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Introduction 

“It is difficult to enter the mystery of this poem about a suffering 

Servant without bringing the thoughts of hundreds of years of 

interpretation and application since the time of Isaiah.” (Smith, 

464). 

 

Furthermore, the meaning of the Hebrew text is not totally clear or 

agreed upon. Therefore, what Jobes and Silva say about v. 8 is 

applicable much of this passage: “Although the words are common 

and the syntax gives the appearance of simplicity, one wonders 

what it all means.” (J&S, 248). 

 

Outline of the Hebrew Text (Smith, 433): 

Exaltation of the Servant predicted   52:13–15 

Report on the Servant’s suffering   53:1–9 

 The surprising, despised Servant       1–3 

 Vicarious suffering for our sins       4–6 

 Willing submission to death        7–9 

Sacrifice leads to the exaltation of the Servant 53:10–12  

 

On the Translator: Jobes and Silva think the translator doesn’t 

know what he is translating, while Ekblad thinks that the translator 

is doing “contextual exegesis.” Only a study of Isaiah as a whole 

will determine for sure, but based on this passage, it seems possible 

that it is some of both.  

1 Pet 2: Isa 53: 

21 εἰς τοῦτο γὰρ ἐκλήθητε, 

ὅτι καὶ Χριστὸς ἔπαθεν ὑπὲρ 

ὑμῶν 

ὑμῖν ὑπολιμπάνων ὑπογραμμὸν 

ἵνα ἐπακολουθήσητε τοῖς ἴχνεσιν 

αὐτοῦ, 

4 περὶ ἡμῶν ὀδυνᾶται 

[cf. other conceptual parallels 

implying substitution 

throughout (e.g., v. 5): 

δὲ ἐτραυματίσθη διὰ τὰς 

ἀνομίας ἡμῶν καὶ 

μεμαλάκισται διὰ τὰς ἁμαρτίας 

ἡμῶν] 

22 ὃς ἁμαρτίαν οὐκ ἐποίησεν 

οὐδὲ εὑρέθη δόλος ἐν τῷ 

στόματι αὐτοῦ, 

 

9 ἀνομίαν οὐκ ἐποίησεν, οὐδὲ 

εὑρέθη δόλος ἐν τῷ στόματι 

αὐτοῦ 

23 ὃς λοιδορούμενος οὐκ 

ἀντελοιδόρει, 

πάσχων οὐκ ἠπείλει,  

παρεδίδου δὲ τῷ κρίνοντι 

δικαίως· 

[conceptual parallels in v. 7: 

οὐκ ἀνοίγει τὸ στόμα, etc.] 

 

24 ὃς τὰς ἁμαρτίας ἡμῶν αὐτὸς 

ἀνήνεγκεν 

ἐν τῷ σώματι αὐτοῦ ἐπὶ τὸ 

ξύλον, 

ἵνα ταῖς ἁμαρτίαις ἀπογενόμενοι 

τῇ δικαιοσύνῃ ζήσωμεν, 

οὗ τῷ μώλωπι ἰάθητε. 

 

4 οὗτος τὰς ἁμαρτίας ἡμῶν 

φέρει 

12 αὐτὸς ἁμαρτίας πολλῶν 

ἀνήνεγκεν 
 

 

5 τῷ μώλωπι αὐτοῦ ἡμεῖς 

ἰάθημεν 

25 ἦτε γὰρ ὡς πρόβατα 

πλανώμενοι, 

ἀλλὰ ἐπεστράφητε νῦν ἐπὶ τὸν 

ποιμένα 

καὶ ἐπίσκοπον τῶν ψυχῶν ὑμῶν. 

 

6 πάντες ὡς πρόβατα 

ἐπλανήθημεν 
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Notes on Heb. text Isa 53:1: BHS Isa 53:1: Göttingen  Notes on LXX 

This verse contains 

two rhetorical 

questions 

emphasizing that the 

message that the 

people heard was 

surprising and 

difficult to believe, 

even though the 

LORD’s saving 

strength was at work 

in front of their very 

eyes. 

 

Two possibilities for 

נּו ֵ֑ ֻמָעת   are “our ִלשְׁ

report” and “what we 

have heard” (Oswalt, 

374). 

 

י  ֹוַע ִמִ֥ רִ֥ נּו ּוזְׁ ֵ֑ ֻמָעת  ין ִלשְׁ ֶהֱאִמִ֖

ָתה׃ ָלָֽ י ִנגְׁ הָוִ֖ה ַעל־ִמִ֥  יְׁ
 

κύριε, τίς ἐπίστευσε τῇ ἀκοῇ 

ἡμῶν; καὶ ὁ βραχίων κυρίου 

τίνι ἀπεκαλύφθη; 

 

1. Vocab is similar to MT. The one 

exception is that LXX has κύριε, making 

the speech a prayer (Jobes and Silva 

[J&S], 244). 

2. The syntax is very similar to the MT, 

including similar numbers of lexemes 

and similar word order. Verb tense, 

voice, mood, person and number all 

match. 

3. J&S note the ambiguity of נּו ֵ֑ ֻמָעת   is ִלשְׁ

resolved with τῇ ἀκοῇ ἡμῶν (p. 244).  

4. The dative is the object of a verb of 

trusting (cf. Wallace, 171–3), and the ל 

prep. can have the same sense (Williams, 

108).  

5. A slight divergence is τίνι for י  .ַעל־ִמִ֥

However, it means the same thing; 

interestingly, see variant. 

 

 

Translation: Who has believed 

our message? And the arm of the 

LORD—to whom was it 

revealed? 

 

Translation: Lord, who has 

believed our message? And the 

arm of the Lord—to whom 

was it revealed? 

 

NT Use 

John 12:38: 

κύριε, τίς ἐπίστευσεν τῇ ἀκοῇ ἡμῶν; καὶ ὁ βραχίων κυρίου τίνι 

ἀπεκαλύφθη; 

 

Rom 10:16: 

κύριε, τίς ἐπίστευσεν τῇ ἀκοῇ ἡμῶν; 

 

Notes: “The two NT quotations of the passage understand it in this 

way: the people of God who have heard the news and seen the 

revelation have refused to believe it (John 12:38; Rom. 10:16)” 

(Oswalt, 381). No variants. Both are word-for-word the same as 

LXX, including κύριε. 

