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I. Introduction

Paul's Letter to the Philippians is a profound book. It contains many important themes for the 

Christian life: suffering, unity, joy, the gospel, and humility, among others. However, 

understanding and applying the letter in the life of the individual or community is difficult work, 

necessitating the intense study of the many aspects of the letter. One important aspect is syntax.1

Syntax, put simply, is how “the forms and structures of words (morphology) [are 

arranged] in phrases and sentences.”2 The subject matter of a syntactical study are “clauses and 

other sense units that are larger than individual words,” and grammatical features such as “tense, 

voice, mood, person, number, and case of individual words.”3 The goal of a syntactical analysis 

is to understand the meaning of the text that is communicated by the arrangement of the elements

of language into the structures from which a discourse is built.

The foundation of this kind of study is the difference between “structural meaning” and 

“lexical meaning.” Structural meaning is “the kind of meaning associated with the combination 

of morphemes or words, as opposed to lexical meaning, the kind of meaning associated with the 

separate morphemes or words.”4 Structural meanings “are indicated by formal grammatical 

devices that are present in utterances themselves,” as opposed to the lexical meanings, which are 

1For one approach to the various steps in the study of any book of the NT, see David Alan Black, Using 
New Testament Greek in Ministry: A Practical Guide for Students and Pastors (Grand Rapids: Baker Book House, 
1993), 63–89.

2Richard A. Young, Intermediate New Testament Greek: A Linguistic and Exegetical Approach (Nashville: 
B&H, 1994), vii.

3Black, Using New Testament Greek, 75.
4David Alan Black, Linguistics for Students of New Testament Greek: A Survey of Basic Concepts and 

Applications, 2Nd ed. (Grand Rapids: Baker Book House, 1995), 97.
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“found in dictionaries.”5 The “total linguistic meaning of an utterance consists of the lexical 

meanings of the separate words it contains plus the structural meanings of the grammatical 

devices connecting them.”6 Since there is meaning in how the words and forms of the language 

are arranged, simply studying the lexical definitions of the words is insufficient. The total 

meaning of a communication is more than a matter of adding up the meanings of the words. A 

syntactical study of a book is able to take the results of lexical analysis in order to help elucidate 

the total meaning of the discourse.

In section II of this paper several constructions from Paul's letter to the Philippians will 

be analyzed according to their syntax. These passages include some constructions in which the 

meaning of the Greek text is difficult to understand or may be translated several different ways, 

resulting in several different interpretations. They also include some exegetically significant 

constructions. Section III will illustrate the syntactical analysis on a larger passage (3:7-11). 

Finally, the appendix will consist of a broad (though not deep) analysis of the syntax of 

Philippians for further reference.

II. Syntactical Analysis of Selected Constructions

1:1 (and other passages)  Ἐν Χριστῷ Ἰησοῦ7

One of the most simple, and yet most important constructions in the books of Philippians 

is the phrase ἐν Χριστῷ Ἰησοῦ (1:1, 26; 2:5; 3:3, 14: 4:7, 19, 21). This constructions appears in 

5Black, Linguistics, 97.
6Ibid.
7All citations of the Greek New Testament are from Eberhard Nestle, Erwin Nestle, Barbara Aland et al. 

The Greek New Testament, 27th ed. (Stuttgart: Deutsche Bibelgesellschaft, 1993). Quotations from the LXX are 
from Septuaginta: With Morphology, electronic ed. (Stuttgart: Deutsche Bibelgesellschaft, 1979).
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this book in several other forms, such as ἐν Χριστῷ (1:13; 2:1), ἐν κυρίῳ Ἰησοῦ (2:19), ἐν κυρίῳ 

(1:14; 2:24, 29; 3:1; 4:1, 2, 4, 10).

This is a prepositional phrase that takes on special meaning for Paul, and while it would 

be fallacious to insist that everywhere it appears it carries the exact same meaning, it does seem 

in many contexts to take on a kind of technical meaning. Reumann says that among Paul's letters,

Philippians “has the highest concentration per page” of the use of this phrase, with the exception 

of Philemon and Ephesians.8 BDF say about this phrase that it is “copiously appended by Paul to 

the most varied concepts,” and it “utterly defies interpretation.”9 While that statement is a bit 

strong, it does illustrate how difficult the phrase is to interpret.

While there are a number of factors that affect the interpretation of this phrase in terms of

both the broader theological issues as well as the particular contextual factors, in many places the

basic idea of this phrase is is “in the sphere of Christ.” When it is used in the semi-technical 

sense it describes the spiritual union with Christ that a believer has through faith in the gospel 

(Rom 6:1; cf. the related concept in John 15:4).10 “It is a phrase denoting incorporation ('in union 

with Christ Jesus', GNB): believers are united with Christ in his death and resurrection, and the 

new corporate life into which they have entered is their share in his resurrection life.”11

In Philippians, this phrase is used in a number of different contexts, but the idea of “union

with Christ” seems to be in the background of most, if not all of them, with some examples being

more directly referring to this concept than others. On the side of the more direct references is 

8John Henry Paul Reumann, Philippians: A New Translation With Introduction and Commentary (AB 33B; 
New Haven: Yale University Press, 2008), 59. Of course, Reumann considers Ephesians to be “deutero-Pauline.”

9F. Blass, A. Debrunner and Robert W. Funk. A Greek Grammar of the New Testament and Other Early 
Christian Literature. (Chicago: University of Chicago Press, 1961), para. 219(4); hereafter abbreviated BDF.

10See A. T. Robertson, A Grammar of the Greek New Testament in Light of Historical Research (Nashville: 
Broadman Press, 1934), 587–588.

11Peter T. O'Brien, The Epistle to the Philippians: A Commentary on the Greek Text (NIGTC; Grand Rapids:
Eerdmans, 1991), 46.
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1:1 (πᾶσιν τοῖς ἁγίοις ἐν Χριστῷ Ἰησοῦ), 2:1 (Εἴ τις οὖν παράκλησις ἐν Χριστῷ) and 3:8–9 (ἵνα 

Χριστὸν κερδήσω καὶ εὑρεθῶ ἐν αὐτῷ).

On the side of less direct references, there is 1:14 (καὶ τοὺς πλείονας τῶν ἀδελφῶν ἐν 

κυρίῳ πεποιθότας τοῖς δεσμοῖς μου), 2:19 (Ἐλπίζω δὲ ἐν κυρίῳ Ἰησοῦ Τιμόθεον ταχέως πέμψαι 

ὑμῖν), 2:24 (πέποιθα δὲ ἐν κυρίῳ), and 3:1 (χαίρετε ἐν κυρίῳ).12 Many of the passages in which this

phrase is used in ways that are less obviously referring to union with Christ seem to take on a 

sense of basis/grounds for the verbal idea they are modifying. In a number of them it seems 

possible that that both ideas (sphere and basis) could coexist, especially with verbs expressing 

rejoicing or confidence (1:14; 2:24; 3:1; 4:10, etc.).

1:3  Ἐπὶ πάσῃ τῇ μνείᾳ ὑμῶν

This prepositional phrase is ambiguous. The two main ways that it is translated are 1. 

“because of all of your remembering [implied: of me],” and 2. “every time [I] remember you.”13 

There are two main issues that impact the interpretation of this phrase. First, there is a question 

of how ἐπί with the dative is functioning. The two main options are causally (“because”) or 

temporally (“when”). Second, there is the question of the genitive of ὑμῶν: is it a subjective 

genitive (“you remember [me]”), or an objective genitive (“[I] remember you”)?

Of the two translations above, the first is appealing because the context of the letter 

121:14 is probably “confident in the Lord,” rather than “brethren in the Lord.” See the appendix for more 
details on this interpretation.

13Translations are the author's unless otherwise noted.

5



includes the Philippians' financial support by which they “remembered” Paul's needs in prison. 

In addition, in other places where Paul gives thanks, ἐπί with the dative expresses the basis (1 

Cor 1:4, 1 Thess 3:9; Phil 1:5) and ἐπί with the genitive expresses time (Rom 1:10; Eph 1:16; 1 

Thess 1:2; Philem 4).14

However, it seems better to understand this phrase as “every time I remember you.” Apart

from this verse, the noun μνεία is used by Paul six times (Rom 1:9, Eph 1:16, 1 Thess 1:2, 3:6, 2 

Tim 1:3, and Philem 4). In five of the cases, it is clearly used with an objective genitive. In 2 Tim

1:3 there is no genitive used with it at all. This means that there is no unambiguous use of μνεία 

with a subjective genitive in the NT. Fee says that “Indeed, in the other occurrences of this noun 

(mneia) with a genitive in biblical Greek, the genitive is almost always the object of the 

remembering or mentioning, and invariably so in all known Greek when the genitive, as here, is 

a personal pronoun.”15

With regard to ἐπί with the dative, it is true that in three other places, when Paul gives 

thanks in other places, ἐπί with the dative gives the reason that he gives thanks (1 Cor 1:4, ἐπὶ τῇ 

χάριτι τοῦ θεοῦ, Phil 1:5, ἐπὶ τῇ κοινωνίᾳ ὑμῶν, and 1 Thess 3:9, ἐπὶ πάσῃ τῇ χαρᾷ). It is also true 

that he uses ἐπί with the genitive to indicate time (ἐπὶ τῶν προσευχῶν μου/ἡμῶν in Eph 1:16, 1 

Thess 1:2, Philem 4). However, three things should be kept in mind: 

1. The cases do not always indicate a clearly distinct meaning with ἐπί. For example, 

14O’Brien, Philippians, 59.
15Gordon D. Fee, Paul's Letter to the Philippians (NICNT; Grand Rapids: Eerdmans, 1995), 78–19.
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Wallace lists the following as the “basic uses” of ἐπί with the various cases:16

1. With Genitive
a. Spatial: on, upon, at, near
b. Temporal: in the time of, during
c. Cause: on the basis of

2. With Dative
a. Spatial: on, upon, against, at, near
b. Temporal: at, at the time of, during
c. Cause: on the basis of

3. With Accusative
a. Spatial: on, upon, to, up to, against
b. Temporal: for, over a period

One thing that is immediately noticeable is the fact that in terms of NT usage, there is a lot of 

overlap between the cases, both in terms of categories and possible glosses. This does not mean 

that the cases do not contribute to the meaning with the preposition. However, it means that the 

temporal use should not be limited to the genitive, and the dative might not be causal.17

2. On the other hand, the cases may actually help nuance the particular significance that 

Paul has in mind here. As an example, notice that in John 6:16 and 6:19 that the word θάλασσα is 

used with ἐπί in both verses. In 6:16 it is used in the accusative (“ἐπὶ τὴν θάλασσαν,”) and 6:19 it 

is used in the genitive (“ἐπὶ τῆς θαλάσσης”) and they both seem to be spatial. But perhaps here is 

where the cases may indicate the precise significance. In a general sense, “the genitive limits as 

to quality while the accusative limits as to quantity.”18 Wallace quotes Dana and Mantey to the 

effect that the “genitive limits as to kind, while the accusative limits to extent.”19

16Daniel B. Wallace, Greek Grammar Beyond the Basics: An Exegetical Syntax of the New Testament 
(Grand Rapids: Zondervan, 1996), 376.

17John 4:27 and Heb 9:26 are two NT verses that have ἐπί with the dative in a temporal sense (Young, 

Intermediate New Testament Greek, 97).
18Wallace, Greek Grammar Beyond the Basics, 76, emphasis his.
19Wallace, Greek Grammar Beyond the Basics, 76.
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Specifically, in John writes in 6:16 that “When evening came, his disciples went down to 

the lake . . .” (NIV). This seems to indicate that John was communicating the place that the 

disciples went to (ἐπὶ τὴν θάλασσαν, with the accusative). He writes in 6:19 that “When they had 

rowed three or three and a half miles, they saw Jesus approaching the boat, walking on the 

water . . .” (NIV). Here he seems to want to emphasize the “kind” of thing that Jesus was 

walking upon (ἐπὶ τῆς θαλάσσης, with the genitive). In both cases the preposition and word are 

the same, and they are both spatial, but the case is different and seems to contribute a particular 

nuance to the description.

Might this apply to Phil 1:3? Wallace says that when time is indicated by the genitive and 

dative (in terms of nouns) genitive indicates “kind of time” and dative indicates “point in time.”20

Perhaps in Philem 4, where ἐπί is used with the genitive, the idea is, “I make mention of you 

during my prayer-time,” which could mean that when Paul is praying (including many other 

requests, to be sure), one of the things he does during that time is pray for Philemon. On the 

other hand, in Phil 1:3 where ἐπί is used with the dative, Paul may be saying: “I thank God at the 

point in time when I remember you.” This would indicate that when Paul thinks of the 

Philippians, whether he is praying or doing something else, he is stimulated to pray for them. 

While this shouldn't be overemphasized, this may explain the use of the dative with ἐπί here.

3. The words used with the preposition also help to constrain the interpretation of the 

prepositions in particular directions. This is what Cotterell and Turner call “collocational sense 

relations.”21 In basic terms this simply means that “The use of a word restricts the possibilities of 
20Wallace, Greek Grammar Beyond the Basics, 123.
21Peter Cotterell and Max Turner, Linguistics & Biblical Interpretation (Downers Grove: InterVarsity Press,

1989), 155. 
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what may follow . . .”22 So while it is true that ἐπί with the dative has a causal use and ἐπί with 

the genitive has a temporal use, the particular object of the preposition would have been one of 

the clues to help the original readers determine the exact sense of the preposition.

