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I. INTODUCTION

The issue of culture is one about which Christians can hardly afford to be ignorant. Culture is 

the air we breathe, and it forms the internal conceptual world that we live in and the external world that 

we share with other people, both Christian and non-Christian. In this paper I will be sharing my 

personal vision of what culture is, where it comes from, and how I view Christian engagement with 

culture.

II. WHAT IS CULTURE?

Culture is important, but what is it? According to Charles H. Craft, “Culture (including 

worldview) is a people's way of life, their design for living, their way of coping with their biological, 

physical and social environment. It consists of learned, pattered assumptions (worldview), concepts and 

behavior, plus the resulting artifacts (material culture).”1 Dr. Ashford is even more succinct when he 

says that “Culture is that which results when God's human creatures interact with his created order.”2 

Putting these two definitions together, culture can be viewed as the way people live in God's world, 

viewed both internally and externally. 

III. THE BIBLCAL CONTEXT OF CULTURE

A. Culture and the Image of God

In Genesis Chapter 1, God says, “Let us make man in Our image, according to our likeness; let 

1 Charles H. Kraft, “Culture, Worldview and Contextualization,” in Perspectives on the World Christian 
Movement: A Reader, fourth ed., Ralph D. Winter and Steven C. Hawthorne, eds. (Pasadena: William Carey Library, 
2009), 401. This definition was brought to mind by Dr. Bruce Ashford in his notes “Lecture 1: The Concept of Culture,” 
notes from the class THE6750 Introduction to Theology and Culture, taken at Southeastern Baptist Theological 
Seminary, Wake Forest, NC: summer 2014.

2 Ashford, “The Concept of Culture,” 2.
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them have dominion over the fish of the sea, over the birds of the air, and over the cattle of the earth, 

over all the earth and over every creeping thing that creeps on the earth.”3 Wayne Grudem says that 

“The fact that man is in the image of God means that man is like God and represents God.”4 Millard 

Erickson hones this definition by commenting that the image of God is “those qualities of God which, 

reflected in human beings, make worship, personal interaction, and work possible.”5

The importance of this definition is that it views the image of God as qualities that we have as 

human beings, rather than a status we have by virtue of a function. We live out of these qualities and 

act in particular ways because of how we are created. This is important because the image of God is 

resident in every human being so that all people have equal value, from the particle physicist to the 

mentally disabled and the fetus. All of our cultural activities are the result of being made in the image 

of God, and not the substance of he image of God in us. Cultural activity is the intended result of the 

Imago Dei, not the essence of it.

It is also important to recognize that the image of God was damaged but not lost in the fall.6 

This is demonstrated by the fact that the Bible prohibits murder on the basis that man, even in his fallen 

state, is still in the image of God (Gen. 9:6; Jas. 3:9). While our original culture-making activities 

reflected God's glory, man's cultural activities are now expression of his sinful, idolatrous heart. We 

still image God as we interact with God's creation, but the image is distorted, and the corruption is 

evidenced in our cultural lives.

When a person is converted to Christ, the process of restoring the image of God in that person 

3 Gen. 1:26. All Quotations from NKJV unless otherwise stated.

4 Wayne Grudem, Systematic Theology: An Introduction to Biblical Doctrine (Grand Rapids: Zondervan, 1994), 
442.

5 Millard J. Erickson, Christian Theology, second ed. (Grand Rapids: Baker Academic, 1998), 533.

6 Grudem, Systematic Theology, 444.
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begins to take place.7 What was crooked and perverted in the person is made straight and right through 

progressive sanctification. We are gradually conformed to the image of Christ, who is the image of God 

(Col. 3:10; 2 Cor. 3:18).8 At the return of Christ, those who have been redeemed will be completely 

changed into the image of God.9 This will be an instantaneous change, and will include the 

transformation of our bodies as well (1 Cor. 15:52; Phil. 3:20-21; 1 John 3:2).

B. The Cultural Mandate and Eschatology

It is important to notice with regard to the final state of God's creation (what has been called the 

“state of glory” or “the new creation”) that it is different than the first state of God's creation as it 

existed until the fall (what has been called the “state of integrity” or “state of nature”).10 That is to say 

that the state of glory is more than the removal of the effects of sin from the creation (i.e., a mere 

restoration). It is a kind of qualitatively different state than the state of integrity. There are two different 

reasons that seem to indicate this.