 

Text:  

1. Interestingly, there is no variant for κύριε in LXX; it is consistent. 

2. τίνι has a couple variants:  

a. επι is added before it in one MS (88, attributed to θ΄), and apparently this reading is marked by an asterisk in Q (attributes it to 

α΄θ΄) and Syh (attributes it to α΄σ΄).  Seems to be a harmonization with (proto-)MT.  

b. One ms has τινα (86; accusative instead of dative). 

3. The original hand of Sinaiticus has απεκαλυφη for ἀπεκαλύφθη. This looks like a misspelling that was corrected by a later hand. 
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Notes on Heb. text Isaiah 53:2 (BHS) Isaiah 53:2 (Göttingen)  Notes on LXX  

This passage 

explains why the 

message was 

unbelievable. The 

“arm of the 

LORD” was 

revealed in a 

manner that 

appeared weak 

from a human 

perspective. 

 

 

יו  ָפָנָ֗ ק לְׁ ַעל ַכיֹונ ֵ֜ ַוַיַּ֨

ה  ֶרץ ִצָיָּ֔ ֶאֶ֣ ֶרשׁ֙ מ  ַכש ַּ֨ וְׁ

ר  א ָהָדֵ֑ ל ֶ֣ ַאר לֹוִ֖ וְׁ ל א־ת ִ֥

ה  ֶאִ֖ א־ַמרְׁ ל ָֽ הּו וְׁ ִ֥ א  ִנרְׁ וְׁ

הּו׃ ָֽ ד  מְׁ ֶנחְׁ  וְׁ
 

ἀνέτειλε μέν ἐναντίον 

αὐτοῦ ὡς παιδίον, ὡς 

ῥίζα ἐν γῇ διψώσῃ, οὐκ 

ἔστιν εἶδος αὐτῷ οὐδὲ 

δόξα· καὶ εἴδομεν 

αὐτόν, καὶ οὐκ εἶχεν 

εἶδος οὐδὲ κάλλος· 

 

1. Translator chose ὡς παιδίον (as a child) for ק  like a)  ַכיֹונ ֵ֜

shoot/infant), which eliminates the possibility of ambiguity, 

but also seems the less likely translation in light of the 

parallelism of the plant metaphor (notice the choice of ὡς 

ῥίζα for  ֶׁ֙רש  .(ַכש ַּ֨

2. Note the different syntactical expressions translating the 

same Hebrew idiom for possession: οὐκ ἔστιν εἶδος αὐτῷ . . 

. οὐκ εἶχεν εἶδος.  

3. Also, there is a change of tense is (ἔστιν is present, vs εἶχεν 

which is imperfect).  

4. The flow is different. I translated הּו ִ֥ א  ִנרְׁ  as “that we would וְׁ

take notice of him,” whereas καὶ εἴδομεν αὐτόν is more 

simply, “and we saw him,” possibly to contrast with Isa 

52:15, where the nations will see in the future (Ekblad, 

204). 

5. κάλλος is found where MT has הּו ָֽ ד  מְׁ ֶנחְׁ  J&S (p. 244) .וְׁ

suggest the translator may have read this as ָדה  ֶחמְׁ

(“something desirable”). 

 

Translation: For he 

came up like a tender 

shoot before him, and 

like a root out of a desert 

land. He had neither an 

attractive form, nor 

majesty that we would 

take notice of him, and 

no impressive appearance 

that we would delight in 

him. 

 

 

Translation: Indeed, 

he sprouted up before 

him like a child, like a 

root in dry ground, and 

there is no form to him, 

nor glory; and we saw 

him, and he did not 

have form, neither 

beauty;  

 

Text: Rhalfs has ἀνηγγείλαμεν instead of ἀνέτειλε μέν. See Göttingen preface p. 99. The editors of Göttingen suspect corruption, and 

demonstrate how ἀναγγέλειν and ἀνατέλλειν are often variants in the MSS of LXX Isaiah (cf. 42:9; 45:8; 43:19; 47:13). On the other hand, 

Ekblad (p. 199) prefers ἀνηγγείλαμεν because “it is unanimously attested by the uncials, minuscules, and church fathers,” and considers it 

“contextual exegesis.” He translates this verse, “we announced before him like a little servant” (p. 198). This would be more convincing if 

it were not for the Göttingen evidence.  
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Notes on 
Heb. text: 

Isaiah 53:3 
(BHS) 

Isaiah 53:3 
(Göttingen)  

Notes on LXX:  

This verse 

continues the 

previous 

verse’s 

explanation 

for why the 

message was 

not believed.  

 

ל  ֶזהׁ֙ ַוֲחַדֶ֣ ִנבְׁ

יש  ים ִאִ֥ ִאיִשָּ֔

ּוַע  ֹות ִוידֶ֣ א בִ֖ ַמכְׁ

ר  ֵּ֤ ת  ַמסְׁ ִלי ּוכְׁ ח ֵ֑

ּנּו  ָפִניםׁ֙ ִמֶמָּ֔

א  ל ִ֥ ֶזִ֖ה וְׁ ִנבְׁ

ֻנָֽהּו׃ֲחַשבְׁ   

ἀλλὰ τὸ εἶδος 

αὐτοῦ ἄτιμον 

ἐκλεῖπον παρὰ 

πάντας ἀνθρώπους, 

ἄνθρωπος ἐν πληγῇ 

ὢν καὶ εἰδὼς φέρειν 

μαλακίαν, ὅτι 

ἀπέστραπται τὸ 

πρόσωπον αὐτοῦ, 

ἠτιμάσθη καὶ οὐκ 

ἐλογίσθη.  

 

1. The addition of ἀλλὰ τὸ εἶδος αὐτοῦ seems to be explanatory (answering the 

question, “what was despised?”). It changes the referent of the first clause but 

does not drastically change the whole. 

2. Interestingly, the word  ֶׁ֙זה  is translated as an adjective (ἄτιμον) (despised) ִנבְׁ

and a verb (ἠτιμάσθη). This appears to be stylistic variation. 