For example, In 1 Cor 1:4, Phil 1:5, and 1 Thess 3:9, where it is evidently referring to the 

basis for Paul's thanksgiving, ἐπί with the dative is used with items from the context that are “the

kind of words” that would be available to serve as the basis for thanksgiving (χάριτι, κοινωνίᾳ, 

and χαρᾷ). On the other hand, προσευχῶν and μνεία are available as the “kind of words” that are 

available to serve as a temporal framework for thanksgiving.

It is only fair to say that a similar study of the collocational sense relations between ἐπί 

and εὐχαριστῶ might suggest that the causal sense might be the more appropriate sense after all, 

since the other occurrences of this combination in Pauline thanksgiving (the three verses listed 

above) seem to favor the causal sense. While there is evidence on both sides, the scales seem to 

tip in favor of the temporal sense here because of what seems to be a more clear use of μνεία, 

both in terms of its use with the objective genitive ὑμῶν, as well as being a “kind of word” that 

would naturally lend itself to being a temporal framework for thanksgiving.

22Cotterell and Turner, Linguistics & Biblical Interpretation, 156. “We are happy with 'she ate spaghetti', 
but not with 'she ate Chianti'. You cannot 'eat' wine. 'Eat' refers to the consumption of solids, wine does not belong to
this category . . . The point is that there is a sense relation between (e.g.) 'kick' and 'feet' which makes it 
inappropriate to continue an utterance beginning (say) 'he kicked him . . .' but the words 'with his fingers (or 'with 
his ears')'” (155–156). The case in point is not nearly as strong as these examples, but on a slightly weaker level it 
seems to apply.
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1:22  Εἰ δὲ τὸ ζῆν ἐν σαρκί, τοῦτό μοι καρπὸς ἔργου, καὶ τί αἱρήσομαι οὐ γνωρίζω. 

This is another difficult passage. There are several issues.23 First, there is some kind of 

conditional construction here (“if/then”). The “if” clause (the protasis) is marked by εἰ, but what 

is the “then” clause (the apodosis)? The second issue has to do with the meaning of the phrase 

καρπὸς ἔργου. 

With regard to the first issue, there is ambiguity about what constitutes the protasis and 

what constitutes the apodosis of this conditional sentence. The sentence has three parts:

(a) εἰ δὲ τὸ ζῆν ἐν σαρκί,
(b) τοῦτό μοι καρπὸς ἔργου,
(c) καὶ τί αἱρήσομαι οὐ γνωρίζω.

The protasis includes at least (a), and maybe (b). If it includes (b), then the apodosis consists of 

(c). This can be paraphrased as “now, if to live on in the body means for me more fruit [for 

Christ] from my work, then I can't say what I will choose.”24 If the protasis consists only of (a), 

then the apodosis is (b), and (c) is a further elaboration on the whole matter.25 This could be 

paraphrased as, “Now, if I continue to live on in the body, then this will mean the opportunity to 

gain more fruit [for Christ] from my work, and I can't say what I will choose.”

Though it is a difficult passage, the second option seems preferable. For one thing, in the 

first construction τοῦτό seems redundant. In that way of looking at the passage, the infinitive 

phrase is seen as a kind of absolute construction in apposition to the demonstrative. But if Paul 

wanted to express both (a) and (b) as the protasis, it would have been much clearer to omit the 

23Fee, Philippians, 143.
24Hawthorne takes this interpretation (Gerald F. Hawthorne, Philippians [WBC 43; Revised and expanded 

by Ralph P. Martin. (Nashville?): Thomas Nelson, 2004], 57).
25Fee, Philippians, 144; O’Brien, Philippians, 124.
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demonstrative and leave the reader with a simple case of elided copulative (“εἰ δὲ τὸ ζῆν ἐν 

σαρκί . . . μοι καρπὸς ἔργου, . . . ”). As Fee says, “the τοῦτο in the second clause is emphatic, and 

thus seems more likely to point to the option itself (= to live in the flesh, this . . .), while at the 

same time serving as a form of 'then'; in the other option the pronoun is not only unnecessary, but

cumbersome in the highest degree.”26 In addition, it seems less likely that καὶ is here functioning 

as the “then.” Fee corroborates this by saying that using καὶ as “then,” “has no analogies in the 

Pauline corpus.”27

As for the second issue, the genitive ἔργου (“labor”) is an example of the notoriously 

flexible genitive case. It is the modifier of the nominative head noun καρπός (“fruit”). It could be 

a genitive of production/producer, in which the genitive is seen to produce the head noun, as in 

the gloss “fruit produced by labor.”28 It could also be an attributed genitive, in which the head 

noun becomes the equivalent of an attributive adjective that qualifies the genitive, as in the gloss.

“fruitful labor.”29 

The genitive of production/producer seems to be the better choice because of the way this

verse relates to the previous verse, v. 21. Paul says in that verse that τὸ ζῆν  Χριστὸς→ , and τὸ 

ἀποθανεῖν  κέρδος→ . In light of that, he also seems to concludes that τὸ ζῆν  καρπὸς→ . Interpreted 

this way, “καρπός is antithetically parallel to κέρδος (v. 21).”30 In other words, in the same way 

26Fee, Philippians, 144, n. 25.
27Ibid.
28Cf. Wallace, Greek Grammar Beyond the Basics, 104–105.
29Cf. Wallace, Greek Grammar Beyond the Basics, 89.
30O’Brien, Philippians, 125; contra Fee, Philippians, 142–143.
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that Christ is Paul's very life, and death represents a gain to Paul, when Paul thinks of living on 

in the body, the only purpose he has is to bear fruit for Christ through his work in the gospel. 

1:28  Ἥτις ἐστὶν αὐτοῖς ἔνδειξις ἀπωλείας, ὑμῶν δὲ σωτηρίας

There are a couple issues with this verse that make it difficult to interpret. The first issue 

has to do with the antecedent of the indefinite relative pronoun ἥτις. It is a nominative singular 

feminine. But as Reumann says, the antecedent is “unclear” because there is no obvious feminine

singular antecedent.31 Hawthorn says it is “faith,” (v. 27) because it matches gender and 

number.32 However this is difficult because of the discourse material between the indefinite 

relative pronoun and “faith.” There is a participial clause with two prepositional phrases between

“faith” and the relative pronoun, and it is difficult to see how the concept can remain salient 

when the discussion has continued to develop in a different direction.33

Another more plausible suggestion is that the gender has been attracted to ἔνδειξις (fem.) 

in light of a conceptual antecedent. What might this conceptual antecedent be? O’Brien says that 

it is probably either the perseverance of the Philippians or the situation as a whole, including 

both the perseverance of the believers and the opposition of unbelievers.34 The latter seems 

probable because the clause has something to say about both believers and their opponents. A 

conceptual antecedent could explain the attraction of the gender of the pronoun because there is 

no nominal antecedent to match in terms of gender and number. In addition, this interpretation 

31Reumann, Philippians, 269.
32Hawthorne, Philippians, 73.
33Cf. Stephen H. Levinsohn, Discourse Features of New Testament Greek: A Coursebook on the 

Information Structure of New Testament Greek, 2nd ed. (Dallas: SIL, 2000), 7.
34O'Brien, Philippians, 154.
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makes sense of the information that is immediately salient in the context.

The second issue in this passage is the question of the interpretation of the various 

constituents. Hawthorne takes αὐτοῖς ἔνδειξις ἀπωλείας as “a sign to them of [your] destruction,” 

and ὑμῶν δὲ σωτηρίας as “[a sign to you] of your salvation” (with the antecedent being “faith”).35 

But this means it is necessary to supply “your” in the first half and “to you” in the second half.

A much simpler interpretation that includes the understanding of the indefinite relative 

pronoun explained above, is that the whole situation—the Philippians' faith and the opposition 

that they face—is “a sign that they (their opponents) will be destroyed, but a sign that you will be

saved.” This interpretation takes αὐτοῖς is a dative of reference (woodenly translated, “a sign of 

destruction with reference to them”), and ὑμῶν is an objective genitive (“but a sign of the saving 

of you”).36 This requires the interpreter to supply fewer constituents.

The other benefit of this interpretation is the fact that it preserves the obvious parallelism:

ὑμῶν δὲ σωτηρίας seems intended to be contrasted with αὐτοῖς . . . ἀπωλείας. Ἔνδειξις is a shared 

term between the two phrases. Finally, a third reason that this interpretation is preferable is the 

fact that there are parallels between this interpretation and other passages where Paul pairs the 

salvation of believers at Christ's return with the destruction of unbelievers who persecute God's 

people (1 Thess 2:14–16; 5:1–10; and especially 2 Thess 1:6–7).

2:6a  Ὃς ἐν μορφῇ θεοῦ ὑπάρχων. 

This verse is exegetically significant, since “one's exegesis of it has a bearing on the 
35He translates this verse, “For although your loyalty to the faith is proof to them that you will perish, it is 

in fact proof to you that you will be saved” (Hawthorne, Philippians, 72–73).
36Wallace interprets the dative as a dative of disadvantage (Greek Grammar Beyond the Basics, 143).
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interpretation of the whole passage.”37 The two main syntactical issues are 1. the meaning of the 

preposition ἐν, and 2. The relation between the participle ὑπάρχων and the main verb ἡγήσατο.

O'Brien argues that ἐν is functioning in terms of “sphere.”38 He points out that the passage

“does not say that Christ was 'the form of God' (μορφὴ θεοῦ), but that he was 'in the form of God 

(ἐν μορφῇ θεοῦ), as though the form of God was a sphere in which he existed or a garment with 

which he was clothed. . . . Taking as its point of departure the notion that μορφή denotes the 

visible form or characteristic of a person or object under consideration, the phrase μορφὴ θεοῦ 

('the form of God') is understood as his δόξα ('glory'), the shining light in which, according to the 

OT and intertestamental literature, God was pictured.”39 Although this is a plausible 

interpretation, is this the best way to interpret this passage?

Another way is to understand the preposition ἐν to be indicating “standard.”40 The dative 

would then indicate what Jesus conformed to in his preexistence: the form of God. There seems 

to be a possible syntactic parallel between ἐν μορφῇ θεοῦ and Gen. 1:26. The Hebrew of that 

passage reads, ם נעֽעעׂששֶ֥֥ה נו ֛א֛דם ו ֵלמנ נו ֵבצעֽ נ ְכֵדמותנ .41 The ֵב and the ֵכ have both been rendered by κατά in 

the LXX translation (Ποιήσωμεν ἄνθρωπον κατʼ εἰκόνα ἡμετέραν καὶ καθʼ ὁμοίωσιν [LXX; cf. Gen.

37O'Brien, Philippians, 206.
38See also Reumann, Philippians, 333, where he translates this phrase, “while living in the sphere of God . .

. taking on the sphere of a slave . . .”
39O'Brien, Philippians, 206, 208; cf. 1 Tim 6:16?
40Cf. Wallace, Greek Grammar Beyond the Basics, 372 (though O'Brien [Philippians, 206] and Hawthorn 

[Philippians, 110] suggest sphere).
41Biblia Hebraica Stuttgartensia: With Werkgroep Informatica, Vrije Universiteit Morphology; Bible. O.T. 

Hebrew. Werkgroep Informatica, Vrije Universiteit. (Logos Bible Software, 2006).
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1:27]). This is not to argue that Paul was referring to Gen. 1, but to point out that there may be a 

similar concept of “standard to which something conforms” when used in a context where there 

is a noun to which something is being compared.

If the dative indicates the standard to which Jesus conformed, then the genitive θεοῦ 

indicates that the μορφή is a characteristic of θεοῦ.42 This would seem to indicate that the pre-

incarnate existence of Jesus conformed to the character or nature of God. This is supported by 

the parallel with μορφὴν δούλου in 2:7a-c.

In terms of the participle, ὑπάρχων is a present active participle. The tense is significant 

because it points to the imperfective aspect (the “existing” was a continuous state) and 

contemporaneous time relative to ἡγήσατο.43 In other words, the existing in the form of God was 

going on at the time that he “did not consider equality with God something to be grasped” (NIV).

In terms of the meaning of the participle in relation to the verb, the two possibilities that 

stand out as most likely are causal (“because”) and concessive (“although”). The concessive 

might be slightly more likely because of the context. Paul wants to use this passage to encourage 

the Philippians to follow Christ's example. The concessive would highlight the unexpected and 

surprising nature of the incarnation, and make the appeal all the more powerful. If Christ, 

“despite” (concession) the fact that he was actually ἐν μορφῇ θεοῦ would not consider “the fact of

being equal with God [to be] something grasped onto,” how much more should sinners like 

ourselves humble ourselves before one another. 

42Partitive genitive (cf. Young, Intermediate New Testament Greek, 28–29).
43Cf. Wallace, Greek Grammar Beyond the Basics, 625.
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3:9 and ΠΙΣΤΙΣ ΧΡΙΣΤΟΥ

There has been a debate in recent years over the meaning of the phrase “πίστις Χριστοῦ.” 

There are a number of places in Paul where this construction is used.44 The main question is 

whether the construction is an objective genitive or a subjective genitive. The traditional view is 

that it is an objective genitive, that is, “faith in Christ.” The more recent opinion is that it is a 

subjective genitive and refers to the “faithfulness of Christ.” It is important to note that those 

who hold to the subjective genitive view do not deny that salvation is by faith; they simply think 

that there are good reasons to take this particular construction as referring to Jesus' faithfulness 

by which believers are reconciled to God.