The first is the number of discontinuities that the scripture shows between the creation and the 

new creation. For one thing, marriage, which is arguable the foundational institution of human life, will 

not exist in the new creation (Matt. 22:30). This is a significant discontinuity between the two states. 

The weakness of the body and its dependence on the things of this world will also be no more (1 Cor. 

15:43-44). While the state of glory is described in terms of eating and drinking and table fellowship 

(Matt. 8:11; 26:19; Rev. 19:7), there are also passages that seem to indicate that some of the physical 

limitations of our physical bodies will be done away with, such as the need for sleep (Rev. 7:15), and 

7 Grudem, Systematic Theology, 445.

8 Ibid.

9 Ibid.

10 Herman Bavinck speaks of the “state of nature” and “state of glory” in Herman Bavinck, The Last Things: 
Hope for This World and the Next, John Bolt, ed., John Vriend, trans. (Grand Rapids: Baker, 1996), 160. The phrase 
“primitive integrity” is used on the title page of Thomas Boston, Human Nature in its Fourfold State (London: Banner 
of Truth Trust, 1964), though he usually speaks in the body of the book of “the state of innocence” (cf. p. 37).
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the need for food (1 Cor. 6:13; Rev. 7:16).11

In addition, there seem to be cosmological discontinuities. There will be “no need of the sun or 

the moon” in the New Jerusalem (Rev. 21:23). There will “be no night there” (Rev. 21:25; 22:5). There 

is also “no more sea” (Rev. 21:1). While these descriptions should be taken as tentative (given the 

apocalyptic genre of Revelation), and while this does not depreciate the physical nature of the 

resurrection and life with God in the eternal state, it does alert us to the fact that the new creation is 

more than a simple restoration of the original creation.

The second reason that the state of glory seems to be different than the state of integrity is the 

fact that there will be a qualitative difference between man himself in the state of glory in comparison 

with his original state of integrity. Bavinck cites Augustine as formulating the biblical concept that man 

in the state of integrity was “able not to sin” and “not to die,” while man in the state of glory is unable 

to sin or die.12 Adam, as originally created, “did not yet have this high state of blessedness; he did not 

yet have eternal life.”13 Bavinck sees this difference between the state of integrity and the state of glory 

as the implication of the Reformed view of the Covenant of Works:

...Christ does not merely restore his own to the state of Adam before the fall. He 
acquired and bestows much more, namely, that which Adam would have received had 
he not fallen. He positions us not at the beginning but at the end of the journey that 
Adam had to complete. […] [The inability to sin or die are] gifts that were to be 
bestowed along with the glorification of the first man in case of obedience and now 
granted to the elect out of grace.14

This explains the contrast that Paul makes between Adam and Christ and the natural and resurrection 

body in 1 Cor. 15:35-58. There will be “substantial unity as well as qualitative distinction between what 

11 For 1 Cor. 6:13, see Herman Bavinck, In the Beginning: Foundations of Creation Theology, John Bolt, ed., John 
Vriend, trans. (Grand Rapids: Baker, 1999), 198. For Rev. 7:15-16, see Boston, Fourfold State, 390.

12 Bavinck, In the Beginning, 201.

13 Bavinck, In the Beginning, 208.

14 Bavinck, In the Beginning, 208, 201.
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the Apostle calls the 'natural body' and the 'spiritual body' (1 Cor. 15).”15

The importance of this perspective from Scripture is that it seems to lend credence to the claim 

that many “Two-Kingdoms” proponents make that “redemption is not 'creation regained,' but 're-

creation gained.'”16 That is, “the main tension of the Bible's story line seems to revolve around the 

question, How can hopelessly rebellious, sinful people live in the presence of a perfectly just and 

righteous God?”17 This is not meant to denigrate the role that cultural engagement plays, but to say that 

the gap between creation and new creation cannot be bridged by cultural engagement, but only by 

Christ's redemption. Rather than Christ's redemption restoring mankind to Adam's task, the original 

task given to Adam is picked up and fulfilled by Christ on behalf of mankind. The main role that the 

church plays is in the obedient witness to and proclamation of the gospel.18

IV. THE PURPOSE FOR CHRISTIAN CULTURAL ENGAGEMENT

Then what about cultural engagement? If Christ completes the task that was originally given to 

Adam, why should we even bother with engaging the culture? My view is that cultural engagement is 

important 1) because it is a medium through which we live out our discipleship as we grow in love for 

God and love for others, 2) it is a witness to the redemption that is in Christ, and 3) godly cultural 

engagement is the result of redemption through Christ.