3. Addition of prepositions: the construct relationship ים ל ִאיִשָּ֔  is expressed ַוֲחַדֶ֣

by ἐκλεῖπον παρὰ πάντας ἀνθρώπους which clarifies and interprets the vague 

meaning of the construct relationship. The use of ἄνθρωπος ἐν πληγῇ for  יש ִאִ֥

ֹות א בִ֖  .is not exactly parallel in syntax, but intelligible ַמכְׁ

4. Vocabulary: the addition of πάντας clarifies the contrast that the translator 

sees in ים ל ִאיִשָּ֔ ֹות Ekblad points out that .ַוֲחַדֶ֣ א בִ֖  is rare in MT, and that ַמכְׁ

elsewhere, πληγή translates ַמָכה (p. 207). 

5. The passive ptcp. ִלי ּוַע ח ֵ֑  is changed to an active with a more interpretive ִוידֶ֣

gloss: εἰδὼς φέρειν μαλακίαν. This may also be intending to connect this 

passage with v. 4, where the servant “bears [φέρει] our sins.” 

6. The interpretive ὅτι ἀπέστραπται τὸ πρόσωπον αὐτοῦ is given for  ר ֵּ֤ ת  ַמסְׁ ּוכְׁ

ּנּו ּנּו which neglects ,ָפִניםׁ֙ ִמֶמָּ֔  and adds αὐτοῦ. Furthermore. Ekblad suggests ִמֶמָּ֔

that ִכי was read instead of  ְׁכ (p. 209), which would explain the ὅτι. 

7. Though normally following, here ὅτι precedes the main clause (see Muraoka, 

420; cf. Gen 3:14; cf. Ekblad, 211). 

8. Translator seems to have changed the sense slightly from ֻנָֽהּו  cp active 1) ֲחַשבְׁ

+ 3ms) to ἐλογίσθη, which softens the audience’s culpability. 

Translation: He 

was despised and 

rejected by men, 

a man who 

suffered and was 

familiar with 

affliction, and as 

one from whom 

people hid their 

faces, he was 

despised and we 

did not value 

him. 

Translation: But 

his form was 

dishonored, failing 

more than all men, 

because he was an 

afflicted man and 

knew how to bear 

sickness; because 

his face was turned 

away, he was 

dishonored and not 

valued. 

 

Text:  

1. ἐκλεῖπον is preceded by καί in multiple MSS (other than Alexandrian witnesses, cf. Ekblad, p. 206). 

2. Instead of πάντας ἀνθρώπους, many MSS read τους υιους των ανθρωπων. J&S suggest this is a later elaboration for the purpose of 

imitating a Semitic idiom (p. 245). 

3. There is an active ע ּוַע  in some MSS for MT’s passive (Qb) וידע or (Qa, peshitta, Vulgate) וְׁ י ד ַ  The LXX has the active εἰδὼς with the .ִוידֶ֣

interpretive addition of φέρειν μαλακίαν. Peshitta and Vulgate would follow LXX, but Qab could be evidence for a genuine reading. 
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Notes on Heb. text: Isa 53:4 (BHS) Isa 53:4 (Göttingen)  Notes on LXX:  

The Servant bore 

the afflictions and 

sufferings of the 

people, but there 

seems to be a 

contrast between 

what the Servant 

was doing and what 

the people thought 

about his suffering. 

Perhaps this implies 

that they thought he 

was suffering as an 

evildoer. Note the 

emphatic use of the 

3MS pronoun and 

the waw-

disjunctive 

introducing 1CP 

pronoun. 

 

א  ּוא ָנָשָּ֔ נּוׁ֙ הֶ֣ ן ֳחָלי ַּ֨ ֵּ֤ ָאכ 

נּו  ם ַוֲאַנֶ֣חְׁ ָבָלֵ֑ ינּו סְׁ ִ֖ א ב  ּוַמכְׁ

ה ֱאֹל ִ֥ הּו ָנ֛גּוַע ֻמכ  ֻנָּ֔ ים ֲחַשבְׁ ִהִ֖

ה׃ ֻעֶּנָֽ  ּומְׁ
 

οὗτος τὰς ἁμαρτίας ἡμῶν 

φέρει καὶ περὶ ἡμῶν ὀδυνᾶται, 

καὶ ἡμεῖς ἐλογισάμεθα αὐτὸν 

εἶναι ἐν πόνῳ καὶ ἐν πληγῇ καὶ 

ἐν κακώσει.  

 

1. LXX has a minus for ן ֵּ֤  and has οὗτος for ,ָאכ 

 This could be a way to represent the .הּוא

emphasis of ן ֵּ֤  .(Ekblad, 211) ָאכ 

2. φέρει for ָנָשא: J&S suggest the translator read 

this as a participle (p. 246). Ekblad suggests it 

is actualized for the audience (215). φέρει 

may have sacrificial overtones as seen by the 

use in LXX-Lev 5:6–8 (Ekblad, 213). The 

clustering of terms such as φέρω, περί _____, 

ἁμαρτίας, and πρόβατον + σφαγή (v. 7) may 

call up sacrificial imagery. 

3. Note the use of ἁμαρτίας for ֳחִלי. The same 

word was translated μαλακίαν above, which 

may have indicated translator’s desire to 

connect sin and sickness/affliction (Ekblad, 

212). 

4. The translator seems to omit ם ָבָלֵ֑  ,Ekblad) סְׁ

215). 

5. The translation of ים ה ֱאֹלִהִ֖ ִ֥  with ἐν πληγῇ ֻמכ 

seems to remove God as the cause of 

suffering (J&S, 246). 

6. The use of ἐν and the addition of a καί is a 

slightly different idiom, but similar in 

meaning. 

7. There are lexical ties between LXX Isa 53 

and 1:4–6 (ἁμαρτίων, ἄνομοι, πληγή, πόνον, 

τραῦμα, μώλωψ). 

Translation: Indeed, he 

carried our afflictions, and our 

sufferings – he bore them. But 

we considered him stricken, 

struck by God and afflicted. 

 

Translation: This one bears 

our sins and suffers for us, and 

we considered him to be in 

pain and affliction and 

mistreatment. 

 

NT Use 

Matt 8:17: αὐτὸς τὰς ἀσθενείας ἡμῶν ἔλαβεν καὶ τὰς νόσους 

ἐβάστασεν. 

 

1 Pet 2:24 (cf. 53:12): ὃς τὰς ἁμαρτίας ἡμῶν αὐτὸς ἀνήνεγκεν 

 

Notes: Matthew’s translation is noticeably different. In some 

ways it is closer to the MT (syntax and vocab). Peter (if he is 

quoting or alluding here) is closer to LXX, though not the same. 