Without doing an exhaustive study into the whole question of πίστις Χριστοῦ in all of 

Paul's works, there is a grammatical question that needs to be addressed. Two particular 

proponents of the subjective genitive view (Wallace and O'Brien) argue that the subjective 

genitive view is preferable in light of the fact that the majority of times a personal noun in the 

genitive is used with πίστις it is subjective.45 The perspective presented here is that both Wallace 

and O'Brien are “counting genitives rather than weighing them.”46 In other words, they are 

failing to inquire into the contextual factors that constrain the majority of uses to be interpreted 

as subjective genitives.

To give an example from O'Brien, he says that

In the Pauline corpus πίστις followed by the genitive of a person (using either a noun or a
personal pronoun) occurs twenty-four times, apart from those instances in which πίστις 

44For example, Rom 3:22, 26; Gal 2:16 (2x), 20, 3:22; Eph 3:12 (a similar construction); Phil 3:9. See the 
discussion in Wallace, Greek Grammar Beyond the Basics, 114–116.

45Wallace, Greek Grammar Beyond the Basics, 114–116; O'Brien, Philippians, 398–400.
46To use a phrase from textual criticism.
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Χριστοῦ or its equivalent turn up. Twenty of these refer to the faith of Christians (either 

individually or collectively), one to πίστις of God (Rom. 3:3), two to the faith(fulness) of 

Abraham (Rom. 4:12, 16), and one to the person whose faith is reckoned for 
righteousness (Rom. 4:5). According to G. A. Howard, in every case reference is made to 
the faith of an individual, never to faith in an individual.47

The following summarizes O'Brien's count of the number of times particular personal genitives 

are used with πίστις in Paul:

 20 times = Christians
 1 time = πίστις of God (Rom 3:3)

 2 times = Abraham's faith (Rom 4:12, 16)
 1 time = a person reckoned by faith (4:5)

Wallace has a similar list of the number of times the subjective versus objective genitives 

are used (except he is dealing with the NT as a whole rather than just Paul):48

 Three clear instances of πίστις with an objective genitive that is a personal noun (Mark 

11:22; Jas 2:1; Rev 2:13).
 Two clear instances of πίστις with an objective genitive that is an impersonal noun (Col 

2:12; 2 Thess 2:13). 
 The predominant usage of πίστις is with the subjective genitive (Matt. 9:2, 22, 29; Mark 

2:5, 5:34, 10:52; Luke 5:20; 7:50; 8:25, 48; 17:19; 18:42; 22:32; Rom. 1:8, 12, 3:3; 4:5, 
12, 16; 1 Cor 2:5; 15:14, 17; 2 Cor. 10:15; Phil 2:17; Col. 1:4; 2:5; 1 Thess 1:8; 3:2, 5, 
10; 2 Thess 1:3; Titus 1:1; Phlm 6; 1 Pet 1:9, 21; 2 Pet 1:5).49

 A few debatable examples (Acts 3:16; Rev 14:12).

Wallace recognizes that there are “some weaknesses” in arguing for the subjective genitive on 

the basis of these figures because there are, in fact, several objective genitives.50 However, he 

seems to find it somewhat convincing because he concludes that “the predominant usage in the 

NT is with a subjective genitive.”51

47O'Brien, Philippians, 398.
48Wallace, Greek Grammar Beyond the Basics, 116 and n. 121.
49Note that some of the Gospel references are parallels (for example, Matt 9:2 and Mark 2:5, etc.).
50Wallace, Greek Grammar Beyond the Basics, 116.
51Ibid.
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Upon an examination of the verses listed by O'Brien and Wallace, it appears that when a 

genitive with πίστις can be categorized as a human “truster” it is subjective, and when it can be 

categorized as an object of faith it is objective. This means that an important part of interpreting 

the syntax of this construction has to do with how the noun πίστις is collocated with other words 

in Paul's writings (and the NT in general).52 In other words, there seems to be a fairly firm pattern

of

human “truster” → trust → object of trust

It would also seem to be the case that even when πίστις is used with one of these elements, the 

other “slot” is assumed to be filled as well, even if it is a generic faith in Jesus, God or the 

gospel. Often it is implied in the context.

For example, when some people bring a paralytic to Jesus and he sees τὴν πίστιν αὐτῶν 

(Matt 9:2), even though there is no explicit discussion of the object of their faith, the context 

implies that Jesus fills that slot in the paradigm “human 'truster' → trust → object of trust.” 

Likewise, when James says to his readers not to ἔχετε τὴν πίστιν τοῦ κυρίου ἡμῶν Ἰησοῦ Χριστοῦ 

τῆς δόξης (2:1), even though the object of trust is in the genitive, the “human 'truster'” slot is 

filled from context by the subject of the imperative (i.e. the readers). In summary, the usual 

pattern in the NT seems to be “human 'truster' → trust → object of trust,” and even when only 

one of them is explicitly present in the context, the other is assumed to be filled.

So to revisit O'Brien's examples of the Pauline use of the personal genitive with πίστις:

 20 times = Christians
52On “collocational sense relations” see Cotterell and Turner, Linguistics & Biblical Interpretation, 155–

156, and footnote 20 above.
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 1 time = πίστις of God (Rom 3:3)

 2 times = Abraham's faith (Rom 4:12, 16)
 1 time = person reckoned by faith (4:5)

In each of these cases, the subjective genitive is a human “truster” with the exception of 

Rom 3:3. In that verse the subjective genitive (τὴν πίστιν τοῦ θεοῦ) is best explained by wordplay

—the faithfulness of God is contrasted with the unbelief of humans. Note the lexical parallels: εἰ 

ἠπίστησάν τινες, μὴ ἡ ἀπιστία αὐτῶν τὴν πίστιν τοῦ θεοῦ καταργήσει; This wordplay explains why

Paul breaks the normal pattern (human “truster” → trust → object of trust) to make God the 

subject of the verbal concept.

To revisit Wallace's examples:

 Three clear instances of πίστις with an objective genitive that is a personal noun (Mark 

11:22; Jas 2:1; Rev 2:13).
 Two clear instances of πίστις with an objective genitive that is an impersonal noun (Col 

2:12; 2 Thess 2:13). 
 The predominant usage of πίστις is with the subjective genitive (Matt. 9:2, 22, 29; Mark 

2:5, 5:34, 10:52; Luke 5:20; 7:50; 8:25, 48; 17:19; 18:42; 22:32; Rom. 1:8, 12, 3:3; 4:5, 
12, 16; 1 Cor 2:5; 15:14, 17; 2 Cor. 10:15; Phil 2:17; Col. 1:4; 2:5; 1 Thess 1:8; 3:2, 5, 
10; 2 Thess 1:3; Titus 1:1; Phlm 6; 1 Pet 1:9, 21; 2 Pet 1:5).

 A few debatable examples (Acts 3:16; Rev 14:12).

When these are examined, it is found that with the exception of Rom. 3:3 (which was discussed 

above), every use of the subjective genitive represents a human “truster.” Similarly, in the case of

each of the objective genitives, all of the genitives falls under the classification “object of faith” 

according to the above mentioned pattern.53

The important question is whether Χριστοῦ falls under the pattern “human 'truster'” or 

53Personal objective genitives: Mark 11:22 (God); Jas 2:1 (Jesus); Rev 2:13 (“me” = Jesus). Impersonal 
objective genitives: Col. 2:12 (the power of God); 2 Thess 2:13 (“the truth” = the gospel).
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“object of trust.”  Theologically, we know that he could be both because he is both God and man.

However, when viewed in light of the normal pattern of “human 'truster' → trust → object of 

trust” as it is used with πίστις, Jesus most often appears to function as the object of trust. For 

example, Jesus is the objective genitive in two out of the three personal objective genitives that 

Wallace classifies. When it comes to the subjective genitives with πίστις, in none of the 

undisputed passages is Jesus the subjective genitive, and in fact he contextually fills the “object 

of trust” slot for many of them.54 

To summarize, whenever there is a human 'truster,' the genitive is subjective. Whenever 

the genitive is an object of faith, it is objective. The one exception is Rom 3:3, which has a 

sufficient account of why it breaks the pattern. Christ is never a subjective genitive in any of the 

undisputed passages; in a number passages he is either the implied object of faith, the explicit 

object of the faith of the subjective genitive (with a prepositional phrase), or the objective 

genitive. Both Wallace and O'Brien appeal to the fact that “most” of the uses of personal 

genitives with πίστις are subjective, but they overlook the fact that this is because most uses are 

constrained by the same contextual factors. To use the metaphor again, they seem to be counting 

the genitives rather than weighing them.

Of course this does not completely rule out the fact that the disputed passages could in 

54Especially in the gospels, often the subjective genitives are used in contexts where people have faith that 
God/Jesus are able to heal them. In Luke 8:25 Jesus rebukes the disciples for their lack of faith. Luke 22:32 Jesus 
tells Peter that he is praying that Peter's faith will not fail. All of the other examples of personal subjective genitives 
are examples of Jesus telling various people that their “faith has made them well” after he has healed them. In the 
Epistles, often the object of faith is not explicit but can be assumed to be generically in God or the gospel or in 
Christ. This is because “faith” is being used in a Christian context and it seems unlikely (even if the focus of a 
passage is not on the specific object of faith) that the faith is being conceived of apart from a specifically Christian 
conception. There are several places where Christ is explicitly referred to as the object of faith (Col. 1:4; 2:5, both 
with a preposition). Some other explicit objects of faith are the power of God (1 Cor. 2:5), God (1 Thess 1:8; 1 Pet 
1:21).
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fact have Christ is the subjective genitive. However, these would be functioning contrary to the 

pattern observed elsewhere and would a need good explanation for why they do so. In addition, it

would also be expected that if the πίστις Χριστοῦ passages are going against the normal usage, 

that there would be linguistic features that help the reader disambiguate the unexpected 

construction. This would be even more the case if πίστις Χριστοῦ appears in a context in which 

the pattern of “human 'truster' → trust → object of trust” slots already have the normal fillers 

present in the context.

In light of this, the following are two helpful questions to ask when examining the 

passages that use the phrase πίστις Χριστοῦ: 1. Does the context present Jesus as the object of 

faith? 2. Does the context present human “trusters” as the subject of faith? If the answer to these 

questions is yes, then we should conclude that each fills its normal slot unless there are linguistic 

clues that help us to see a change that the conceptual framework has occurred. In such situations,

πίστις Χριστοῦ should be interpreted as an objective genitive.

In Phil 3:9, the answer to these questions is as follows. In v. 9 there is a second 

occurrence of πίστις that is the object of the preposition (ἐπὶ τῇ πίστει). The most likely 

conceptual “subject” for this word is the believer. Since “faith” in the NT is not a general virtue 

but is directed at something, it has, at least conceptually, a God-ward or Christ-ward direction to 

it. This seems to indicate that both the human 'truster' slot and the object of trust slot are filled 

and there doesn't appear to be any linguistic clues to indicate that there is a change of concepts 

going on.55 In light of this, it would appear that the subjective genitive interpretation is unlikely 

55In addition there is also a definite article with the noun. The noun is the object of the preposition and so 
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in this context.56

In conclusion, Fee says the following: 

. . . it is noteworthy that Paul regularly refers to to believers as putting their trust in 
Christ, both with the verb “to believe” and with this noun where its usage is 
unambiguous; whereas Christ is never the subject of a verb that carries the connotation of
“faithfulness” found in this noun when so interpreted. What needs to be emphasized is 
that nowhere does Paul unambiguously refer to our salvation as “through Christ's 
faithfulness,” whereas he repeatedly and unambiguously so speaks of our faith. To make 
this genitive subjective, therefore, would seem to require stronger evidence than has been
thus far presented.”57 

Other Passages with Noteworthy Syntax

The above examples illustrate some of the difficult syntactical constructions that are 

found in the book of Philippians. It may be helpful to identify some of the other verses that 

contain difficult constructions in the book for future reference. The following are noteworthy: In 

chapter one, verses 7, 13, 19, and 25. In chapter two, verses 15 and 17. In chapter three, verses 

10, 14, 16, 17, 21. In Chapter 4, verse 10.58

III. Syntactical Analysis of a Selected Pericope (3:7–11)

The following passage is presented as an example of the incredible help that a syntactical 

analysis can be to exegesis. It is not a full-blown homiletical outline, but simply a brief look at 

the text in order to highlight the grammar of the passage and show how it contributes to the 

doesn't need the article to make it definite. This is probably it is an article of previous reference, pointing out that the
faith that is the object of the preposition is the same faith that is mentioned earlier in the verse (Fee, Philippians, 
325, n. 45).

56A slightly more tenuous line of reasoning might investigate whether the conception of Christ as the object 
of faith is strengthened by the several other heart/mind verbs in context that have Christ as their object. In the 
context of the paragraph (vv. 2–11) Christ is also boasted in (v. 3) and known (with an objective genitive in v. 8; 
with the infinitive in v. 10).

57Fee, Philippians, 325, n. 44.
58See the appendix for some discussion of the issues in these verses.
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“structural meaning” of the paragraph.

The book of Philippians as a whole is focused on unity for the sake of the gospel. The 

main passage of the book is 1:27–30, where Paul exhorts the readers to “live as worthy citizens 

of the gospel of Christ” (1:27). The rest of the book unfolds as a way of building to the specific 

exhortation that Paul makes to Euodia and Syntyche to “have the same mindset in the Lord” 

(4:2). In between his thesis (1:27) and specific exhortation (4:2), Paul builds his argument 

through a number of examples, including the example of Christ (2:5–11), the example of 

Timothy (2:19–24), the example of Epaphroditus (2:25–30) and from his own life (3:4–16). He 

also uses warnings and negative examples to build his case (3:2, 18–19).

