected. Therefore, it has the most central relevance to biblical studies. 

Mishnah consists of 6 orders (sections), composed of various tractates, composed of various chapters 

and sentences. It is mostly thematically arranged. 

 

Tosefta 3rd–4th 

century 

The Tosefta is named after the Aramaic word for “addition” or “supplement.” It is “a halakhic work 

which corresponds in structure to [Mishnah]: the same six orders (sedarim) also comprise the same 

tractates [with some variance in arrangement] . . . Τ is about four times as extensive as M.”164 

 

                                                 
162 Jacob Neusner, Introduction to Rabbinic Literature (1st paperback ed.; New York: Doubleday, 1999), xix-xx. 
163 Neusner, 8. 
164 Hermann Leberecht Strack and Günter Stemberger. Introduction to the Talmud and Midrash (trans by Markus Bockmuehl; 1st Fortress Press ed. 

Minneapolis: Fortress Press, 1992), 150. 
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Palestinian 

Talmud 

3rd–5th 
century AD 

Mishnah + Gemara (commentary on Mishnah) = Talmud. The Palestinian Talmud is the commentary 
form the Rabbis of Palestine. It is less authoritative than the Babylonian Talmud, which became the 

standard from the 11th century on. 

 

Babylonian 

Talmud 

6th century 

AD? 

The Babylonian Talmud is the Jewish Talmud par excellence. It is the Babylonian commentary on M, 

but only comprises 36 ½ of the 63 tractates. The traditional answer give to explain the lack of Gemara 

for the other tractates is that they all have to do with agriculture and temple cult which had no 

practical relevance outside the Land and without a temple. 

 

The BT is much more extensive than PT because of elaborate style and a longer period of growth, as 

well as the addition of other material not related to Mishnah (M).165 It especially integrated a number 

of Midrashim, which were most considered separately in Palestine. Also the haggadah is much more 

extensive in BT. “Thus BT is less a thematically closed book than a national library of Babylonian 

Judaism whose structure emulates M.”166 

 

Minor 

Tractates 

 The “extracanonical” or “minor” tractates are often printed in the BT after the order Neziqin. They are 

“minor” because they do not have the authority of BT. There are seven individual writings and seven 

thematic collections of halakhot. 

 

 

 

Midrashic Literature: Midrashim are collections of Rabbinic Exegesis. “Chronologically, the midrashim are categorized as Tannaic or 

Amoraic (or later). Thematically the midrashim are categorized as halakic (having to do with legal matters) or haggadic (or 

homiletical). The oldest midrashim are Tannaic, and they fall in the halakic category.”167 In addition, some of the midrashim are 

organized in a “verse-by-verse” structure, whereas others are collections of homilies on a particular topic.168 

 

 

 

 

                                                 
165 Strack and Stemberger, 191. 
166 Ibid., 192. 
167 Evans, 231. 
168 Carol Bakhos, “Midrash, Midrashim,” in EDEJ, 947. 
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Name:  Date: Contents: 

Tannaic 

Midrashic 

Literature 

1st–4th 

century 

AD 

The Tannaic Midrashim are the oldest of the exegetical rabbinic works from the first several 

generations of Rabbis (called the Tannaim). They are considered halakic midrashim.169 The main 

works “are commonly considered the products of two distinct midrashic modes of exegesis — those 

stemming from R. Ishmael and those from R. Aqiba. . . . These two types of tannaitic compilations 

exhibit methodological and terminological distinctions.”170 However, Strack and Stemberger note that 

this theory has been challenged, and that it may be more appropriate to attribute the differences 

(especially of terminology) to the editors, rather than the rabbis who are quoted in the writings 

themselves.171 

 

These works are “exegetical midrashim on Exodus through Deuteronomy.”172 They tend to focus on 

the legal passages of the Pentateuch, though they also deal with narrative.173  

 

Amoraic 

Midrashic 

Literature 

4th–10th 

century 

AD 

The Amoraim were the next several generations of Rabbis. The collections of exegetical works from 

this period are broader than a simple concern for the legal portions of the Pentateuch. They appear to 

exegete most of the Hebrew Scriptures, along with numerous topical works. 