A. Cultural Engagement as a Result of Redemption through Christ

Taking the last category first, it was argued above that cultural activity is not the essence of the 

Imago Dei, but rather the result of it. Cultural engagement in the original creation was oriented and 

15 Bavinck, The Last Things, 131.

16 David VanDrunen, Living in God's Two Kingdoms: A Biblical Vision for Christianity and Culture (Wheaton: 
Crossway, 2010), 26.

17 Kevin DeYoung and Greg Gilbert, What is the Mission of the Church?: Making Sense of Social Justice, 
Shalom, and the Great Commission (Wheaton: Crossway, 2011), 89, italics original.

18 See DeYoung and Gilbert, Mission of the Church, Ch. 2: “What is the World Does Jesus Send Us into the World 
to Do?”
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directed to the glory of God because of the fellowship that God had with man. After the fall, the sinful 

hearts of humanity began directing cultural activity toward idolatrous ends because “every intent of the 

thoughts of his heart was only evil continually” (Gen. 6:5). When a people are converted to Christ, they 

turn “to God from idols to serve the living and true God” (1 Thess. 1:9). As a result, though they often 

fail, they aspire to “do all to the glory of God” (1 Cor. 10:31). When we are confirmed in our glorious 

state in eternity, God's people will apparently still be engaged in some kind of bodily life, and therefore 

we will honor God with everything we do. This demonstrates that godly cultural engagement coincides 

with the category of good works in Christian theology inasmuch as it is part of the life of worship that 

flows from redemption (Rom. 12:1-2).

B. Cultural Engagement as a Medium for Discipleship

Godly cultural engagement is also the medium in which we live out our discipleship as we grow 

in loving God and others. When we come to understand that human life is by definition cultural, and 

that it reflects our heart orientation that is either directed away from God toward idols, or toward God 

in worship, we recognize that our cultural engagement is important because there is no such thing as a 

non-cultural expression of love for God. It is through cultural endeavors such as our vocation, our 

recreation, and our engagement in the public square that we express love for God and love for other 

people.

This facet of our cultural engagements is expressed by Jesus words to His disciples in the 

Sermon on the Mount when He said, “You are the salt of the earth” (Matt. 5:13). John Nolland points 

out that there were a number of uses for salt in the ancient world, and says that in understanding the 

point of comparison between Jesus' disciples and salt, “Probably one ought not to be looking for 

anything too precise. The main point is that salt has the capacity to benefit in quite fundamental 
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ways.”19 Christians ought to be a benefit to others, and do good for others.20 

C. Cultural Engagement as a Witness to Christ

Finally, godly cultural engagement is a witness to the redemption that is in Christ. This point is 

made in Matt. 5:14-16. Jesus tells His disciples, “You are the light of the world. A city that is set on a 

hill cannot be hidden. […] Let your light so shine before men, that they may see your good works and 

glorify your Father in heaven.” In other words, the good works which flow from our redemption in 

Christ, which cannot be expressed except by cultural means, are to draw people's attention to God.21

V. LIVING IN A SOCIETY WITH NON-CHRISTIANS

One further important component is how we view our calling to live in a society that is 

composed of both Christians and non-Christians. It is one thing to talk about Christians and culture. 

The real difficulty comes in trying to live for Christ in a society in which Christ is not recognized. 

There are two principles that inform the way we approach to task of living in the world with those who 

are alienated from God: The spiritual antithesis between believers and unbelievers, and the common 

ground we have with them based on common grace, the Imago Dei, and Natural Law. 