In chapter 3, verses 4–6 he expresses all of the things that he might be able to be 

confident about before God. In verses 7–11 he expresses his heart about where his confidence is 

found since conversion. Verse 7 begins with ἅτινα ἦν μοι κέρδη. Ἅτινα (indefinite relative 

pronoun) refers to at least what Paul listed in v. 5–6.59 The ἦν is an imperfect verb, indicating (as 

it is in the indicative mood) that it refers to a past time (before his conversion). Μοι is an ethical 

dative: “Whatever was gain, as far as I was concerned . . .”60 The facts about Paul's righteousness

that was rooted in the law did not change with his conversion, but his perspective did.

The verse continues, ταῦτα ἥγημαι διὰ τὸν Χριστὸν ζημίαν. The perfect verb (ἥγημαι) 

indicates that Paul came to regard these things as loss in the past and he now continues to do so. 

“While I used to consider these things one way, I have come to see that the opposite is true.” An 

unmarked word order would be ἥγημαι ταῦτα ζημίαν διὰ τὸν Χριστὸν, but the ταῦτα has been 

59Fee, Philippians, 315, n. 9.
60Cf. Wallace, Greek Grammar Beyond the Basics, 146.
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thrown to the front, and the ζημίαν has been thrown to the last position for emphasis (“these 

things—loss.”). The clause acts as a contrast with the previous one (notice also the lexical 

contrast between κέρδη and ζημίαν).

Verse 8 begins, ἀλλὰ μενοῦνγε καὶ ἡγοῦμαι πάντα ζημίαν εἶναι. The previous clause is 

strengthened by the emphatic piling on of conjunctions (ἀλλὰ μενοῦνγε καὶ), and the expanding 

of “these things (ταῦτα) I have counted loss” to “I count all things (πάντα) to be loss.” There is 

also a change to the present tense of ἡγοῦμαι from the perfect. Paul now expresses this way of 

thinking not only as something he arrived at in the past, but something he presently embraces: 

“but in all actuality I also count all things to be loss . . .”

The verse continues, διὰ τὸ ὑπερέχον τῆς γνώσεως Χριστοῦ Ἰησοῦ τοῦ κυρίου μου.  The 

participle comes from the verb ὑπερέχω (“to surpass in quality or value, be better than, surpass, 

excel”).61 The article is being used to make the participle a substantive.62 Διὰ τὸ ὑπερέχον can be 

translated as “because of the surpassing greatness . . .”63 This gives the reason for the change of 

Paul's mind. O'Brien helpfully point out that this is an expansion of διὰ τὸν Χριστὸν in v. 7.64 Τῆς 

γνώσεως is an attributed genitive (“the surpassingly excellent knowledge”).65 Χριστοῦ Ἰησοῦ is an 

61 William Arndt, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament 
and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 1033; hereafter 
abbreviated as BDAG. “The neut. of the pres. ptc. as subst. τὸ ὑπερέχον the surpassing greatness.”

62Cf. Wallace, Greek Grammar Beyond the Basics, 233–234.
63BDAG, 1033.
64O'Brien, Philippians, 387.
65Wallace, Greek Grammar Beyond the Basics, 90.
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objective genitive signifying the one “known” and it may be helpful to express τῆς γνώσεως as a 

verb to bring out that idea.66 Τοῦ κυρίου is in apposition to Χριστοῦ Ἰησοῦ. 

The verse continues with the clause, διʼ ὃν τὰ πάντα ἐζημιώθην. Διʼ ὃν can be translated as 

“for whose sake.” The relative pronoun refers back to Χριστοῦ Ἰησοῦ. Ἐζημιώθην is passive (as 

are all uses of this verb in the NT), and means “to experience the loss of [something], with the 

implication of undergoing hardship or suffering.”67 Τὰ πάντα (the direct object, indicating what 

was lost) is fronted for emphasis. The indicative of the verb suggests that this is not simply a 

possibility but really happened (in the past, since the verb is an aorist indicative). If not in fact 

(after all, Paul still remained circumcised) then at least in terms of use, everything he boasted in 

ceased to be able to function as grounds for his boasting (i.e., circumcision ceased to be 

something he boasted in after conversion). 

The final clause of the verse is καὶ ἡγοῦμαι σκύβαλα, ἵνα Χριστὸν κερδήσω. Καὶ ties this 

clause to the previous. Ἡγοῦμαι is a present tense verb. For Paul, he had suffered the loss in the 

past, but he was presently regarding the things he had lost as garbage.68 The verb implies a 

reference back to τὰ πάντα, making a double accusative (“I consider [it] [to be] garbage”). Ἵνα 

indicates purpose: the purpose of Paul's mindset was in order that he might gain Christ. Kερδήσω 

is an aorist subjunctive, (which is an unmarked usage with a ἵνα purpose clause). 

66O'Brien, Philippians, 387.
67BDAG, 428.
68Reumann's translation is “I consider all these things crap,” (Philippians, 482).
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Verse 9 begins with καὶ εὑρεθῶ ἐν αὐτῷ. Καὶ joins εὑρεθῶ (aorist passive subjunctive) to 

the verb κερδήσω. Fee says that this is an example of hendiadys, “where the second member 

spells out in greater detail what is meant by the first.”69 In other words, Paul wanted to “gain 

Christ, that is, to be found in him.”70 (Ἐν αὐτῷ indicates sphere; see section II.) O'Brien points 

out that Paul was already in Christ as a believer, so what Paul means is that he wants to “gain 

Christ and be found in him” in the day of Christ.71 Fee points out that there is really a both/and.72 

Paul has already gained Christ and is in him, but what Paul doesn't yet have is the consummation

of this reality (cf. 1 Cor 13:12).

However, the focus here is on the reason why Paul presently regards the things he lost as 

garbage. It is true that there is a present dimension to it as Paul could even then say that he was 

already in Christ and presently stood in the righteousness from God by faith. But the purpose 

clause and the subjunctive verbs indicate that Paul is presently regarding the things he boasted 

about in the past as garbage for the sake of something that still exists in the realm of the 

potential. This purpose clause is therefore situated in the present with an eye to the future (cf. 

1:21–23 where Paul says that to die is κέρδος). This makes sense in light of the fact that this 

section emphasizes Paul's aspirations in this present life and the ultimate aim of his life in the 

resurrection.

Verse 9 continues with the participial clause, μὴ ἔχων ἐμὴν δικαιοσύνην τὴν ἐκ νόμου. 

69Fee, Philippians, 320, n. 28.
70Fee, Philippians, 320.
71O'Brien, Philippians, 392.
72“. . . when does Paul expect this 'gaining' and 'being found' to take place? The answer lies with Paul's 

'already but not yet' eschatological perspective . . . which determines his existence in Christ and serves as the 
framework for all this theological thinking.” (Fee, Philippians, 320).
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Εὑρεθῶ is qualified by the present participle ἔχων. It is most likely indicating “the manner in 

which [Paul] will be found perfectly in Christ, that is, as one who who does not have a 

righteousness of his own.”73 The article τὴν is functioning as a relative pronoun with ἐκ νόμου, 

which indicates source or origin. The possessive pronoun ἐμὴν is used here without the article, 

which O'Brien says is unusual and stresses quality: “This absence serves to focus attention 

strongly on the quality of this righteousness, that is, Paul's own. It is not simply righteousness 

that he possesses, but that which he has acquired.”74 

Verse 9 continues, ἀλλὰ τὴν διὰ πίστεως Χριστοῦ, τὴν ἐκ θεοῦ δικαιοσύνην ἐπὶ τῇ πίστει. 

Ἀλλὰ here indicates a contrast (the other side of the coin). Instead of the righteousness of his 

own that comes from the law, he hopes to have the righteousness that comes διὰ πίστεως Χριστοῦ,

which is furthermore described as τὴν ἐκ θεοῦ δικαιοσύνην ἐπὶ τῇ πίστει. The phrase πίστεως 

Χριστοῦ is a highly debated. O'Brien understands Χριστοῦ to be a subjective genitive, “the 

faith(fulness) of Christ.”75 Fee prefers a more traditional rendering of “through faith in Christ,” 

which reads the genitive as objective.76 See above for an expanded discussion.

Ἐκ θεοῦ indicates source. It is probably fronted to indicate contrast it with ἐκ νόμου. In the

prepositional phrase ἐπὶ τῇ πίστει, Fee says that the article is anaphoric, pointing back to πίστεως 

earlier in the verse.77 Ἐπί indicates the basis of the righteousness: trust [in Christ]. Hawthorn says

73O'Brien, Philippians, 393.
74O'Brien, Philippians, 394.
75O'Brien, Philippians, 398.
76Fee, Philippians, 324.
77Fee, Philippians, 325, n. 45.
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that τὴν ἐκ θεοῦ δικαιοσύνην ἐπὶ τῇ πίστει is “added for clarification and emphasis.”78 

Verse 10 has the following: τοῦ γνῶναι αὐτὸν καὶ τὴν δύναμιν τῆς ἀναστάσεως αὐτοῦ καὶ 

[τὴν] κοινωνίαν [τῶν] παθημάτων αὐτοῦ, συμμορφιζόμενος τῷ θανάτῳ αὐτοῦ. Paul is likely here 

picking up on an idea in his comment in v. 8 that he counts all things as loss because of the 

greatness of knowing Christ (τοῦ γνῶναι αὐτὸν in this verse parallels τῆς γνώσεως Χριστοῦ Ἰησοῦ 

in v. 8).79 The aorist infinitive γνῶναι is undefined with regard to aspect (which indicates that the 

lexical meaning of the word is more prominent than the aspect).

It is difficult to know what part of the context τοῦ γνῶναι is related to. One explanation is 

that the infinitive τοῦ γνῶναι coordinates with the preceding ἵνα clause as a whole. It indicates 

another aspect of the purpose that Paul has in regarding his past righteousness as garbage: to 

know Christ. While the tense of τοῦ γνῶναι is aorist just like κερδήσω and εὑρεθῶ, context seems 

to indicate that τοῦ γνῶναι has more of an application to the present than the ἵνα clause. Paul says

that he wants to experience resurrection power and share in Christ's sufferings, and these are 

things that are to be experienced in the present and will be done with in the day of Christ. While 

the ἵνα clause expresses the telos of Paul's life, the infinitive expresses the kind of life in this 

world that leads to that end.

Paul says that he wants to know three things: αὐτὸν, δύναμιν, and κοινωνίαν. Each one has 

a modifier and is joined by καί to the others. The three concepts are closely related but the latter 

78Hawthorne, Philippians, 195.
79O'Brien, Philippians, 400.
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two are probably more than simply an explanation of the first.80 This may have something to do 

with the difference between καί and the English “and.” Kermit Titrud says that “like 'and,' καί is 

used as a function word to express the general relation of connection or addition . . . However, 

unlike 'and,' which generally encodes an addition, and thus a distinction between the concepts or 

propositions it is conjoining, καί often does not encode a distinction between the items it is 

conjoining.”81

This is significant here because knowing Christ would seem to consist of more than 

simply experiencing Christ's resurrection power and suffering, but on the other hand they are not 

completely distinct either.82 More specifically, knowing Christ's resurrection power and 

sufferings would be included in knowing him, but not exhaustive of it.

The noun phrase τὴν δύναμιν is expanded by the genitive phrase τῆς ἀναστάσεως αὐτοῦ. 

The genitive τῆς ἀναστάσεως is probably indicating source (power that has as its source the 

resurrection). The noun phrase [τὴν] κοινωνίαν is likewise expanded by the genitive phrase [τῶν] 

παθημάτων αὐτοῦ. Παθημάτων is a objective genitive (“sharing his sufferings”).83  

Συμμορφιζόμενος τῷ θανάτῳ αὐτοῦ qualifies τοῦ γνῶναι.84 The nominative case has as its 

“referent” the “logical subject of the infinitive” (in other words, the implied subject of the action 

80As O'Brien claims (Philippians, 402).
81Kermit Titrud. “The Function of καί in the Greek New Testament,” Linguistics and New Testament 

Interpretation, ed. by David Alan Black, with Katharine Barnwell and Stephen Levinsohn (Nashville: B&H, 1992), 
247.

82This is in response to O'Brien (Philippians, 403), who seems to imply that the nouns δύναμιν and 

κοινωνίαν with their modifiers “explain what is meant by knowing Christ . . .” 
83O'Brien, Philippians, 405.
84O'Brien, Philippians, 406.
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of the infinitive corresponds to the nominative case of the preposition).85 The present passive 

presents this as an ongoing process that is happening to Paul.86 Fee says that this modifies the 

verb “by way of the preceding clause. Thus: 'that I may know him, including participation in his 

sufferings, by being conformed to his death.'”87 This probably signifies primarily the sufferings 

that are experienced by virtue of belonging to Christ in this world.

Verse 11 concludes this section: εἴ πως καταντήσω εἰς τὴν ἐξανάστασιν τὴν ἐκ νεκρῶν. It is 

curious as to why Paul begins this clause with εἴ πως and the subjunctive.88 Is Paul in doubt about

attaining to the resurrection? Fee offers that “Paul's certain future resurrection (when viewed 

'from above') has the similar proviso [to Rom 8:1–17a] (when viewed 'from below'), expressed in

this case by the 'if somehow.'”89 In other words, Paul's suffering (which is being offered as a 

paradigm for the Philippians) is the means of sharing in the glory of the resurrection.