 

Later 

Midrashim 

10th–14th 

century 

Two important works are: 1. Midrash Haggadol (on the Pentateuch, from the 13th century). This 

anthology is “the largest collection of Midrash.”174 It includes extensive compiling, as well as 

numerous explanatory glosses added by the author.175 2. Yalqut Simeoni (on Tanak, from the 13th 

century). This work was “compiled from more than fifty works and . . . is one of the most well-known 

and comprehensive anthologies.”176  

 

Later 

Commentators 

9th–13th 

century 

AD 

There were a number of important commentators. The following were some important ones: Rabbi 

Saadya ben Joseph [“Saadya Gaon”] (882-942); Rabbi Solomon ben Isaac [“Rashi”] (1040-1105); 

                                                 
169 Evans, 231. 
170 Bakhos, 947. 
171 Strack and Stemberger, 248. 
172 Ibid., 247. 
173 Bakhos, 947. 
174 Ibid., 949. 
175 Ibid. 
176 Ibid., 948. 
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Rabbi Abraham Ibn Ezra (1089-1164); Rabbi Moses ben Maimon/Maimonides (1135-1204); Rabbi 
David Kimhi [“Radak”] (ca. 1160-1235); Rabbi Moses Kimhi [“Ramak”] (date unknown)  

 

 

 

Rabbinic Literature and Biblical Studies 

 

A Caution 

 

According to Chapman and Köstenberger, because of the way that rabbinic literature is compiled, the dating of much rabbinic material 

is very tentative.177 Thought the citation of rabbis can help to date the material, many scholars are skeptical about how accurate these 

citations are. Therefore,  

 

the scholar should exercise caution when arguing that a certain rabbinic teaching was commonly accepted in Second Temple 

times. Perhaps the best approach involves identifying trends existing in pre-rabbinic literature (e.g. LXX, DSS, Apocrypha, 

Josephus, etc.) that are also reflected in rabbinic works, implying some historical continuity or trajectory.178 

 

This is an important point to keep in mind when using Rabbinic Literature. 

 

Points of Contact 

 

The Following are particular areas where study of Rabbinic Literature may prove helpful for biblical studies: 

 

1. The Study of Rabbinic Hermeneutics may prove fruitful for comparison with NT (or OT) hermeneutics. 

 

2. Rabbinic Literature may prove to be a resource for locating interpretations of the OT that would have been contemporaneous 

to Jesus and the NT (whether similar or different from NT interpretations). 

 

3. Rabbinic Literature may be a resource for understanding the Jewish beliefs, worldview, and practices during the second 

temple period. For example:  

                                                 
177 David W. Chapman and Andreas J. Köstenberger, “Jewish Intertestamental and Early Rabbinic Literature: An Annotated Bibliographic Resource 

Updated (Part 2),” JETS 55/3 (2012), 472. 
178 Chapman and Köstenberger, 472. 
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a. Beliefs about the Messiah.179 There were connections multiple predictions made about the coming of Messiah, 

predictions that may have played a part in the Bar Kokhba revolt.180 This speaks to some degree of the view of Messiah 

that many Jews had in this time. This would later be replaced by a more pacifist view of Messiah (see Tg. Canticles and 

Tg. Lamentations below). 

 

b. Connection between ritual immersion and baptism (John’s as well as Christian baptism)?181 

 

4. Rabbinic Literature may prove to be a resource for understanding Pharisaic beliefs, practices and concerns in the time of 

Christ. 

 

5. Rabbinic Literature may prove to be a source for understanding historical persons and events (i.e., information regarding the 

so-called “historical Jesus” and other issues of concern for early Christianity). Evans cites rabbinic texts that refer to things 

such as Jesus’s birth and early life, rejection, ministry, teachings, crucifixion, and claims of healing and resurrection.182 Note 

that in light of the power of the church after the first couple of centuries, often other names were used for Jesus to avoid 

censorship (such as “ben Stada” or “ben Pantera”).183 

 

 

 

New Testament Apocrypha and Pseudepigrapha 

 

Definition: The NT Apocrypha are non-canonical Christian writings that are associated with Jesus and the NT people and events. They 

often have as their goal to fill in the gaps of the NT (i.e. where did Jesus go when he died? What was Jesus like when he was a boy?). 

They are a mixture of pious and gnostic, devotional and fantastic. They often share roughly the same genre or form as the canonical 

NT writings. 

 

 

                                                 
179 Evans, 246-249. 
180 Ibid., 246-247. 
181 Helyer, 480-481. 
182 Evans, 249-252. 
183 Ibid., 249. 
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Select works:184 

 

Name:  Contents: 

Apocryphal 

Gospels 

Lost Gospels. These are gospels that were mentioned by the church Fathers but have since disappeared. These 

include The Gospel according to the Hebrews; The Gospel of the Nazarenes; The Gospel of the Ebionites; The 

Gospel of the Egyptians. 

 

Agrapha. These are sayings of Christ found outside of the Gospels. They include quotations of Christ found in 

other parts of the NT (i.e., Paul’s letters), quotations in church Fathers, and sayings found in Apocryphal works. 

 

Fragments of Gospels. P. Egerton 2 contains what look like writings similar to the canonical gospels, and may 

speak to the issue of whether there was an oral Gospel tradition. 

 

Birth and Infancy Gospels. These are attempts to “fill in the gaps” in the birth narratives. They include works such 

as The Protoevangelium of James. 