A. Spiritual Antithesis

The spiritual antithesis between believers and unbelievers is a concept based on the scriptural 

teaching that fallen man is spiritually dead in his trespasses and sins (Eph. 2:1; Col. 2:13). This is the 

state that every person has been born into since Adam (with the exception of the Lord). One of the 

consequences of this spiritual state is that the unbeliever is impotent to obey God or please Him (Rom. 

8:7-8), impotent to understand spiritual truth (1 Cor. 2:14), and impotent to come to Christ to be saved 

apart from the grace of God (John 6:44). Unbelievers are fundamentally at war with God by nature 

19 John Nolland, The Gospel of Matthew: A Commentary on the Greek Text, NIGTC (Grand Rapids: Eerdmans, 
2005), 212.

20 The same point is made in Gal. 6:10.

21 The same point is made in 1 Pet. 2:9-12.
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(Col. 1:21; Rom. 8:7-8).

On the other hand, the Christian has passed from spiritual death to spiritual life (1 John 3:14; 

Eph. 2:5-10). The Christian knows and understands that truth (1 Cor. 2:12, 15; 1 John 2:21), loves God, 

and loves other people, especially other Christians (1 John 4:20-5:3; 4:11). Through this is imperfect in 

this life, the Christian is progressively growing in the Christian virtues (2 Pet. 1:5-8) with the hope that 

God will perfect this work in him at Christ's return (Phil. 1:6; 3:20-21; Rom. 8:28-29). Believers are 

fundamentally reconciled to God, adopted, and at peace with God (2 Cor. 5:18-20; Eph. 1:5; Rom. 5:1).

In light of these differences, it should be obvious that there is a difference between believers and 

unbelievers on the most fundamental level of their lives. At the bottom, unbelievers are slaves to sin 

and cannot obey God; believers have been brought to Christ by grace and therefore want to serve Him 

and please God (even if inconsistently).

This antithesis between believers and unbelievers is so fundamental that Paul tells the 

Corinthians not to “be unequally yoked together with unbelievers. For what fellowship has 

righteousness with lawlessness? And what communion has light with darkness? And what accord has 

Christ with Belial? Or what part has a believer with an unbeliever? […] Therefore, 'Come out from 

among them and be separate, says the Lord'” (2 Cor. 6:14-17). 

This is not to advocate a separation from human society. In 1 Cor. 5:9-13 Paul tells the 

Corinthians that he had told them not to “keep company” with unrepentant sinners. He qualifies this by 

saying that he didn't mean that they should separate from human society, but from people who claim to 

be Christians and live in unrepentant sin. This is because the church is to be founded on the gospel, but 

human society is not founded on the gospel. Because of the spiritual antithesis between Christians and 

non-Christians, they are to remove people from the fellowship of the church who are not living 

according to the gospel, but they are to continue to live in human society with those whose lives are 

antithetically different on the basic level.
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B. Common Ground

This highlights the second important principle for living with non-Christians: the fact that, in 

addition to the spiritual antithesis, we also have commonality with them.22 This commonality finds its 

theological foundation in common grace, the Imago Dei, and Natural Law.

1. Common Grace

Common grace is defined by Wayne Grudem as “the grace of God by which He gives people 

innumerable blessings that are not part of salvation.”23 This means that sinners who are worthy of only 

judgment from God often experience great blessing from God in the physical world (such as material 

and physical provision, cf. Matt. 5:45). Some other areas in which God's common grace is active in the 

unbelievers' lives are the ability to make great discoveries about the world, the ability to act in kindness 

and decency, the ability to develop many artistic gifts, and the ability to do good in many endeavors in 

the social sphere such as law enforcement, education, the public square, and marriage and family.24

The implication of common grace is that even though unbelievers never do anything that is truly 

pleasing to God (because nothing they do is from faith or oriented towards God's glory, cf. Heb. 11:6; 

Rom. 3:23), they can do truly good things. There are spheres in which Christians may cooperate with 

unbelievers because the things they do are right before God, despite the fact that they themselves are 

not. For example, some people who are not Christians may desire to work to end abortion (or racial 

discrimination), despite the fact that they have not been reconciled to God through Christ. Though there 

is a spiritual antithesis between this person and the Christian, because of common grace in the 

unbeliever's life the Christian can cooperate with the unbeliever in this endeavor. This is true despite 

22 Many Christian thinkers are averse to the idea of commonality with unbelievers because the antithesis is so 
profound that there is no point of contact between the believer and the unbeliever. It is important to say, in reply, that 
commonality does not entail neutrality.