The above syntactical analysis of Phil 3:7–11 yields the following interpretation:

Whatever was gain, as far as I was concerned, these things I have come to count as loss for the 
sake of Christ. But in all actuality I also count all things to be loss because it is surpassingly 
great to know Christ Jesus my Lord, for whose sake I lost everything and consider it to be 
garbage in order that I might gain Christ, that is, to be found in him not having my own 
righteousness that comes from the law, but rather, that which is through faith in Christ: the 
righteousness from God on the basis of faith. [I count all things to be loss] so that I might know 
him (including the power that comes from his resurrection and sharing in his sufferings) by 
being constantly conformed to his death—if that is what it takes to attain to the resurrection from
the dead.

85Ibid.
86O'Brien, Philippians, 407-408.
87Fee, Philippians, 333, n. 65.
88Fee, Philippians, 335. See Acts 27:12; Rom 1:10; 11:14 for the same construction.
89Fee, Philippians, 336.
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IV. Conclusion

Syntactical analysis is simply one facet of the study of a book. The above analysis of Philippians 

is meant to apply this step to the particular difficulties of the book, including some specific 

passages and issues. If one thing is clear it is that the syntactical analysis plays a crucial role in 

the interpretation of Philippians, however it is only one of a number of steps in the analysis of 

the passage. The above analysis has been unable to avoid delving into issues of lexical and 

structural analysis, to name a few, and it is as it is fully integrated with these other aspects of 

study that a syntactical analysis of Philippians becomes truly useful.
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Appendix: Syntactical Analysis of Philippians

1:1–2

1:1  Παῦλος καὶ Τιμόθεος are nominative absolutes (i.e. a nominative that is not related to other elements in the 

sentence via a verbal element). It is normal to see a nominative absolute in the salutation of letters. Fee says that 
“Almost all letters from the Greco-Roman period begin with a threefold salutation: The Writer, to the addressee, 
Greetings.”90 The Letter to the Philippians follows this pattern. Because this is normal for the genre of this time, 
rather than supplying “writes” or “says” (as A. T. Robertson suggests), the construction could be represented, as 
Young does, by something like “from Paul and Timothy.”91

Δοῦλοι is a nominative of apposition, expanding on Παῦλος καὶ Τιμόθεος and giving more information about who 

they are.

Χριστοῦ Ἰησοῦ is a genitive relating to δοῦλοι that could be classified as an objective genitive, highlighting the verbal

idea of “serving” in δοῦλοι so that Χριστοῦ Ἰησοῦ is the object of the verbal idea (“Paul and Timothy serve Jesus 

Christ”). However it is more likely a genitive of possession, signifying that Paul and Timothy are slaves that “belong
to” Jesus Christ.92

Πᾶσιν τοῖς ἁγίοις is a dative of recipient.93 As mentioned above with Παῦλος καὶ Τιμόθεος, this is a typical 

construction for the epistolary genre to indicate the recipients of the letter. No verb need be supplied.

Πᾶσιν is qualifying τοῖς ἁγίοις and is functioning as a normal attributive adjective. The order adjective-article-noun is

not a normal attributive order, but the exception here is due to the word πᾶς, which is a pronominal adjective. 

Wallace says about pronominal adjectives (of which he lists πᾶς, ὅλος, and εἷς), “These may stand in predicate 

position but have an attributive relation to the noun.”94

Τοῖς ἁγίοις is an adjective that functions substantivaly. The article is here is distinguishing these particular saints as 

the ones to whom this letter was written.95

Ἐν Χριστῷ Ἰησοῦ is a prepositional phrase that takes on special meaning for Paul. The idea behind ἐν in this case is 

“in the sphere of” and is used as a semi-technical term to describe union with Christ that a believer has through faith 
in the gospel (Rom 6:1; John 15:4).96 “It is a phrase denoting incorporation ('in union with Christ Jesus', GNB): 
believers are united with Christ in his death and resurrection, and the new corporate life into which they have 
entered is their share in his resurrection life.”97

Τοῖς οὖσιν ἐν Φιλίπποις is an attributive adjectival phrase further expanding the description and thus making the 

identity of the ἁγίοις more specific. The participle probably indicates that they live at this location as settled 

residents rather than simply being there at the moment (which could have been indicated through ἐν Φιλίπποις 

90Fee, Philippians, 59; cf. O'Brien, Philippians, 43.
91Robertson, A Grammar of the Greek New Testament, 394; Young, Intermediate New Testament Greek, 14.
92Cf. Wallace, Greek Grammar Beyond the Basics, 81.
93Cf. Wallace, Greek Grammar Beyond the Basics, 148–149.
94Wallace, Greek Grammar Beyond the Basics, 306, 308.
95Robertson, A Grammar of the Greek New Testament, 763.
96See Robertson, A Grammar of the Greek New Testament, 587–588.
97O'Brien, Philippians, 46.
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alone).

Σὺν ἐπισκόποις καὶ διακόνοις. Σὺν has the idea of association (“with”). O'Brien says that here it is used “inclusively, 

'to all the saints including the overseers and deacons', not exclusively, that is, 'to all the saints together with the 
overseers and deacons', for the latter implies that they are not to be numbered among 'all the saints in Christ 
Jesus'.”98 David Black mentions that this highlights the “need for unity as an indispensable Christian virtue.”99 
Furthermore, he points out that there are a number of “συν” prefixed words through out the letter, highlighting the 

theme of unity.100 It is also worth noticing that ἐπισκόποις καὶ διακόνοις are used without the article. The fact that they

are functioning as the object of the preposition indicates that they might be definite, even without the article. Their 
mention here seems to indicate both unity with the church (“the saints including the overseers and deacons,” cf. 
O'Brien above) and distinction (since they have already been addressed under the category of “all the saints,” they 
are being highlighted for some other reason than to just include them as recipients of the letter). O'Brien suggests 
that in light of the issues over division in the church they may be mentioned because “As leaders in the congregation
they have a special responsibility for oversight and service, and this will involve them in tackling the issues the letter
raises.”101 This is a plausible explanation, though it is hard to say for sure.

1:2  Χάρις ὑμῖν καὶ εἰρήνη. The greeting is another standard feature of the epistolary genre. However, in contrast to 

the nominative absolutes in vs. 1 which have no implied verbal idea, Young says that the two nominative absolutes 
(χάρις and εἰρήνη) imply the idea of a wish of grace and peace towards the recipient. This would imply that they are 

the subject of an optative form of εἰμί or the objects of the action of God “giving” the recipients grace and peace.102 

The dative (ὑμῖν) is an indirect object, indicating the recipient of the blessing.103

Ἀπὸ θεοῦ πατρὸς ἡμῶν καὶ κυρίου Ἰησοῦ Χριστοῦ.  This phrase expresses the source (ἀπὸ) of the grace and peace.104 

The two sources (God the Father and the Lord Jesus Christ) are joined by καὶ.  Πατρὸς ἡμῶν stands in apposition to 

θεοῦ, and Ἰησοῦ Χριστοῦ stands in apposition to κυρίου. The genitive ἡμῶν is a genitive of relationship.105

1:3–11

1:3  Εὐχαριστῶ τῷ θεῷ μου. The main verb is in the present tense, and the emphasis is on the imperfective aspect of 

the verb. Rather than emphasizing that Paul is giving thanks as he is writing the letter, he indicates that his 
thanksgiving is something that is “repeatedly” happening.106 The dative τῷ θεῷ is a dative direct object. Εὐχαριστῶ is

one of a number of words that normally takes the dative as the direct object.107 The article is usually used with θεός, 
and may be an example of a “monadic” use of the article, in which the article is “used to identify monadic or one-of-
a-kind nouns.”108 Μου may be a genitive of possession, indicating, not literal ownership, but the idea of “belonging 

98O'Brien, Philippians, 48.
99David Alan Black, “The Discourse Structure of Philippians: A Study in Textlinguistics,” Novum 

Testamentum 37 (1995), 23.
100Black, “Discourse Structure,” 29.
101O'Brien, Philippians, 50.
102Young, Intermediate New Testament Greek, 14.
103Cf. Wallace, Greek Grammar Beyond the Basics, 140–142.
104Cf. Wallace, Greek Grammar Beyond the Basics, 368.
105Cf. Wallace, Greek Grammar Beyond the Basics, 83.
106An “iterative present,” cf. Wallace, Greek Grammar Beyond the Basics, 520.
107Wallace, Greek Grammar Beyond the Basics, 171.
108Wallace, Greek Grammar Beyond the Basics, 223.
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to.”109 More preferable is the genitive of relationship.110

1:3  Ἐπὶ πάσῃ τῇ μνείᾳ ὑμῶν. Ἐπί expresses time. Ὑμῶν is an objective genitive. See section II.

1:4  Πάντοτε ἐν πάσῃ δεήσει μου ὑπὲρ πάντων ὑμῶν, μετὰ χαρᾶς τὴν δέησιν ποιούμενος. Ποιούμενος is a present active

participle functioning as an adverbial modifier for εὐχαριστῶ. Here it seems to be functioning as a contemporaneous 

temporal participle, indicating the time when Paul gives thanks.111 When he remembers the Philippians during his 
time of prayer, he gives thanks for them. It is debatable whether these modifiers (πάντοτε ἐν πάσῃ δεήσει μου ὑπὲρ 
πάντων ὑμῶν) should be modifying εὐχαριστῶ τῷ θεῷ μου or τὴν δέησιν ποιούμενος. The fact that τὴν δέησιν and μετὰ
χαρᾶς are fronted before ποιούμενος alert the reader that other elements might be fronted as well. In addition, since 

the phrase ἐπὶ πάσῃ τῇ μνείᾳ ὑμῶν is taken temporally, this seems to leave πάντοτε as a redundancy. However, it 

would make perfect sense as a qualifier for μετὰ χαρᾶς τὴν δέησιν ποιούμενος. The repetition of the “πᾶς-” words, 

along with the fronting, all add to the exuberance expressed by Paul here. Lenski says that the article in τὴν δέησιν is 

an article of previous reference, pointing back to the preceding ἐν πάσῃ δεήσει.112

1:5  Ἐπὶ τῇ κοινωνίᾳ ὑμῶν εἰς τὸ εὐαγγέλιον ἀπὸ τῆς πρώτης ἡμέρας ἄχρι τοῦ νῦν. As mentioned before, ἐπὶ τῇ 
κοινωνίᾳ ὑμῶ is a causal phrase, expressing the basis for Paul's joyful prayers.  Ὑμῶν is best taken as a subjective 

genitive, expressing that “you” is that subject of the verbal idea of sharing or participation in κοινωνίᾳ. The next 

three prepositional phrases are all qualifying this verbal idea that the Philippians shared/participated/partnered with 
Paul. Εἰς τὸ εὐαγγέλιον expresses purpose. The Philippians participated in Paul's purpose of furthering the 

proclamation of the gospel (cf. Rom 1:1 and 2 Cor. 2:12, where εἰς εὐαγγέλιον/τὸ εὐαγγέλιον indicate the 

proclamation of the gospel). The article is probably the monadic (one-of-a-kind) usage, expressing the only saving 
message (cf. Acts 4:12). The next two prepositional phrases express the time during which the Philippians 
participated with Paul: from the first day until now. Their sharing in the gospel may include both their personal 
acceptance of the message as well as the ways in which they have helped further the proclamation of the message.

1:6  Πεποιθὼς αὐτὸ τοῦτο, ὅτι ὁ ἐναρξάμενος ἐν ὑμῖν ἔργον ἀγαθὸν ἐπιτελέσει ἄχρι ἡμέρας Χριστοῦ Ἰησοῦ.  Πεποιθὼς is
a causal participle modifying εὐχαριστῶ.113 However, Fee makes a good argument that there is a connection between 

the temporal focus of the previous clause in which the Philippians participated in the proclamation of the gospel 
from the first day to the present, and the temporal focus of the present verse in which God who began a good work 
will complete it until the day of Christ.114 Πεποιθὼς is a “present perfect participle [that] expresses present certainty 

or conviction.”115 In the phrase αὐτὸ τοῦτο, αὐτὸ is functioning in the intensive use, as in, “I am persuaded of this 

very thing . . .” Τοῦτο is pointing forward to the ὅτι clause, and is an example of a “forward-pointing demonstrative” 

which highlights the thing that is pointed to by “slowing down the flow of the discourse.”116

109Wallace, Greek Grammar Beyond the Basics, 81–82.
110Cf. Young, Intermediate New Testament Greek, 26.
111See Fee, Philippians, 81 and n. 43.
112R. C. H. Lenski, The Interpretation of St. Paul's Epistles to the Galatians to the Ephesians to the 

Philippians, (Minneapolis: Augsburg, 1961), 706.
113O'Brien, Philippians, 63.
114Fee, Philippians, 85.
115O'Brien, Philippians, 63, cf. Wallace, Greek Grammar Beyond the Basics, 579–580.
116Stephen E. Runge, Discourse Grammar of the Greek New Testament: A Practical Introduction for 

Teaching and Exegesis (Peabody: Hendrickson, 2010), 66, 63.
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The ὅτι clause is a content clause, indicating what Paul is persuaded of. Ὁ ἐναρξάμενος is a substantival participial 

phrase, and it functions as the subject of ἐπιτελέσει, identifying the one who will complete the good work as the 

same one who began it.  The aorist tense is undefined in terms of aspect, indicating only that the action of the 
participle occurred. The time referent of ὁ ἐναρξάμενος as a past time event is not found in the aorist tense but rather 

in the context of the previous verse and in relation to the future tense of ἐπιτελέσει. This good work was begun ἐν 

ὑμῖν, in the lives of those who made up this community (cf. 2:5, 13). While the aspect of the future verb is 

undefined, the context implies a progressive notion.117 One primary factor in this is the use of ἄχρι, which is here 

used to indicate a “continuous extent of time up to a point.”118 The ἡμέρας Χριστοῦ is a semi-technical term with 

several variations, and it refers to “a definite point in time when Christ will appear.”119

1:7  Καθώς ἐστιν δίκαιον ἐμοὶ τοῦτο φρονεῖν ὑπὲρ πάντων ὑμῶν. Καθώς is grammatically connected to εὐχαριστῶ, but 

it relates all of 1:3–6 to the clause it introduces. Hawthorne and O'Brien categorize it a causal.120 It seems to better to
take it in a comparative sense. BDAG gives a possible reading as “extent or degree to which.”121 This would seem to
indicate that Paul's thinks that his thanksgiving, prayers and confidence for the Philippians are to an “extent” that is 
“right” or “appropriate.” Φρονεῖν is a present active infinitive that is functioning as the subject of the verb ἐστιν. 
Τοῦτο is the direct object of φρονεῖν, and it is a neuter demonstrative pronoun that points to the general preceding 

discussion (vss 3–6) as its antecedent.122 Ὑπὲρ is expressing reference or respect. Πάντων ὑμῶν is “all of you.” 