There are no substantial variants that are related to LXX. 

Text:  

1. A second הּוא is found after ינּו ִ֖ א ב   in some medieval Heb. MSS, as well as the ּוַמכְׁ

Peshitta and Vulgate. There doesn’t seem to be LXX support for this reading. 

2. There is some support for μαλακιας instead of ἁμαρτίας (Lucianic, possibly 

harmonizing with v. 3).  
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Notes on Heb. text Isa 53:5 (BHS) Isa 53:5: Göttingen  Notes on LXX:  

Another waw-

disjunctive 

switches the subject 

back to the Servant, 

who suffers 

because of the 

wrongs of the 

people, and for the 

purpose of healing 

and bringing “well-

being” to them 

(Oswalt, 384). 

Oswalt notes 

connections 

between 53:4–5 and 

1:5–6, with the 

nation being struck 

 afflicted ,(נכה)

 and wounded ,(ֳחִלי)

 because of (ַחּבּוָרה)

their rebellion (p. 

387). 

 

 

נּו  ָשע ָּ֔ ל ִמפְׁ ח ָלֶ֣ הּואׁ֙ מְׁ וְׁ

ר  ינּו מּוַסֵּ֤ ֵ֑ ֲעֹונ ת  א מ  ֻדָכִ֖ מְׁ

יו ּוַבֲחֻבָרתֹוִ֖  נּוׁ֙ ָעָלָּ֔ לֹומ ַּ֨ שְׁ

נּו׃ ָפא־ָלָֽ  ִנרְׁ
 

αὐτὸς δὲ ἐτραυματίσθη διὰ 

τὰς ἀνομίας ἡμῶν καὶ 

μεμαλάκισται διὰ τὰς 

ἁμαρτίας ἡμῶν, παιδεία 

εἰρήνης ἡμῶν ἐπʼ αὐτόν, τῷ 

μώλωπι αὐτοῦ ἡμεῖς 

ἰάθημεν. 

 

1. J&S (p. 246) note that μεμαλάκισται (has become 

sick) is noticeably more toned down than א ֻדָכִ֖  מְׁ

(crushed). 

2. δέ represents well the waw-disjunctive. 

3. The translation of ִמן with διά + accusative (2x) 

shows that the translator also read ִמן as causal. 

4. J&S (p. 246) note the syntactical matching 

between  ׁ֙נּו לֹומ ַּ֨ ר שְׁ יו מּוַסֵּ֤ ָעָלָּ֔  and παιδεία εἰρήνης 

ἡμῶν ἐπʼ αὐτόν. 

 

Translation: But he was 

pierced because of our 

transgressions, crushed 

because of our iniquities. 

The punishment that led to 

our well-being was upon 

him, and because he was 

wounded, we were healed. 

 

Translation: But he was 

wounded because of our 

lawless deeds, and has 

become sick because of our 

sins; the discipline that led 

to our peace came upon 

him; by his hurt, we were 

healed. 

NT Use 

1 Pet 2:24: 

τῷ μώλωπι ἰάθητε. 

 

Notes: This is an explicit quote which appears to have been 

changed only in verb person to apply it to Peter’s readers. 1 

Peter has several related variants that seem to be 

harmonizations to LXX Isa. (+αὐτοῦ, +-θημεν). 

 

Text: There is a question about the vocalization of מחלל (Barthélemy, 396–7). See also Oswalt, 384, n.2. If it reads ח ָלל  it has ,(as the MT) מְׁ

the sense of “pierced.” If it reads ֻחָלל  it has the sense of “defiled.” Apparently Aquila ,(as the editors of BHS suggest it be emended) מְׁ

translated it with βεβηλωμενος (from βεβηλόω, to “desecrate” [BDAG]) and it seems that Eusebius of Caesarea’s commentary on Isaiah 

apparently witnesses this reading. However, it seems to be an idiosyncratic reading, and should probably be rejected.  
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Notes on the Heb. Text: Isa 53:6: BHS Isa 53:6: Göttingen  Notes on the LXX:  

General: After showing 

that the Servant suffered 

for the benefit of the 

people (v. 5), this verse 

continues the contrast 

by showing that while 

the people had strayed 

from the LORD, the 

LORD “laid on him” the 

people’s wickedness. 

The verb  יַע ִגֶ֣  could ִהפְׁ

mean to meet, strike, or 

intercede (cf. 53:12), but 

here the translation “laid 

on him” seems to be a 

good way to make sense 

of the causative Hif. 

stem and the   ב 

preposition. 

ינּו  אן ָתִעָּ֔ נּוׁ֙ ַכצ ֶ֣ ֻכָלַּ֨

יש ינּו  ִאִ֥ ֹו ָפִנֵ֑ כִ֖ ַדרְׁ לְׁ

ת  ִ֖ יַע ּבֹוָּ֔ א  ִגֶ֣ יהָוהׁ֙ ִהפְׁ ַוָֽ

נּו׃ ן ֻכָלָֽ  ֲעֹוִ֥

 

πάντες ὡς πρόβατα 

ἐπλανήθημεν, ἄνθρωπος τῇ 

ὁδῷ αὐτοῦ ἐπλανήθη, καὶ 

κύριος παρέδωκεν αὐτὸν ταῖς 

ἁμαρτίαις ἡμῶν.  

 

The first clause is a close match syntactically and 

lexically. The translator even retains the Semitic 

distributive (יש  ἄνθρωπος = “each,” though the = ִאִ֥

Greek verb is made singular to agree in number). 

πλανάω translates both ינּו ינּו and ָתִעָּ֔  .(J&S, 247) ָפִנֵ֑

On the translation of “his own way,” see Isa 55:8–9; 

63:3, where people’s ways are contrasted with God’s 

way (Ekblad, 225). 

 

The final clause seems to be slightly different: 

1. Heb. waw-disjunctive is rendered with καί, 

which could be adversative, but it less likely. 

2. Translator gives παρέδωκεν αὐτὸν for  ָּ֔יַע ּבֹו ִגֶ֣  .ִהפְׁ

This reads the preposition as marking the object. 