 

Accounts of the Passion and Resurrection. These works seek to “fill the gap” in the question of where Jesus went 

between death and resurrection. These include The Gospel of Thomas, The ‘Secret’ Gospel of Mark, The Gospel of 

Peter, The Gospel of Nicodemus or Acts of Pilate, and Christ’s Descent into Hell. 

 

Apocryphal 

Acts 

The Acts of Andrew: a possibly third century document which describes the preaching and ministry of Andrew, it 

was condemned by Eusebius as heretical. Possibly has some gnostic overtones. 

 

The Acts of John: condemned as exhibiting Modalism and Docetism, it records the journeys and ministry of the 

Apostle John to Ephesus, Asia, and back again, and finally his death. 

 

The Acts of Paul: This work was sometimes accepted as genuine and other times rejected. It is often found together 

with The Acts of Paul and Thecla, 3 Corinthians, and The Martyrdom of Paul. 

 

                                                 
184 This section depends heavily on the information in Michael Guyer’s notes on the NT Apocrypha and Pseudepigrapha, from the Seminar session on 

8/7/15, unless otherwise stated. 
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The Acts of Peter: This is apparently a 2nd century document which describes Peter’s journeys and ministry, his 
interaction with Simon Magus, and his eventual death. Baukham says that this is the least unorthodox of the 

apocryphal Acts, but still reflects asceticism and popular piety. 

 

The Acts of Thomas: Records Thomas’s journey and ministry to India, and death there. 

 

Apocryphal 

Epistles 

The Letters of Christ and Abgar. This letter tells of how Abgar, King of Edessa, is converted to Christ, and how 

the whole region was allegedly converted as a result. 

 

3 Corinthians. This is a second century document that purports to consist of the missing correspondence between 

Paul and the Corinthian church. 

 

The Epistle to the Laodiceans. This letter takes Col 4:16 as the point of departure, where Paul says that he wrote a 

letter to the Laodiceans. This letter is constructed from phrases out of Paul’s genuine letters such as Philippians and 

Galatians.185 

 

The Letter of Lentulus. This letter is a 13th century writing that purports to be the letter of a Roman official. It may 

have been preserved because it gives a physical description of Christ.186 

 

The Correspondence of Paul and Seneca. This is likely a fourth century document in which the author attempts to 

show that Christianity is superior to worldly philosophy by imagining a dialogue between Paul and Seneca.187 

 

The Epistle of the Apostles. This is a second century writing that is using the literary frame of a letter to focus on 

apocalyptic content (similar to Revelation). It has an anti-gnostic purpose.188 

 

                                                 
185 J. K. Elliott, The Apocryphal New Testament: A Collection of Apocryphal Christian Literature in an English Translation based on M. R. James 

(Oxford: Clarendon Press, 1993), 543. 
186 Ibid., 542. 
187 Ibid., 547. 
188 Ibid., 555. 
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Apocryphal 

Apocalypses 

Apocalypse of Peter. This is an early 2nd century text which was thought by a few to be canonical early on. It is 
thought to be the earliest Christian writing that gives a description of heaven and hell. It was thought to be the origin 

of the genre of writing such as Dante’s Divine Comedy.189 

 

Apocalypse of Paul (Visio Pauli). This is based off of the statement of Paul in 2 Cor 12 that he had been taken up 

to Paradise. This purports to be a record of his visions of heaven and hell. Elliott says that it is orthodox in its 

theology ad may have originated around the 4th century.190 

 

Apocalypse of Thomas. This is a vision of the end claiming to be a message given from Jesus to Thomas. There is 

a shorter and a longer version. 

 

The Questions of Bartholomew. This work is a series of questions from Bartholomew and answers from Jesus, 

covering varying topics and given in different situations. It is possibly from the 2nd–6th century. 

 

Letter of James. The book is given in epistolary framework, but it is mostly made up of dialogue between Jesus, 

after he has risen, and Peter and James. They then go up into heaven. The work is possibly from the 3rd century. 

 

 

 

The Apocryphal New Testament and Biblical Studies 

 

Elliott quotes M. R. James to the effect that these books were written for historical and religious purposes, but they are valuable for 

neither.191 Rather they give us a glimpse into:  

 

1. The lives and piety of early Christians. This explains the movement toward asceticism that became part of the early church, with 

its emphasis on virginity and abstinence. These were the results of numerous social and religious forces that both produced many of 

these works and other like changes of emphasis in the church. Along these lines, these works also help us to understand how the 

popular piety moved the early church into superstition (praying to the saints, the Immaculate Conception, shrines and relics, etc.). 

 

                                                 
189 Elliott, 493–495. 
190 Ibid., 616–617. 
191 Ibid., xiv. 



45 

 

2. How early people interpreted the NT, and what questions it raised for them. What was unclear? What was crying for an 

explanation? How did they read it (reception history)? 