23 Grudem, Systematic Theology, 657.

24 Grudem, Systematic Theology, 658-662. Grudem lists six realms affected by common grace: the physical, 
intellectual, moral, creative, societal and religious.
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the fact that the Christian will have different reasons motivating him than his unbelieving friend.25

2. The Imago Dei

The second source of commonality for the believer and the unbeliever is the Imago Dei, or 

“Image of God.” Because the unbeliever and the believer are both made in the image of God, they have 

a common humanity and a common value. As mentioned above, the fall damaged the image of God in 

mankind, but did not completely destroy it. Though the image of God is being restored in Christians, it 

is a process that is not completed in this life.

The implication of this fact is that the spiritual antithesis is not only between believer and 

unbeliever, but that it runs through believers as well because of remaining sin. The other side of this is 

that there is a sense in which the antithesis also runs through the unbeliever as well, because the image 

of God is a contradiction to their natural state of slavery to sin.26 In light of this, both Christians and 

non-Christians share much of the psychological wiring as well as the creaturely limitation of being 

created in God's image, and have a similar experience of living with two principles of life within their 

own hearts. This provides the second source for common ground.

3. Natural Law

The third source of commonality between believers and unbelievers is Natural Law. This is 

closely related to the Imago Dei. There are two primary aspects to natural law that both arise out of 

Scripture. The first is that God's moral law is written on the heart of man. The main text for this is 

Romans 2:14-15. In this passage, Paul says that the Gentiles do not have the written Torah, and yet they 

live, at least to some degree, the way God's laws prescribe. In other words, there is a sense of morality 

25 This is part of the concept of “cobelligerency”: making common cause with others on a particular issue despite 
the fact that you may have great disagreements in other areas.

26 Dan Strange, “Not Ashamed! The Sufficiency of Scripture for Public Theology” in Themelios, Vol. 36, Issue 2. 
accessed on thegospelcoalition.org 6/10/14, published Aug. 2011. (sec. “1. Rooting Public Engagement in God's Plan 
for the World.”). In footnote 12, Strange quotes Cornelius Van Til as saying, “The natural man 'sins against' his own 
Satanic Principle. As the Christian has the incubus of his 'old man' weighing him down and therefore keeping him from 
realizing the 'life of Christ' within him, so the natural man has the incubus of the sense of Deity weighing him down and 
keeping him from realizing the life of Satan within him.”
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in all people that is hard-wired into them by virtue of being created in God's image. Of course, 

unbelievers (and unfortunately believers at times) will distort, disobey, misunderstand and suppress 

God's law as it is written on the heart, but there are also times when those who are not God's people 

will “by nature do the things written in the law.” This first sense of natural law is basically the inner 

sense of right and wrong that God has placed in the heart of humanity, and which more or less 

corresponds to God's prescriptive morality.

The second aspect of natural law is the fact that there is evidence of God's purposes that can be 

seen in the creation as a result of God's design. This design can give insight into what God is like and 

what His purposes are for mankind. For example, there is a design for human sexuality that includes 

complementarity, and this is evidenced in the design of human anatomy. There are not multiple human 

genders, nor simply two human genders, but two complimentary genders, and this fact of design gives 

insight into God's purposes for human sexuality. This aspect of natural law is hinted at in texts like 

Rom. 1:19-20 and Ps. 19:1-4, which say that we can know something about God and His purposes by 

looking at what He has made. One way of summarizing these two aspects of Natural Law would be to 

say that natural law has to do with what can be known about God from what He made considered both 

internally (the moral structure of our hearts) and externally (the design of the world).