J&S say that this translation softens the force of 

the verb. Ekblad (p. 227) says that this makes 

connections with v. 5, (where the Servant 

becomes sick b/c of our sins) and v. 12 (where 

the Servant is delivered over to death). 

3.  He also reads ת  as indicating that the Servant א 

was handed over “to” or “for” our sins. “To” 

seems more appropriate in light of the use of 

παρέδωκεν αὐτὸν (Ekblad, 226). 

Translation: All of us 

have wandered away 

like sheep, and each one 

has turned to his own 

way; but the LORD has 

laid on him the iniquity 

that belongs to all of us. 

 

Translation: All of us have 

wandered away like sheep, 

each man has wandered to his 

own way; and the Lord has 

given him over to our sins. 

NT Use 

1 Pet 2:25: ἦτε γὰρ ὡς πρόβατα πλανώμενοι 

 

Notes: Peter changes the 1pl. to 2pl. to apply it to his 

audience, and renders the verb as a periphrastic 

construction which adds imperfective aspect (possibly 

indicating that going astray was characteristic of the 

readers). 

 

Text:  

1. According to MS 86, σ΄ has εκαστος, which eliminates the Semiticism. 

2. Also, according to Eusebius’ commentary, σ΄ translates: κυριος δε καταντησαι εποιησεν εις αυτον την ανομιαν παντων. This is much 

closer to the MT above. 
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Notes on Heb. text Isa 53:7: BHS Isa 53:7: Göttingen  Notes on LXX:  

These verses 

generally give a 

picture of the 

Servant’s willing 

submission to 

suffering. Rather 

than protesting and 

defending himself, 

the Servant goes 

silently like a 

sheep who is 

passive when 

shorn or 

slaughtered. The 

imperfects here 

ַתח־ִפיו  ) א ִיפְׁ ל ֶ֣  may (וְׁ

indicate continual 

action (“was not 

opening”), 

indicating that this 

characterized the 

Servant as these 

afflictions were 

happening to him. 

 

א  ל ֶ֣ ּוא ַנֲעֶנ֮ה וְׁ הֶ֣ ש וְׁ ִנַגַּ֨

ַבח  ַתח־ִפיו  ַכֶשהׁ֙ ַלֶטֶ֣ ִיפְׁ

ֶזִ֖יָה  זְׁ י ג  ִ֥ נ  ל ִלפְׁ ָרח ֵ֕ ל ּוכְׁ יּוָבָּ֔

ח ִפָֽ  ַתִ֖ א ִיפְׁ ל ִ֥ ָמה וְׁ יו׃ֶנֱאָלֵ֑  

 

καὶ αὐτὸς διὰ τὸ κεκακῶσθαι 

οὐκ ἀνοίγει τὸ στόμα, ὡς 

πρόβατον ἐπὶ σφαγὴν ἤχθη καὶ 

ὡς ἀμνὸς ἐναντίον τοῦ 

κείροντος αὐτὸν ἄφωνος 

οὕτως οὐκ ἀνοίγει τὸ στόμα 

αὐτοῦ.  

 

1. Translator totally omits ש  .(J&S, 248) ִנַגַּ֨

2. I agree with J&S (p. 248) that  ּוא הֶ֣ ַנֲעֶנה֮ וְׁ  is 

probably concessive; διὰ τὸ κεκακῶσθαι could be 

causal (J&S) or temporal (Ekblad). Either way this 

seems an odd rendering for a simple construction.  

3. Both the imperfect ַתח  and the present ἀνοίγει ִיפְׁ

highlight imperfective aspect. 

 Translation: He was 

oppressed and afflicted, yet 

he did not open his mouth. 

Like a lamb led to the 

slaughter, and like a sheep 

silent before her shearers, 

so he did not open his 

mouth. 

 

Translation: and because he 

was mistreated, he does not 

open his mouth; he was led 

like a sheep to the slaughter 

and as a lamb before those 

who shear it is silent, so he 

likewise does not open his 

mouth. 

NT Use 

Acts 8:32 (cf. 53:8): ὡς πρόβατον ἐπὶ σφαγὴν ἤχθη καὶ ὡς 

ἀμνὸς ἐναντίον τοῦ κείραντος αὐτὸν ἄφωνος, οὕτως οὐκ 

ἀνοίγει τὸ στόμα αὐτοῦ. 

 

Notes: Luke uses the LXX word-for-word. There is a variant 

with quite a bit of support which renders the participle as a 

present (κείροντος), thus harmonizing it to the LXX. 

 

Text:  

1. Some MSS have αὐτοῦ after the first occurrence of τὸ στόμα. 

2. Some MSS have κείραντος, which seems to be a harmonization to Acts 8:32. 
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Notes on Heb. text Isa 53:8: BHS Isa 53:8: Göttingen  Notes on LXX:  

This is a difficult 

verse, and the 

syntax is not 

always clear. It 

seems to indicate 

that in his death, 

the Servant was 

either taken away 

from judgment and 

oppression, or by 

means of them. 

The rest seems to 

indicate that it 

would never occur 

to those living at 

his time that it was 

actually for their 

sins that he died. 

 

ֶאת־ ח וְׁ ָפטׁ֙ ֻלָקָּ֔ ֶצר ּוִמִמשְׁ ע ֵּ֤ מ 

ַזרׁ֙  י ִנגְׁ ַח ִכֵּ֤ ֵ֑ שֹוח  י יְׁ ֹו ִמֶ֣ דֹורִ֖

ֶַ֥גע  י ֶנִ֥ ַשע ַעִמִ֖ ים ִמֶפִ֥ ֶרץ ַחִיָּ֔ ֶאֶ֣ מ 

מֹו׃  ָלָֽ

ἐν τῇ ταπεινώσει ἡ κρίσις 

αὐτοῦ ἤρθη, τὴν γενεὰν 

αὐτοῦ τίς διηγήσεται; ὅτι 

αἴρεται ἀπὸ τῆς γῆς ἡ ζωὴ 

αὐτοῦ, ἀπὸ τῶν ἀνομιῶν τοῦ 

λαοῦ μου ἤχθη εἰς θάνατον. 

 

1. J&S (p. 248) suggest that the translator 

interpreted the first clause as עצר משפטוב . 

Ekblad (p. 231) points out that ע ֶצר is a rare 

word (only also in Ps 107:39, Prov 30:16), 

and that the translator may have been looking 

for something that fit the context. 