Πάντων is the object of the preposition and ὑμῶν is the group that πάντων is a measure of (a partative genitive?). 

Δίκαιον is the predicate nominative. Ἐμοὶ is a dative of reference.123 

Διὰ τὸ ἔχειν με ἐν τῇ καρδίᾳ ὑμᾶς. Διὰ τὸ + the infinitive here expresses cause.124 Ἔχειν is a present infinitive 

(signifying imperfective aspect). There is debate about which accusative noun (με or ὑμᾶς) is the subject and which 

is the direct object. If με is the subject and ὑμᾶς is the object, then the phrase reads, “because I have you in my 

heart.” If ὑμᾶς is the subject and με is the object, then it reads, “because you have me in your heart.” While both are 

grammatically possible, the first reading is more likely for two reasons:125 1. Word order. Here, the accusative με 

comes before ὑμᾶς. Wallace claims that word order is no longer thought to be the determining factor in 

distinguishing subject and object of an infinitive. However, he does say that in ambiguous texts like this one, it 
might be the “factor that tips the scales.”126 On the other hand, Porter and Levinsohn both suggest that word order in 
Greek has a definite preference for subject before predicate.127 2. The next sentence starts off with a γάρ, indicating 

that it strengthens the preceding material by way of offering explanation for his claim that he “has them in his 
heart.”128 So the sense is, “I have you in my heart because you are my fellow-sharers in grace . . . and what I mean is 
that God is my witness that I long for you all with the affection of Christ, etc.” This would make no sense if 1:7 

117Young, Intermediate New Testament Greek, 117.
118BDAG, 160.
119O'Brien Philippians, 65.
120Hawthorne, Philippians, 35–36; O'Brien, Philippians, 66.
121BDAG, 493, though they also include this verse under the causal category. 
122Lenski, Galatians, Ephesians, Philippians, 711.
123Cf. Young, Intermediate New Testament Greek, 46, though the category “ethical dative” is also possible 

(“As far as I am concerned, it is right . . .”).
124Cf. Wallace, Greek Grammar Beyond the Basics, 610.
125O'Brien, Philippians, 68.
126Wallace, Greek Grammar Beyond the Basics, 196; cf. the discussion on 192–197.
127Stanley E. Porter, “Word Order and Clause Structure in New Testament Greek: An Unexplored Area of 

Greek Linguistics Using Philippians as a Test Case,” Filologia Neotestamentaria Vol. VI (November 1993), 189; 
Levinsohn, Discourse Features, 31–32.
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read, “you have me in your heart.” 

The article in τῇ καρδίᾳ is functioning as a possessive pronoun.129

The central thought of the next section is συγκοινωνούς μου τῆς χάριτος πάντας ὑμᾶς ὄντας. Ὄντας is a present active 

participle. Despite the fact that it is related to the accusative direct object ὑμᾶς (from 1:7a, διὰ τὸ ἔχειν με ἐν τῇ 
καρδίᾳ ὑμᾶς), it seems to be functioning causally, expressing why Paul has them in his heart. Also interesting is the 

repetition of ὑμᾶς, probably because of the distance between the original ὑμᾶς and the participle.130 Συγκοινωνούς is 

the predicate accusative of the participle. Μου is a possessive genitive of συγκοινωνούς.131 Τῆς χάριτος is an objective 

genitive. Verbs of sharing take a genitive direct object, and τῆς χάριτος is probably functioning as the object of the 

verbal idea in συγκοινωνούς. The reason for the article before χάριτος is debated. The noun may be speaking of God's 

grace in salvation, or Paul's apostolic commission.132 Fee is probably closer when he says that “in light of v. 29, 
where the verb of this noun occurs in conjunction with their mutual suffering for Christ, Paul very likely is referring 
to the 'grace' of being 'partners together in the defense and vindication of the gospel' even in the midst of present 
'chains.'”133

Ἔν τε τοῖς δεσμοῖς μου καὶ ἐν τῇ ἀπολογίᾳ καὶ βεβαιώσει τοῦ εὐαγγελίου. This prepositional phrase comes before the 

previously discussed passage, but it is modifying it (rather than the preceding clause, διὰ τὸ ἔχειν με ἐν τῇ καρδίᾳ 
ὑμᾶς). Τε . . . καὶ is functioning as “both . . . and.” The preposition ἐν, used twice, is indicating “reference” or “with 

respect to,” as in, “with reference to my imprisonment, etc., you are my fellow-sharers of this grace.” Ἀπολογίᾳ and 

βεβαιώσει are closely associated together by the preposition, the single article, and the single genitive qualifier τοῦ 

εὐαγγελίου, which is an objective genitive.

1:8  Μάρτυς γάρ μου ὁ θεὸς ὡς ἐπιποθῶ πάντας ὑμᾶς ἐν σπλάγχνοις Χριστοῦ Ἰησοῦ. Γάρ has been discussed above, 

indicating the present clause is explanatory to the clause “διὰ τὸ ἔχειν με ἐν τῇ καρδίᾳ ὑμᾶς.” ὁ θεὸς is the subject of 

an elided copulative verb (εἰμί), and μάρτυς is the predicate nominative, modified by μου, a possessive genitive. The 

adverb ὡς is taken by Hawthorne to be use similarly to ὅτι, expressing the content of which God is witness.134 Fee 

suggests “how that,” which has the benefit of including both “the fact that,” and “the manner in which.”135 This 
seems to be more accurate because it explains why Paul chose ὡς rather than ὅτι, since he had both available. 

Ἐπιποθῶ is yet another present tense verb, indicating the ongoing nature of Paul's longing for them (or perhaps 

describing his emotions at the time of writing). The prepositional phrase ἐν σπλάγχνοις Χριστοῦ Ἰησοῦ is expressing 

the manner of the longing. Χριστοῦ Ἰησοῦ is a partitive genitive. Σπλάγχνοις is literally a body part of Christ Jesus, 

although it is being used metaphorically to indicate deep affection.

128For γάρ as a device that strengthens a preceding point in an argument, see Runge, Discourse Grammar, 

51–54.
129Cf. Wallace, Greek Grammar Beyond the Basics, 216.
130Robertson, A Grammar of the Greek New Testament, 491.
131Fee says that it cannot mean “with me” because that “would require a dative” (Philippians, 91). However

the translation comes out largely the same if is tries to bring out the objective nature of τῆς χάριτος.
132For God's grace in salvation, see O'Brien (Philippians, 70). For Paul's apostolic commission, though less 

likely, see Hawthorne (Philippians, 27).
133Fee, Philippians, 91.
134Hawthorne, Philippians, 28–29; cf. O'Brien, Philippians, 71.
135Philippians, 94, n. 101.
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1:9–11

1:9  Καὶ τοῦτο προσεύχομαι, ἵνα ἡ ἀγάπη ὑμῶν ἔτι μᾶλλον καὶ μᾶλλον περισσεύῃ ἐν ἐπιγνώσει καὶ πάσῃ αἰσθήσει.Ἵνα 

here introduces a content clause (rather than purpose, which is more usual). It is the referent of τοῦτο. Perhaps this is 

influenced by the subjunctive περισσεύῃ.

Περισσεύῃ is a present subjunctive. Fee suggests that the “aorist is the 'normal' tense in the subjunctive,” which both 

indicates that the present has exegetical significance, as well as explains the aorist variant.136 The present tense, 
along with the adverbial qualifiers μᾶλλον καὶ μᾶλλον indicate that Paul wants their love to keep on growing. The 

subjunctive mood may be used here because as a prayer: it is desired by Paul, but not yet realized.

The prepositional phrase ἐν ἐπιγνώσει καὶ πάσῃ αἰσθήσει qualifies περισσεύῃ. The preposition ἐν indicates 

reference/respect (“your love might grow with reference to...”). The nouns ἐπιγνώσει and αἰσθήσει are connected by 

καὶ and the single preposition, so they are closely related.137

1:10  Εἰς τὸ δοκιμάζειν ὑμᾶς τὰ διαφέροντα is a prepositional phrase that indicates the “immediate purpose,” of the 

continual growth in love.138 Ἵνα ἦτε εἰλικρινεῖς καὶ ἀπρόσκοποι indicates the “ultimate purpose of the whole 

prayer.”139 Fee also argues that εἰς ἡμέραν Χριστοῦ has a telic sense (cf. Eph. 4:30) meaning “for the day of Christ.”140

1:11  Πεπληρωμένοι is a perfect passive participle. This is an example of a divine passive: God is the one who fills 
them with fruit. The participle expresses the means by which the Philippians are to be “sincere and blameless.” The 
perfect tense is probably also highlighting the perfective aspect, so that the idea is that at the point at which they 
have been filled with the fruit of righteousness they will be sincere and blameless. The time is therefore relative to 
the main clause, ἦτε εἰλικρινεῖς καὶ ἀπρόσκοποι.

Καρπὸν δικαιοσύνης. This could be translated as “fruit that comes from righteousness,” or “fruit that consists of 

righteousness.”141 O'Brien opts for the former on the basis of various NT passages that picture our righteousness as 
the result of a right relationship with God.142 Fee chooses the latter, and seems to be better supported by appealing to 
the use of the phrase in the LXX (Amos 6:12; Prov 3:9; 11:30) “where it refers to the righteous behavior of the 
righteous person.”143 Secondly, he points out that the article (τὸν) is functioning as a relative pronoun and refers 
“unambiguously” to καρπὸν, indicating that he is speaking of the fact that the fruit comes through Jesus Christ.144 He 

furthermore points out that the focus here for Paul is on behavior, not the relationship between justification and 
sanctification.145

Διὰ Ἰησοῦ Χριστοῦ expresses the agency through which the fruit of righteous living comes. Εἰς δόξαν καὶ ἔπαινον 
θεοῦ expresses the result (or purpose) of believers being filled with the fruit of righteousness. When we live in a way

that pleases God, he is glorified because they come from him by the agency of Christ in the gospel. Θεοῦ is an 

136Fee, Philippians, 95, n. 1.
137Fee, Philippians, 99–100. Result is also possible.
138Fee, Philippians, 101.
139Ibid.
140Fee, Philippians, 102.
141Fee, Philippians, 103.
142O'Brien, Philippians, 80.
143Fee, Philippians, 103.
144Fee, Philippians, 104.
145Ibid.
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objective genitive, as God is the one who is glorified and praised.

1:12–18a

1:12  Γινώσκειν δὲ ὑμᾶς βούλομαι, ἀδελφοί. Δὲ here indicates, not a contrast, but discourse development.146 The 

present takes over this section (1:12–18a) as the dominant narrative tense as Paul is describes his current situation 
(τὰ κατʼ ἐμὲ, v. 12). Βούλομαι is in the present tense, indicating simply that Paul's wanting them to know is taking 

place at the time of his writing (instantaneous present).  Γινώσκειν is a present infinitive, and is functioning as the 

compliment of βούλομαι. The present tense indicates a continuous aspect. While it is not extremely significant here, 

it indicates that Paul wants them to be in possession of some particular knowledge, as opposed to stressing the point 
at which they come to know it (as would be indicated with the aorist). Ὑμᾶς is the accusative subject of the 

infinitive. Ἀδελφοί is a vocative of direct address, which, in addition to δὲ contributes to the transition.147

Ὅτι τὰ κατʼ ἐμὲ μᾶλλον εἰς προκοπὴν τοῦ εὐαγγελίου ἐλήλυθεν. The ὅτι clause is the content of what Paul wants them

to know. In τὰ κατʼ ἐμὲ, τὰ is functioning as a substantive (“the things”). Κατὰ is distributive (according to), but it is 

an idiomatic use (“my affairs”).148 O'Brien says that the phrase τὰ κατʼ ἐμὲ “was a common one in the contemporary 

world and was used to describe the situation of a person.”149 Μᾶλλον means “rather” here instead of “more.” The 

idea is that contrary to expectation, Paul's imprisonment has furthered the gospel, not hampered it.150 In the 
prepositional phrase εἰς προκοπὴν τοῦ εὐαγγελίου, εἰς indicates advantage or benefit to the furtherance of the gospel. 