Before it can be shown how the concept of natural law can provide us with a point of 

commonality, it is important to make two qualifications to this idea of Natural Law. The first 

qualification is that understanding that Natural Law is a point of contact between believers and 

unbelievers necessitates a recognition that sin distorts our understanding of Natural Law. Rom. 1:18-20 

makes this very point. In that passage, Paul's main point is to say there is a knowledge of God available 

to every person by nature, but in fact every person suppresses that knowledge. The second qualification 

is that because of the effects of sin on our minds, and because of the need for interpretation, natural law 

requires Scripture to interpret it rightly.
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These two qualifications are important because they mean we need to acknowledge that we 

come to our understanding of natural law from Scripture. If we are engaging an unbeliever on a topic 

and trying to persuade her, our use of natural law will function as a point of contact, but not as the 

ultimate source of our views on the issue. In addition, while Natural Law can give us points of contact, 

we want to be realistic about the extent to which we will have commonality. Because the unbeliever 

doesn't share our presuppositions and is blinded by sin, there will also be points of departure.

Nevertheless, the main point of this section is to argue that despite the spiritual antithesis, there 

will be a point of contact between ourselves and the unbeliever on the basis of our shared experience of 

God's world both internally and externally considered. Of course this will vary from person to person. 

Common grace is not equally at work in all people. But generally applied, Natural Law provides some 

common ground between Christians and non-Christians.27

VI. LOCAL VARIABLES

Living in society with unbelievers involves both antithesis and commonality. How these are 

played out in particular cultural settings depends to a large extent on local variables. These are factors 

that are specific to the particular situations that impact the application of our theology of culture. These 

factors include the relationship between worldview and the particular field of cultural engagement, and 

the character of the sin and idolatry found there.

A. Local Character of Sin and Idolatry

Beginning with the last variable, the character of sin and idolatry in a particular situation will 

27 Dan Strange (“Not Ashamed!” See “3.3. Apologetic Insufficiencies of the Common-Kingdom Model”) adds 
that some of what may pass for natural law is actually the effect of Scripture on the Christianized West. Some people, 
while not Christians themselves, my have absorbed the moral standards of the surrounding culture because that culture 
has been steeped in the Bible for hundreds of years. So the person in North America who claims to be finding common 
ground with unbelievers in North America on the basis of Natural Law may actually be seeing the effect of generations 
of Scripture reading. In response, 1) This very well might be true. It is still a phenomenon that Christians can make use 
of when attempting to live in common society with unbelievers, regardless of the origin of it. 2) This does not invalidate 
the concept of Natural Law. Regardless of the reasons for the present state of culture in the West, if someone goes to a 
far off tribe that has never heard of Christ, there will be some commonality that believers and unbelievers can have 
because every person and every culture finds themselves dealing with the common experience of being human with 
regard to how God has created the internal and external.
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determine the approach a Christian takes to cultural engagement. The Scripture prescribes an ethic of 

absolute obedience to Christ. Whoever denies Christ before men will be denied by Christ before God 

(Matt. 10:32-33). Christians are instructed to “flee from idolatry” (1 Cor. 10:14; 1 John 5:21). Idolatry 

is demon inspired and one “cannot drink the cup of the Lord and the cup of demons” (1 Cor. 10:21). 

Specifically, we cannot have “fellowship with the unfruitful works of darkness” (Eph. 5:11).

This does not mean that we need to be strict cultural separatists. While there are situations in 

which one must take a “Christ against culture” stance (for example in the early church when Emperor 

worship was part of living under Roman rule, or in strongly Islamic or Communist contexts today), 

often times we can decline to participate in sin and still engage in cultural activities. These situations 

take much wisdom from God, and sometimes they entail conflict with unbelievers or even other 

Christians. The main point is that there is not a one size fits all approach to cultural engagement, but 

rather that the “spiritual atmosphere” will vary from place to place, necessitating a flexible approach to 

engaging culture so that it is done critically and in obedience to God. 

B. Relationship of Cultural Activity to Worldview

The other variable that affects particular instances of cultural engagement is the relationship of 

the particular cultural activity to worldview. This variable has to do with how explicitly or implicitly 

worldview is related to the task at hand. An artist or scientist is much more worldview explicit than a 

construction foreman or a plumber. That is not to say that they are better vocations, but only that the 

nature of these vocations is to say things about the world. The Christian who is a construction foreman 

or a plumber also lives for Christ in their vocation, but since the function of their vocation is not to say 

something about the world, their faith will be expressed in more implicit ways in their vocations.