2. Ekblad convincingly argues that the LXX 

asks “who will tell his generation” because 

the servant dies (p. 233). 

 his life,” = ἡ“) חיו may have been read as ַחִיים .3

ζωὴ αὐτοῦ, cf. J&S, 248–9). However, this 

translation does not change the overall 

meaning of the passage. 

4. J&S (p. 249) suggest that ֶַ֥גע  was read as a ֶנִ֥

verb (ָנַגע “touch,” “strike”) and interpreted as 

“to lead” (= ἤχθη). They suggest that this is 

not accurate. Ekblad suggests it was confused 

with ָנַהג (“was led”) which is often translated 

by ἄγω (p. 236). 

מֹו .5  which ,ַלָמֶות may have been read as ָלָֽ

resulted in εἰς θάνατον in LXX. This may 

establish connections with the lamb led to 

slaughter in v. 7, and τοῦ θανάτου αὐτοῦ in v. 

9. 

  

Translation: He was taken away 

by oppression and by judgment, 

but as for his generation, who 

would have considered that he 

was cut off from the land of the 

living, struck because of the 

rebellion of my people? 

 

Translation: By that 

humiliation, his judgment 

was taken away; who will 

tell his generation? Because 

his life was taken from the 

earth, he was led away to 

death because of the lawless 

deeds of my people.  

 

NT Use 

Acts 8:33 (cf. 53:7): Ἐν τῇ ταπεινώσει [αὐτοῦ] ἡ κρίσις αὐτοῦ 

ἤρθη· τὴν γενεὰν αὐτοῦ τίς διηγήσεται; ὅτι αἴρεται ἀπὸ τῆς γῆς ἡ 

ζωὴ αὐτοῦ. 

 

Notes: Luke continues the use of the LXX word-for-word. If 

αὐτοῦ is original here, the lack of it could be a harmonization 

with the LXX (Metzger, 315). 

 

 

Text:  

1. Qa has עמו for עמי (Syp alone agrees). Smith says that this is an emendation to resolve the problem of Isaiah saying that Israel was “my 

people” (p. 455). LXX and MT agree against this (as does 1QIsab, according to Ekblad, 235). 

ֶַ֥גע .2  .according to Qa and LXX ִנגעַ  or ֻנגעַ  could also be read as ֶנִ֥

 



10 

 

Notes on Heb. text Isa 53:9: BHS Isa 53:9: Göttingen  Notes on LXX:  

The main point of the 

first half of the verse is 

that he was associated 

with wicked men and a 

rich man death. If there is 

a contrast between the 

“wicked” and “rich,” ל  ַעַ֚

should be understood as 

giving a reason (as with 

NKJV, NASB), but if the 

“wicked” and “rich” are 

associated, ל  should be ַעַ֚

concessive (NIV, NRSV, 

ESV). The second part 

clearly has to do with the 

Servant’s righteousness 

and blamelessness. The 

first and last two clauses 

are semantically 

contrasted, but the exact 

relationship of the center 

is difficult to determine. 

The plural יו מ ָתֵ֑  is ּבְׁ

curious. 

 

ָשִעיםׁ֙   ן ֶאת־רְׁ ֵּ֤ ַוִית 

ל  יו ַעַ֚ מ ָתֵ֑ יר ּבְׁ ֶאת־ָעִשִ֖ ֹו וְׁ רָּ֔ ִקבְׁ

ה  ָמִ֖ א ִמרְׁ ל ִ֥ ה וְׁ ס ָעָשָּ֔ ל א־ָחָמֶ֣

יו׃ ִפָֽ  ּבְׁ
 

καὶ δώσω τοὺς πονηροὺς 

ἀντὶ τῆς ταφῆς αὐτοῦ καὶ 

τοὺς πλουσίους ἀντὶ τοῦ 

θανάτου αὐτοῦ, ὅτι 

ἀνομίαν οὐκ ἐποίησεν, 

οὐδὲ εὑρέθη δόλος ἐν τῷ 

στόματι αὐτοῦ. 

 

1. δώσω is a change from 3ms preterite 

imperfect ( ןוַ  ִית  ) to 1sg. future tense. 

Possibly the reason for this is that it 

continues the 1sg. speaker from the 

previous verse. Theologically, in light of 

other changes, it also posits the Lord as 

speaking against the wicked and rich 

(Ekblad, 237). “The very grave of the 

ungodly and the rich (MT) becomes in the 

LXX a destination the servant will escape 

because of the Lord’s retributive justice 

against the wicked and rich” (ibid). 

2. Translator read  ָׁ֙שִעים  as a direct object ֶאת־רְׁ

rather than a preposition. 

3. Where does ἀντὶ come from (2x)? This 

also changes the meaning: “emphasizing 

that the Lord will eventually exercise 

divine justice, burying the wicked in place 

of the innocent servant” (Ekblad, 238). 

יר .4 ֶאת־ָעִשִ֖  is changed to plural, making a וְׁ

stronger connection with the wicked. 

 .is understood causally by the translator ַעל .5

6. Ekblad says that ἀνομίαν for ָחָמס is 

motivated by the desire to indicate the total 

innocence of the Servant (p. 240).  

Translation: His grave was 

appointed with wicked men, but 

he was with a rich man in his 

death, because he did no 

violence, and there was no 

deceit in his mouth. 

 

Translation: And I will 

give the wicked men in 

place of his grave, and the 

rich men in place of his 

death, because he has not 

committed lawlessness, 

neither was deceit found in 

his mouth. 

 

NT Use 

1 Pet 2:22: ὃς ἁμαρτίαν οὐκ ἐποίησεν οὐδὲ εὑρέθη δόλος ἐν 

τῷ στόματι αὐτοῦ, 

 

Notes: Peter uses LXX almost word-for-word, but exchanges 

ἁμαρτίαν for LXX’s ἀνομίαν. There is no variant in Peter. 

 

Text:  

1. For ן ֵּ֤  .α΄σ΄θ΄ are said to have δωσει, which would be closer to the MT .ויתנו Qa has ַוִית 

2. For יו מ ָתֵ֑  .(?as does Peshitta and Vulgate) בומתו Qa has ּבְׁ
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Notes on Heb. text Isa 53:10: BHS Isa 53:10: Göttingen  Notes on LXX:  

The waw-disjunctive 

introduces the 

LORD as the one 

who brings the 

Servant to suffering. 