 

3. These writings can show what sets Scripture apart. While they are not all harmful, they can show by comparison the profundity of 

the Christian Scriptures.  

 

4. These writings can enable us to show why these works are not Scripture. There is an apologetic task to defend the faith in light of 

the contemporary curiosity about “lost gospels” and “early orthodoxies.” It can prove helpful to be aware of what other people are 

reading in order to do it intelligently. It can be helpful to see first-hand the sometimes heretical beliefs found in these works and 

understand why they were rejected. 

 

 

 

Greco-Roman Literature 

 

Definition: Greco-Roman Literature refers to works that existed outside the Jewish/Christian milieu in the broader Greco-Roman 

culture that may be of use for interpreting and understanding the NT and its world. 

 

General benefit of Greco-Roman Literature for Biblical Studies: 1. This body of literature fills out the background of NT historical 

context. 2. It also addresses questions regarding Greek linguistic and conceptual influence on the NT. Part of this is a matter of 

locating the linguistic context of the NT. 3. Finally, they are especially helpful for understanding Acts and the Epistles in terms of 

apostolic contextualization. It shows how the NT writers may have presented the gospel to the wider Greco-Roman world, what 

conceptual bridges they built, and what were the competing ideas of the day. 

 

Select Works: 

 

Kind:  Description: Relevance: 

Greco-Roman 

Authors  
 

Tacitus, Annals 15.44. 

 

Suetonius, Divus Claudius 25.4. 

 

Pliny the Younger, Ep. 10.96 (to Emperor 

Trajan) around AD 110 

These writings provide historical evidence 

regarding Jesus and Early Christianity. 
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Greco-Roman 

Papyri  
 

Barrett: “. . . during the last century or so 

thousands of papyrus documents–the vast 

majority of them fleeting notes never intended 

for perpetuity- have been recovered and 

edited. Not only do they throw a light upon 

the social and religious customs of the 

country of their origin (Egypt); they illustrate 

in a most striking way the language, and 

sometimes the thought, of the New Testament 

and the early Church.”192  

 

The papyri have been helpful for a number of 

reasons: 1. They have increased our 

understanding of letter-writing and letter genre. 

This is directly applicable to the Epistles. 

2. These letters provide a glimpse into the 

historical/social world of the NT. 

Greco-Roman 

Inscriptions  
 

On example of an important inscription is The 

Gallio Inscription at Delphi. This inscription 

provides an absolute dating for the one year 

that Gallio was in office. 

This provides the most solid basis for dating 

Paul’s chronology. Gallio was only in office for 

one year (AD 51-52), and sometime in that time 

Paul stood before him (Acts 18:12)  

Greco-Roman 

Philosophy  
 

Stoicism: the most important competitor to 

early Christianity (in terms of philosophy). It 

shows a concern for how to live a virtuous 

life.  

 

Mentioned in Acts 17:18. 

Parallels: there may be points of contact between 

stoicism and NT moral exhortations, household 

codes, and rhetorical devices utilized. 

Some posit a direct influence by stoicism on 

Christianity, or particular authors, such as Paul. 

 

Cynicism: Cynics were the followers of 

Diogenes of Sinope (4th century BC) 

 

John Dominic Crossan says that Jesus was a 

Cynic moral teacher. Malherbe suggests Paul 

draws on cynic themes in 1 Thessalonians. 

 

Epicureanism: A philosophical tradition 

following Epicurus (4th–3rd century BC). 

 

Mentioned in Acts 17:18. 

 

                                                 
192 C. K. Barrett, ed. The New Testament Background: Writings from Ancient Greece and the Roman Empire that Illuminate Christian Origins (rev. ed.; 

San Francisco: HarperCollins, 1989), 23. 
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Gnosticism 
 

Hermetic Literature: These originated in 
aroud 100-200 AD. The First Hermetic 

tractate, Poimandres. 

 

In Bultmann’s time NT scholars drew on Greco-
Roman spirituality as the backdrop of the NT 

(Dodd, Bultmann). Hermetic literature and 

Mystery Religions were important but few really 

rely on this today. 

 

Nag Hammadi codices: this library belonged 

to a gnostic-Christian sect. 

 

These works showed that Gnosticism could not 

have grown out of Christianity, but rather 

developed either before or in parallel to it. 

 

Mystery 

Religions 
 

This term describes a variety of groups that 

had some common features, such as a secret 

ritual distinguished between the initiate and 

outsiders. 

 

Formerly considered to be a source drawn upon 

by early Christians, this view has now been 

rejected. 

Greco-Roman 

poetry 
 

Greco-Roman Poetry can provide conceptual understanding of the NT world in which the 

Apostles evangelized. For example, a poet like Ovid may help us understand why the people in 

Lystra (Acts 14) were so quick to attempt to offer sacrifices to Paul and Barnabas, thinking they 

were possibly gods in disguise. 
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