One way to talk about the difference that the Christian faith makes in one's cultural participation 

is to speak of Christians living differently in an objective way versus a subjective way.28 The Christian 

28 VanDrunen, Two Kingdoms, 31, 191. Van Drunen wants to say that most of the time a Christian is only 
subjectively different than a non-Christian. I disagree that it is always either subjectively or objectively different. One 
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who participates in the culture in an objectively different way than their non-Christian neighbors acts 

differently with regard to the content of his cultural engagement. The more worldview explicit 

activities (such as the arts and sciences) will include different results from the Christian perspective in 

comparison to the non-Christian perspective. The Christian fiction writer, for example, will write 

stories that are different in terms of the content when compared to other non-Christian writers who 

write in the same genre, simply because the Christian worldview influences the Christian writer in the 

kind of stories and plot moves that he constructs.

The Christian who acts engages the culture in a subjectively different way is different with 

regard to the manner in which he carries out his cultural engagement. The Christian engaged in more 

worldview implicit activities will do largely the same things as the non-Christian, but will differ with 

regard to the motivation and quality. For example, the Christian who is a plumber will fix pipes the 

same way as a non-Christian plumber (in terms of the content of the activity); however, he may be 

more ethical in terms of how hard he works for his employer, and will certainly have a different 

motivation in the desire to glorify Christ (in terms of the manner of the activity).

VII. GOALS AND DISCIPLINES

In conclusion, what are the particular goals and disciplines that flow out of this way of looking 

at culture?

A. Goals

The goal of everything we do in life, including our cultural engagement is to show the greatness 

of God (1 Cor. 10:31). The greatest commandment is to love God completely, and we express this 

through obedience and worship (Matt. 22:36-38; 1 John 5:3; Rom. 12:1-2). Under this most 

helpful point that he makes is that the Christian worldview generally has much to say about the “big picture” of things 
like the academic disciplines, and little to say about the “technical details” of the disciplines. He says, for example, that 
“Scripture teaches that God upholds the order of nature, but it does not explain trigonometry or how to play the oboe. 
Only examination and experimentation with the natural order itself can yield such knowledge” (175). He then suggests 
that Christians will carry out their vocations in the same way that their non-Christian neighbors do when it comes to the 
technical details, but differently when it comes to the big picture issues.
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comprehensive goal is the goal of loving other people. We love God when we love other people, 

because people are made in God's image and bought by Christ's blood. We also want to demonstrate 

through our actions the love that God has for them, since we are His ambassadors (2 Cor. 5:20). This 

leads to a third goal, namely to witness to the redemption that is in Christ.

B. Disciplines

In light of these goal, I want to suggest three overarching disciplines that every Christian ought 

to be engaged in in order to show the greatness of God, love our neighbors, and witness for Christ in 

the culture: 1. Know the Word, 2. Know the culture, 3. Be faithful.

The first discipline for every Christian is to know the Word. This includes being a student of 

theology and understanding the big story of the Bible, but also being a ravenous reader and memorizer 

of Scripture itself.29 This is the only way to be spiritually renewed as an individual and to be equipped 

with categories to interact with the culture (1 Pet. 2:2; 2 Tim. 3:16-17).

The second discipline is to know the culture. I confess I would like to grow in this area. 

Knowing the Word is easier for me because it is related to my vocation. Knowing the culture includes 

getting to know different kinds of people and asking lots of questions. It also includes engaging in the 

media (news, film and music). It involves listening for the worldviews that are expressed and looking 

for both points of commonality as well as sinful distortions of God's ways.

Finally, having attempted to grow in a knowledge of the Word and the culture, we must be 

faithful. We will not always get our cultural interpretations right, and not everyone is equally equipped 

to engage all areas of culture, but if we really love God and think that He is worthy of worship and 

love, and if we really love people and follow the example of Christ by walking in humility, it will come 

through our imperfect contextualization.

29 My experience has been that some people are more drawn to theology than Scripture, and others are draw to 
Scripture but are ignorant of theology. Both the very words of Scripture and a right systematization are important.
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