The conditional 

clause expresses that 

the blessing of God 

(expressed as 

descendants and 

length of days) is 

based on the 

Servant’s 

willingness to make 

his soul (i.e., life) a 

guilt offering. 

אֹוׁ֙   ץ ַדכְׁ ֵּ֤ ה ָחפ  ַויהָוָ֞

ים ָאָשםׁ֙  י ִאם־ָתִשֵּ֤ ֱחִלָּ֔ ֶהָֽ

יְך  ה ֶזִֶַ֖֥רע ַיֲאִרֶ֣ ֶאִ֥ ֹו ִירְׁ שָּ֔ ַנפְׁ

 ִ֥ ח  ים וְׁ ֹו ָיִמֵ֑ ָידִ֥ הָוִ֖ה ּבְׁ ֶפץ יְׁ

ח׃ ָלָֽ  ִיצְׁ
 

καὶ κύριος βούλεται 

καθαρίσαι αὐτὸν τῆς 

πληγῆς, ἐὰν δῶτε περὶ 

ἁμαρτίας, ἡ ψυχὴ 

ὑμῶν ὄψεται σπέρμα 

μακρόβιον, καὶ 

βούλεται κύριος 

ἀφελεῖν  

 

Ekblad, 240: “The LXX of Isaiah 53:10 is completely 

different from the MT.” There are a number of what 

seem like theologically motivated changes here: 

1. καί for waw-disjunctive does not seem right here. It 

eliminates the contrast with the previous material 

found in MT. 

2. καθαρίσαι (“cleanse”) for דכא (“crush”) appears to 

make the passage say the opposite in LXX. J&S, p. 

251: this “is another instance of the translator’s 

concern to avoid attributing to God the action of 

mistreating the servant.” Perhaps this was read as ָזָכה 

(“to cleanse”) or the Aramaic parallel  ָכ אדְׁ  (ibid.). See 

α΄σ΄ below. 

3. τῆς πληγῆς as a translation for י ֱחִלָּ֔  may be ֶהָֽ

“contextual exegetical linkage” (Ekblad, 243). 

4. ἐὰν δῶτε περὶ ἁμαρτίας translates  ׁ֙ים ָאָשם  as a ִאם־ָתִשֵּ֤

2pl. Here it is likely 3fs, but 2ms is possible as well. 

5. How the translator gave ἀφελεῖν (2 aorist of 

ἀφαιρέω) for ח ָלָֽ  is a mystery. Possibly it was read ִיצְׁ

as ַשַלח  by the translator (”to send“ ָשַלח piel of) יְׁ

(Ekblad, 248). 

 

Translation: But the LORD 

was pleased to crush him; he 

made him suffer. If his soul 

will make a guilt offering, he 

will see his descendants, he 

will lengthen his days, and the 

desire of the LORD will 

prosper in his hand. 

 

 

 

 

 

Translation: And the 

Lord wants to cleanse 

him from the 

affliction. If you make 

an offering for sin, 

your soul will see 

long-lived 

descendants. And the 

Lord wants to take 

away . . . 

Text:  

1. Qa has ויחללהו for י ֱחִלָּ֔   .ֶהָֽ

2. κύριος — πληγῆς]: α΄ has: κυριος εβουληθη επιτριψαι (or επιστρεψαι) αυτου το αρρωστημα 

3. κύριος — πληγῆς]: σ΄ has: κυριος ηθελησεν αλοησαι (or ελεησαι) αυτον εν τω τραυματισμω 

ֹו .4 ָידִ֥  .has been totally left out by LXX, but notice the variants (especially from οἱ γ΄) that contain some version of it ּבְׁ
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Notes on Heb. 
Text: 

Isa 53:11: BHS Isa 53:11: Göttingen  Notes on LXX:  

The Servant will 

see light (see text 

note) and be 

satisfied in the 

knowledge of 

what his suffering 

has 

accomplished. 

This righteous 

Servant will 

justify/make 

righteous/get 

justice for many. 

In light of the 

vicarious 

suffering shown 

here, justify or 

make righteous 

are the better 

options. 

  

תֹוָ֗  ַדעְׁ ע ּבְׁ ָּבָּ֔ ה ִישְׁ ֶאֶ֣ שֹוׁ֙ ִירְׁ ל ַנפְׁ ֲעַמֵּ֤ מ 

ם  ים ַוֲעֹונ ָתִ֖ ַרִּבֵ֑ י ָלָֽ ִדִ֖ יק ַעבְׁ יק ַצִד֛ ִדִ֥ ַיצְׁ

ל׃ ּב ָֽ ּוא ִיסְׁ  הִ֥

 

ἀπὸ τοῦ πόνου τῆς ψυχῆς 

αὐτοῦ, δεῖξαι αὐτῷ φῶς καὶ 

πλάσαι τῇ συνέσει, δικαιῶσαι 

δίκαιον εὖ δουλεύοντα 

πολλοῖς, καὶ τὰς ἁμαρτίας 

αὐτῶν αὐτὸς ἀνοίσει. 

 

1. ἀπό is appropriate for ִמן, but the meaning 

is different in this context. 

2. The LXX has translated the three 

imperfects as infinitives (possibly to make 

them complements of βούλεται in the 

previous verse; cf. Ekblad, 250). 

ֶאה .3  .has been translated as δεῖξαι ִירְׁ

4. The translation of ָּבע  as πλάσαι is hard ִישְׁ

to explain. Ekblad may be correct to say 

that ָּבע  points to God’s satisfaction with ִישְׁ

the suffering of the Servant, which the 

translator might be trying to distance 

himself from (p. 252–3). See α΄θ΄σ΄ 

ִדיקַיצְׁ  .5  has been translated as δικαιῶσαι. 

Instead of the servant justifying the many, 

God wants to justify the righteous man 

(Ekblad, 254). 

6. τῇ συνέσει is possible for  ָ֗תֹו ַדעְׁ  but the ,ּבְׁ

translator seems to have removed the 

pronominal suffix. 

7. The last clause is an appropriate 

translation. 

Translation: Because of the misery 

of his soul he will see light, and he 

will be satisfied by his knowledge; 

my righteous servant will justify the 

many, and he will bear their 

iniquities. 