Προκοπὴν is anarthrous, possibly indicating a qualitative aspect (“advancement” rather than “the advance”).151 Tοῦ 

εὐαγγελίου is an objective genitive (“my circumstances are advancing the gospel”). Ἐλήλυθεν is a perfect verb from 

ἔρχομαι. The perfect indicates that Paul's situation came about in the past but has present effects, and in this case the 

present effects are stressed.

1:13  Ὥστε indicates the result of Paul's circumstances, and includes two infinitival clauses. Τοὺς δεσμούς μου 
φανεροὺς ἐν Χριστῷ γενέσθαι is an ambiguous construction. Τοὺς δεσμούς μου is the accusative subject of the 

infinitive (μου is a possessive genitive). Γενέσθαι is an aorist infinitive, Lenski categorizes it as an ingressive 

aorist.152 This expresses the “beginning of an action or the entrance into a state.”153 Φανεροὺς is the predicate 

accusative, and ἐν Χριστῷ is related to it as something of a double accusative, or the ellipsis of a copulative verb 

(εἰμί: “my chains became manifest [as being] in Christ”). The idea is that one of the results of Paul's imprisonment is

that it became obvious that his imprisonment was “in connection with” Christ. Fee helpfully points out that while 
this means at least that people can see that he is in prison because he is a Christian and not because he is a criminal, 
it probably also means that Paul's chains “are in part a manifestation of my discipleship as one who is thereby 
participating in the sufferings of Christ himself” (Phil 3:10).154 Ἐν ὅλῳ τῷ πραιτωρίῳ καὶ τοῖς λοιποῖς πᾶσιν. This 

146Levinsohn, Discourse Features, 112.
147Fee, Philippians, 109–110.
148Hawthorne, Philippians, 43.
149O'Brien, Philippians, 89.
150Hawthorne, Philippians, 43; O'Brien, Philippians, 90.
151However, note that the object of a preposition can be definite even though anarthrous (Wallace, Greek 

Grammar Beyond the Basics, 247).
152Lenski, Galatians, Ephesians, Philippians, 723.
153Wallace, Greek Grammar Beyond the Basics, 558.
154Fee, Philippians, 113.
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prepositional phrase represents the sphere in which this fact became manifest.

1:14  Καὶ τοὺς πλείονας τῶν ἀδελφῶν ἐν κυρίῳ πεποιθότας τοῖς δεσμοῖς μου. This καὶ joins together the first and 

second infinitival clauses. Τοὺς πλείονας is the accusative subject of the present infinitive τολμᾶν. Τῶν ἀδελφῶν is a 

partative genitive, indicating the whole from which τοὺς πλείονας is a measure. It is debated what part of the 

sentence is being modified by ἐν κυρίῳ: τῶν ἀδελφῶν or πεποιθότας.155 On the one hand, it is not at all clear that the 

idea of “brothers in the Lord” would be a redundancy that could somehow imply that there were brothers “who are 
not in the Lord,” as Fee argues.156 On the other hand, a quick search of the NT (excluding the Gospels) shows that 
despite the modern phrase “brothers in Christ,” surprisingly there are only two potential parallels to the idea in the 
NT (Col. 1:2: “τοῖς ἐν Κολοσσαῖς ἁγίοις καὶ πιστοῖς ἀδελφοῖς ἐν Χριστῷ,” and Col. 4:7: “Τύχικος ὁ ἀγαπητὸς ἀδελφὸς 
καὶ πιστὸς διάκονος καὶ σύνδουλος ἐν κυρίῳ”). There are also parallels that seem to support the idea of taking “ἐν 

κυρίῳ” with the participle (Phil. 2:24; 3:3, 4). Finally, taking “ἐν κυρίῳ” as the grounds of confidence and “τοῖς 
δεσμοῖς μου” as the instrumental cause of the confidence gives good sense to all of the constituents.157

Πεποιθότας is an adjectival participle modifying τοὺς πλείονας. The perfect tense indicates that the brethren were 

made confident in the past, but emphasizes the resultant state of confidence. They became confident in the Lord, and
as a result, they consequently dared to speak the word.158 

Περισσοτέρως τολμᾶν ἀφόβως τὸν λόγον λαλεῖν. Περισσοτέρως is a comparative adverb (notice the -τερ- and -ως 
morphemes) qualifying τολμᾶν, indicating that they were daring “all the more” in comparison to their courage 

previously. The present tense of τολμᾶν emphasizes the continuous aspect: they “now continue to dare.”159 Λαλεῖν is 

a present infinitive that compliments and completes the idea in τολμᾶν. Ἀφόβως is an adverb modifying λαλεῖν.

1:15  Τινὲς μὲν καὶ διὰ φθόνον καὶ ἔριν, τινὲς δὲ καὶ διʼ εὐδοκίαν τὸν Χριστὸν κηρύσσουσιν. There is are two contrasts 

in vv. 15–17 expressed by the μὲν . . . δὲ combination (“on the one hand . . . on the other”). The first is here in v. 15. 

Κηρύσσουσιν is expressed with the second of the two items of the contrast, but is implied in the first as well. It is a 

present tense verb, describing the ongoing situation at the present time (for Paul). The first of the pair (μὲν) speaks 

of certain ones (τινὲς) who proclaim Christ διὰ φθόνον καὶ ἔριν. The διὰ is causal, speaking of what was the 

motivating cause for these people to proclaim Christ. The first καὶ (τινὲς μὲν καὶ) is functioning to add emphasis 

because of the surprise that someone would preach Christ out of envy and strife (ascensive). The third καὶ (τινὲς δὲ 
καὶ) is adjunctive (“also”), which is “a focusing additive that introduces another thought into the discussion.”160 Διʼ 
εὐδοκίαν is also causal (with a parallel function to διὰ φθόνον καὶ ἔριν).

1:16  Οἱ μὲν ἐξ ἀγάπης, εἰδότες ὅτι εἰς ἀπολογίαν τοῦ εὐαγγελίου κεῖμαι. Oἱ μὲν ἐξ ἀγάπης is the first item in the 

second contrast (thus the μὲν . . . δὲ construction in vv. 16–17). Οἱ is an example of the article functioning as a 

pronoun.161 Possibly a good translation would be “the one group . . . the other group” (since they have as their 

155For τῶν ἀδελφῶν, see Lenski, Galatians, Ephesians, Philippians, 727; NKJV; NIV. For πεποιθότας, see 

O'Brien, Philippians, 94–95; Hawthorn, Philippians, 44; Fee, Philippians, 115–116; ESV; NASB.
156Fee, Philippians, 116, n. 48.
157Fee, Philippians, 116; O'Brien, Philippians, 95.
158O'Brien, Philippians, 95.
159Ibid.
160Young, Intermediate New Testament Greek, 188.
161John J. O'Rourke, “Paul's Use of the Article as a Pronoun,” The Catholic Biblical Quarterly 34 (1972), 
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referent the previously mentioned groups of indefinite individuals). Ἐξ ἀγάπης indicates the source of their 

preaching (love for Paul).  Εἰδότες is a perfect participle.162 It expresses the reason why this group preaches out of 

love.163 The ὅτι clause expresses the content of their knowledge. In the clause ὅτι εἰς ἀπολογίαν τοῦ εὐαγγελίου 
κεῖμαι, the prepositional phrase is fronted for emphasis. Εἰς indicates the purpose that Paul was appointed for. Τοῦ 

εὐαγγελίου is an objective genitive.

1:17  Οἱ δὲ ἐξ ἐριθείας τὸν Χριστὸν καταγγέλλουσιν, οὐχ ἁγνῶς. Oἱ δὲ ἐξ ἐριθείας is the second item in the second 

contrast, and functions parallel to v. 16 (see above). Oὐχ ἁγνῶς is an adverbial phrase that modifies τὸν Χριστὸν 

καταγγέλλουσιν.

Oἰόμενοι θλῖψιν ἐγείρειν τοῖς δεσμοῖς μου. Oἰόμενοι is a causal, present participle, related to καταγγέλλουσιν. The 

middle voice is lexically conditioned, because the action of the verb is inherently subject related. Ἐγείρειν is the 

compliment of οἰόμενοι. Θλῖψιν is the accusative direct object of the infinitive. The dative of τοῖς δεσμοῖς μου seems 

to have some local sense, whether Paul's imprisonment is here viewed in terms of time or place. Δεσμοῖς is being 

used metonymically for “imprisonment.”

1:18a  Τί γάρ; πλὴν ὅτι παντὶ τρόπῳ, εἴτε προφάσει εἴτε ἀληθείᾳ, Χριστὸς καταγγέλλεται, καὶ ἐν τούτῳ χαίρω. Τί γάρ;
is an idiomatic question.164 O'Brien lists as possible equivalents “what does it matter?” and “What are we to 
think?”165 Πλὴν is an adversative (“however”), and ὅτι is indicating content. Together they signify “except that.”166 

Παντὶ τρόπῳ is filled out by two poles of human motivation, εἴτε προφάσει εἴτε ἀληθείᾳ, referring to the two groups 

above. These are datives of manner. Καταγγέλλεται is a present passive indicative, and Χριστὸς is the subject of the 

passive verb. The present tense, with most of the present tense verbs in vss. 12–18 indicate Paul's present situation. 
Ἐν τούτῳ is the cause of Paul's rejoicing. The antecedent of τούτῳ is Χριστὸς καταγγέλλεται. Χαίρω is present active 

indicative. The active voice stands out somewhat because of the use of the same word with a different tense and 
voice in v. 18b. The active is a simple active, in which Paul “experiences” the rejoicing.167

1:18b-26

1:18b  Ἀλλὰ καὶ χαρήσομαι. Ἀλλὰ is not properly contrastive here. It is used with καὶ with the sense of “and what is 

more.”168 This is “used to introduce an additional point in an emphatic way.”169 In terms of verb tenses, this section 
(18b-26) is dominated by a shift of tense form present to future as Paul moves from his present circumstances to 
contemplation about his fate. Χαρήσομαι is a future middle. The future tense is normally undefined, but the context 

indicates that Paul is not talking about a one time rejoicing, but a continuous experience.170 Notice also the change of
voice from v. 18a to 18b: active to middle. While this seems to be overlooked by the commentators, perhaps Paul 
perhaps turns from a simple statement about his present rejoicing to a contemplation of his rejoicing in the future in 

62–63.
162The perfect is lexically conditioned and so has no special significance.
163Καταγγέλλουσιν is implied here from the following verse.
164O'Brien, Philippians, 106, n. 35 lists the following parallels: Job 16:3; 21:4 [LXX]; Rom 3:3; 1 Cor 5:12.
165O'Brien, Philippians, 106.
166Ibid.
167Cf. Wallace, Greek Grammar Beyond the Basics, 411.
168Hawthorne, Philippians, 48.
169BDF, 233, para. 448.
170Robertson calls this kind of future a “durative” future (A Grammar of the Greek New Testament, 871).

40



which he envisions his own experience of the joy, leading to a more subject intensive emphasis.

1:19  Οἶδα γὰρ ὅτι τοῦτό μοι ἀποβήσεται εἰς σωτηρίαν διὰ τῆς ὑμῶν δεήσεως καὶ ἐπιχορηγίας τοῦ πνεύματος Ἰησοῦ 
Χριστοῦ. Γὰρ is explanatory. The ὅτι clause is the content of what Paul knows. The referent for τοῦτό is conceptual: 

“this whole situation.”171 Ἀποβήσεται εἰς is idiomatic for “turn out, lead to,” and is dependent on Job 13:16 (LXX).172

The future tense is a simple predictive future speaking of a future event without any aspectual significance (default 
aoristic aspect for the future). Διὰ τῆς ὑμῶν δεήσεως καὶ ἐπιχορηγίας τοῦ πνεύματος Ἰησοῦ Χριστοῦ expresses the 

means (διὰ) through which Paul expects things to turn out for his salvation/deliverance. The δεήσεως and ἐπιχορηγίας
are seen as closely related by Paul because they are both objects of one preposition and article.173 Fee says that the 
reason ὑμῶν precedes δεήσεως is for emphasis.174 Ὑμῶν is a subjective genitive: they are the ones interceding for 

Paul. 