Translation: . . . from the 

pain of his soul, to show him 

light, and to form his 

understanding, to justify the 

righteous one who serves 

many well, and he himself 

will bear their sins. 

NT Use of “many” 

Rom 5:19? ὥσπερ γὰρ διὰ τῆς παρακοῆς τοῦ ἑνὸς ἀνθρώπου 

ἁμαρτωλοὶ κατεστάθησαν οἱ πολλοί, οὕτως καὶ διὰ τῆς ὑπακοῆς τοῦ 

ἑνὸς δίκαιοι κατασταθήσονται οἱ πολλοί. 

Mark 8? καὶ γὰρ ὁ υἱὸς τοῦ ἀνθρώπου οὐκ ἦλθεν διακονηθῆναι ἀλλὰ 

διακονῆσαι καὶ δοῦναι τὴν ψυχὴν αὐτοῦ λύτρον ἀντὶ πολλῶν. 

Matt 26? τοῦτο γάρ ἐστιν τὸ αἷμά μου τῆς διαθήκης τὸ περὶ πολλῶν 

ἐκχυννόμενον εἰς ἄφεσιν ἁμαρτιῶν.  

 

Are there possible conceptual links between the Suffering Servant’s 

work for “the many” and these NT passages (cf. also 53:12)? 

Text:  

1. Qab has a plus of אֹור after ה ֶאֶ֣  א This seems to be supported by 4Qd as well (according to Barthélemy, 404, there is a lacuna after the .ִירְׁ

with enough room for ור to follow). 

2. δεῖξαι] α΄σ΄θ΄ have οψεται 

3. πλάσαι] α΄θ΄ have: εμπλησθησεται 

4. πλάσαι] σ΄ has: χορτασθησεται 
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Notes on Heb. text Isa 53:12: BHS Isa 53:12: Göttingen  Notes on LXX:  

The servant either 

receives the 

many/mighty ones as his 

portion, or is among the 

many/mighty (those 

who are victorious in 

battle). The latter seems 

to be better in light of 

the use of   ב and the flow 

of the clauses (Oswalt, 

406, but Smith, 463 

takes the opposite view). 

 

The reason for this 

exaltation is his 

intercessory work 

(“because” = ר ַחת ֲאֶשַּ֨  ,ַתָ֗

cf. 1 Sam 26:21), which 

is summarized as 

pouring out his life to 

death, being numbered 

among transgressors, 

bearing sin, and making 

intercession for 

transgressors.  

 

ֶאת־ ים וְׁ ן ֲאַחֶלק־לֹוֶ֣ ָבַרִּבָ֗ ָלכ ָ֞

ר ֲעצּוִמ  ַחת ֲאֶשַּ֨ ֶ֣ק ָשָלל  ַתָ֗ ַחל  י֮ם יְׁ

ים  ִעִ֖ ֶאת־פ שְׁ ֹו וְׁ שָּ֔ ֶותׁ֙ ַנפְׁ ה ַלָמַּ֨ ֶהֱעָרֵּ֤

א  ים ָנָשָּ֔ א־ַרִּבֶ֣ טְׁ הּואׁ֙ ח  ָנֵ֑ה וְׁ ִנמְׁ

יַע׃  ס ִגָֽ ים ַיפְׁ ִעִ֖ ַלפ שְׁ  וְׁ

διὰ τοῦτο αὐτὸς 

κληρονομήσει πολλοὺς καὶ 

τῶν ἰσχυρῶν μεριεῖ σκῦλα, 

ἀνθʼ ὧν παρεδόθη εἰς 

θάνατον ἡ ψυχὴ αὐτοῦ, καὶ ἐν 

τοῖς ἀνόμοις ἐλογίσθη, καὶ 

αὐτὸς ἁμαρτίας πολλῶν 

ἀνήνεγκεν καὶ διὰ τὰς 

ἁμαρτίας αὐτῶν παρεδόθη. 

 

1. Change of person from ֲאַחֶלק to 

κληρονομήσει. 

2. ἀνθʼ ὧν is a pretty close match to 

ר ַחת ֲאֶשַּ֨  .ַתָ֗

3. παρεδόθη (2x) translates ה  and ֶהֱעָרֵּ֤

יַע  ִגָֽ  These seem to be significant .ַיפְׁ

changes. On the former, Ekblad (p. 

264) says, “While the MT here 

emphasizes the servant’s willing 

participation in pouring himself out 

to death, the LXX emphasizes that 

the servant was delivered over (i.e. by 

the Lord, as in 53:6) to death as a 

direct consequence of the people’s 

(and not the servant’s) sins.” On the 

latter: “In the final line of the LXX 

there is no hint of the servant 

interceding for rebels, as in the MT. 

In contrast, the LXX emphasizes that 

the servant was delivered because of 

their sins” (ibid, 266). 

4. καὶ ἐν τοῖς ἀνόμοις ἐλογίσθη is not 

the exact same idiom as  ים ִעִ֖ ֶאת־פ שְׁ וְׁ

ָנֵ֑ה  but it points in the same ,ִנמְׁ

direction. 

5. See text note on the final clause. 

 

Translation: Therefore I will 

divide a portion for him among the 

many, and he will divide spoils 

with the mighty ones, because he 

poured out his life to death, and he 

was numbered with the rebels, and 

he himself bore the sin of many, 

and for the transgressors he made 

intercession. 

 

Translation: Therefore, he 

will inherit many, and will 

divide spoils with the mighty 

ones, because his soul was 

given over to death, and he 

was accounted among the 

lawless, and he bore the sins 

of many, and was given over 

because of their sins. 

 

NT Use 

1 Pet 2:24 (cf. 53:4): ὃς τὰς ἁμαρτίας ἡμῶν αὐτὸς ἀνήνεγκεν 

 

Luke 22:37: καὶ μετὰ ἀνόμων ἐλογίσθη· 

 

Notes: Peter seems to have combined vv. 4 and 12. Luke reads 

almost word-for-word, except for the change of preposition and 

case, as well as the loss of the article. 

Text: Where MT has ים ִעִ֖ ַלפ שְׁ ָעם Qab has ,(”and for the transgressors“) וְׁ שִפשְׁ  .and LXX agrees here ,(”and for their transgressions“) ּולְׁ
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