Τοῦ πνεύματος is either an objective genitive (the Spirit is what is being supplied) or a subjective genitive (the Spirit 

supplies, i.e. helps Paul). Fee chooses the former while Hawthorn and O'Brien take the latter.175 It seems that little is 
at stake; if it is objective, the Spirit is supplied [implied: to help Paul], so the out come is the same. The objective 
genitive seems more likely in light of the other use of ἐπιχορηγίας (Eph. 4:16) as well as the use of the verbal 

equivalent (ἐπιχορηγέω, Col 2:19; 2 Cor 9:10). What seems to be the final nail in the coffin of the subjective genitive

is the use of ἐπιχορηγέω in Gal. 3:5 Where the Spirit is clearly what is being supplied (ὁ οὖν ἐπιχορηγῶν ὑμῖν τὸ 
πνεῦμα).176

Ἰησοῦ Χριστοῦ is can be a genitive of apposition (the Spirit which is Jesus Christ), or a genitive of source (The Spirit 

from Jesus), or possessive genitive (The Spirit that Jesus had in his earthly ministry).177 Probably the best choice 
would be apposition. Paul expected to not be put to shame as Christ was with him by means of the indwelling 
Spirit.178

1:20  Κατὰ τὴν ἀποκαραδοκίαν καὶ ἐλπίδα μου, ὅτι ἐν οὐδενὶ αἰσχυνθήσομαι ἀλλʼ ἐν πάσῃ παρρησίᾳ ὡς πάντοτε καὶ νῦν
μεγαλυνθήσεται Χριστὸς ἐν τῷ σώματί μου, εἴτε διὰ ζωῆς εἴτε διὰ θανάτου. The prepositional phrase κατὰ τὴν 
ἀποκαραδοκίαν καὶ ἐλπίδα μου is also modifying τοῦτό μοι ἀποβήσεται εἰς σωτηρίαν. Κατὰ can express the standard to

which something corresponds (“according to”). Here Paul is convinced that things will turn out for his deliverance 
in accordance with his hope and expectation. The ὅτι clause expresses the content of what that hope and expectation 

consist of. The clause consists of two main concepts: being ashamed in nothing, and on the contrary having Christ 
be exalted. Αἰσχυνθήσομαι and μεγαλυνθήσεται are future tense verbs, and they along with others in this section are 

171Hawthorne says that this refers to “all the things that had happened to him, good and bad” (Philippians, 
49). O'Brien adds that this refers back conceptually to “τὰ κατʼ ἐμὲ” from v. 12 (Philippians, 109).

172O'Brien, Philippians, 109.
173Fee, Philippians, 132.
174Fee, Philippians, 132, n. 26. Could this be a chiastic structure? Some similar structures are Phil 1:25 (εἰς 

τὴν ὑμῶν προκοπὴν καὶ χαρὰν τῆς πίστεως) and Col 2:5 (τῆς εἰς Χριστὸν πίστεως ὑμῶν). In each of these cases there is

a main element embedded at the center with qualifiers on the “outer ring.” This might make a better explanation than
thinking that the initial element is always fronted for emphasis.

175Fee, Philippians, 132–133; Hawthorne, Philippians, 50; O'Brien, Philippians, 111–112.
176Fee, Philippians, 133–134.
177See Fee for apposition (Philippians, 134–135), O'Brien for source (Philippians, 112), and Hawthorne for 

possession (Philippians, 51).
178Fee, Philippians, 134–135.
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oriented towards Paul's future situation (vss. 18b-26). Ἐν οὐδενὶ indicates reference (“I will be ashamed with 

reference to nothing”) or cause (“there is nothing that will cause me to be ashamed”). Ἐν πάσῃ παρρησίᾳ indicates 

manner (“with complete boldness”). Ὡς πάντοτε καὶ νῦν: in the same manner as Paul had expressed in the past, also 

(ajdunctive use of καὶ) now. Ἐν τῷ σώματί μου indicates the sphere in which Christ will be glorified. The context 

argues for σῶμα to be the physical body, in light of the threat of life or death (1:20–21) and the hope of Christ 

dwelling in him by means of the Spirit (1:19).179 In εἴτε διὰ ζωῆς εἴτε διὰ θανάτου, διὰ expresses the means by which
Christ will be glorified.

1:21  Ἐμοὶ γὰρ τὸ ζῆν Χριστὸς καὶ τὸ ἀποθανεῖν κέρδος. Γὰρ is explanatory. Ἐμοὶ is a clear example of an “ethical 

dative” which has the sense of “as far as I am concerned.”180 What follows are two infinitival clauses in which the 
copulative verb (εἰμί) has been elided. In τὸ ζῆν Χριστὸς, the presence of the article before the infinitive demonstrates

that the it is the subject.181 Χριστὸς is the predicate nominative. The clause τὸ ἀποθανεῖν κέρδος is parallel to the 

previous one, except the infinitive is aorist. Τὸ ἀποθανεῖν is the subject and κέρδος is the predicate nominative and the

copulative is elided (as above). The aspect of the infinitives is continuous (τὸ ζῆν) and undefined (τὸ ἀποθανεῖν): “to 

go on living . . . to die . . .” what is the sense of “to go on living [is] Christ?” For Paul, Christ is his very life (cf. Col.
3:4). All of Paul's life belonged to Christ and Paul wanted to leverage the totality of his life for the cause of Christ. 
Likewise, when Paul says that “to die [is] gain,” he means that death is a gain for him because of what that means: 
seeing Christ face to face.

1:22  Εἰ δὲ τὸ ζῆν ἐν σαρκί, τοῦτό μοι καρπὸς ἔργου, καὶ τί αἱρήσομαι οὐ γνωρίζω. Δὲ here is developing the thoughts, 

not creating a contrast.182 See section II for a discussion of the difficulties of this verse.

1:23  Συνέχομαι δὲ ἐκ τῶν δύο, τὴν ἐπιθυμίαν ἔχων εἰς τὸ ἀναλῦσαι καὶ σὺν Χριστῷ εἶναι, πολλῷ [γὰρ] μᾶλλον 
κρεῖσσον. Ἐκ τῶν δύο is best taken as “between the two” in light of the verb συνέχομαι, which has the sense of “to 

cause distress by force of circumstances.”183 The ἐκ in this case would indicate the cause or source of the pressure. 

Τὴν ἐπιθυμίαν ἔχων further explains συνέχομαι. It expresses the cause for the experience of being hard pressed. Εἰς τὸ
ἀναλῦσαι καὶ σὺν Χριστῷ εἶναι “indicates the direction of the apostle's strong desire.”184 The single preposition and 

article tie the two infinitives together. The infinitive ἀναλῦσαι is an aorist, which is undefined with reference to 

aspect; εἶναι is present tense with a continuous aspect. This makes sense since Paul wants to depart (a single event) 

and be with Christ (a continuous state). Furthermore, O'Brien says that “the καὶ joining the two infinitives . . . is 

explicative: to have departed from this life is to have taken up residence in the presence of the Lord.”185 With regard 
to πολλῷ [γὰρ] μᾶλλον κρεῖσσον, it is explanatory (γὰρ), and implies an elided copulative (“It is . . .”). Πολλῷ is 

classed by Wallace as a “dative of measure/degree of difference.”186 Πολλῷ μᾶλλον is a somewhat frequent 

expression (see Phil 2:12; Rom 5:9, 10, 15; 1 Cor 12:22, etc.) meaning “by a much more degree” (usually translated 
“much more”). The addition of κρεῖσσον makes it even stronger: “better by far” (NIV).

179Fee, Philippians, 137; contra O'Brien, Philippians, 115.
180Wallace, Greek Grammar Beyond the Basics, 146.
181O'Brien, Philippians, 118.
182Fee, Philippians, 143–144.
183BDAG, 971.
184O'Brien, Philippians, 129.
185O'Brien, Philippians, 130.
186Wallace, Greek Grammar Beyond the Basics, 166–167.
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1:24  Τὸ δὲ ἐπιμένειν [ἐν] τῇ σαρκὶ ἀναγκαιότερον διʼ ὑμᾶς. Δὲ is definitely contrastive here. In contrast with 

departing and being with Christ, which is far better for Paul, τὸ . . . ἐπιμένειν [ἐν] τῇ σαρκὶ “is” (implied copulative) 

ἀναγκαιότερον διʼ ὑμᾶς. The διὰ is causal and includes the nuance of benefaction (“for your benefit”).187 Notice also 

the imperfective aspect of the present infinitive ἐπιμένειν, which is appropriate in light of the lexical idea of 

“remaining” with them.

1:25 Καὶ τοῦτο πεποιθὼς οἶδα ὅτι μενῶ καὶ παραμενῶ πᾶσιν ὑμῖν εἰς τὴν ὑμῶν προκοπὴν καὶ χαρὰν τῆς πίστεως. Τοῦτο 

points back to the fact that remaining in the body is more necessary on account of/for the benefit of the Philippians. 
It is fronted for emphasis. The participle πεποιθὼς is in the perfect tense (here, an abiding conviction, which 

emphasizes the stative aspect of the perfect). The participle is adverbial, qualifying οἶδα. It expresses a causal sense: 

“because I am persuaded of this, I know . . .”

The ὅτι clause indicates the content of what Paul knows. Μενῶ and παραμενῶ are future tense verbs. Though the 

future tense is undefined in terms of aspect, the context and word that Paul use supplies the idea that it will be 
continuous in some way (“progressive future”).188 Πᾶσιν ὑμῖν is dative of “association/accompaniment.”189 The 

prepositional phrase εἰς τὴν ὑμῶν προκοπὴν καὶ χαρὰν τῆς πίστεως indicates purpose (εἰς). The nouns προκοπὴν and 

χαρὰν are joined by the single preposition and article. Ὑμῶν modifies both nouns.190 Τῆς πίστεως is either the 

objective content of the gospel (1:27, τῇ πίστει τοῦ εὐαγγελίου, cf. Jude 3), or their subjective trust in Christ (1 Thess

1:8, ἡ πίστις ὑμῶν ἡ πρὸς τὸν θεὸν). While either is possible, the nearness of Phil 1:27 seems to tilt the scales in terms

of the objective content of the gospel, in which case the genitive is an objective genitive. This could be paraphrased 
as, “for the purpose of your progress and joy in the gospel.”191

1:26  Ἵνα τὸ καύχημα ὑμῶν περισσεύῃ ἐν Χριστῷ Ἰησοῦ ἐν ἐμοὶ διὰ τῆς ἐμῆς παρουσίας πάλιν πρὸς ὑμᾶς. The ἵνα 

clause expresses the purpose for their progress and joy in the faith: increasing their boasting in Christ. Ὑμῶν is a 

subjective genitive. Περισσεύῃ is in the subjunctive because purpose exists in the realm of possibility rather than 

factuality. The present tense indicates that the purpose is for the continual growth of their boast. Ἐν Χριστῷ, which is

connected to περισσεύῃ, indicates the grounds or sphere of their boasting (“boasting in Christ Jesus,” cf. Phil. 3:3).192 

Ἐν ἐμοὶ indicates the instrumental cause of their boast in Christ. Διὰ τῆς ἐμῆς παρουσίας πάλιν πρὸς ὑμᾶς indicates 

the means (διὰ) by which all of this will come about. Πρὸς ὑμᾶς = “with you” (cf. John 1:2).

1:27–30

1:27  Μόνον is an adjective that often functions as an adverb. Is there a possible discourse function for this word that

indicates something like “except” or “however” when it is adverbial and clause initial? cf. 1 Cor 7:39; Gal 1:23; 
2:10; 5:13; 2 Thess 2:7. How does the adverbial clause initial μόνον functions to tie the following discussion to what 

comes before?193 Perhaps it is “a marker of limitation” that is functioning on a pragmatic level rather than/in addition

187Cf. Young, Intermediate New Testament Greek, 92.
188Cf. Young, Intermediate New Testament Greek, 117.
189Wallace, Greek Grammar Beyond the Basics, 159–161.
190Fee, Philippians, 153.
191Cf. O'Brien, Philippians, 140. Fee classifies this as genitive of reference, which is close to the same 

meaning (Philippians, 153, n. 15).
192Hawthorne, Philippians, 63.
193See Levinsohn (Discourse Features, 8) for his discussion of the bi-directional nature of “points of 
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to the logical and grammatical level.194 The function of limitation could lend itself to adversative uses. O'Brien 
quotes Karl Barth as saying that in 1:27 μόνον begins an exhortation “lifted like a warning finger.”195

Ἀξίως τοῦ εὐαγγελίου τοῦ Χριστοῦ πολιτεύεσθε. Πολιτεύεσθε is the main verb. It is a present middle imperative. It is 

only found in the middle voice in the NT.196 However, this makes sense since “live as citizens” is a subject intensive 
action—one that emphasizes the subject's action (i.e. it is not being done reflexively, nor is it doing something to 
something else, but rather emphasizing the subject's “doing”). The imperfective aspect of the present tense indicates 
that Paul is instructing an ongoing way of life. Ἀξίως τοῦ εὐαγγελίου τοῦ Χριστοῦ is an adverbial phrase that qualifies

the imperative. Ἀξίως = a worthy manner. This is the specific of what Paul is commanding. The adverb ἀξίως 
normally takes the genitive.197 Τοῦ εὐαγγελίου is a genitive of reference (“walk in a manner that is worthy with 

reference to the gospel”).198 Τοῦ Χριστοῦ is another genitive of reference (“the good news about the Christ”).

Ἵνα εἴτε ἐλθὼν καὶ ἰδὼν ὑμᾶς εἴτε ἀπὼν ἀκούω τὰ περὶ ὑμῶν. The ἵνα clause expresses the reason, or purpose (or 

result?) for the exhortation.199 The construction is difficult.200 Perhaps result is best in light of the emphasis placed, 
not on Paul's hearing, but on what he hears about them, which allows him to move on to discuss what he means by 
living as worthy citizens of the gospel in the ὅτι clause.

Εἴτε ἐλθὼν καὶ ἰδὼν ὑμᾶς εἴτε ἀπὼν modifies ἀκούω. These participles are in the aorist, which is undefined for aspect.

Ἀκούω is a present subjunctive (to be expected with the ἵνα clause). The present tense highlights that Paul wants to 

“be hearing” that they are living as worthy citizens of the gospel not just once, but on an ongoing basis. The article 
in τὰ περὶ ὑμῶν is pronominal.201 This phrase is similar to τὰ κατʼ ἐμὲ (1:12).

Ὅτι στήκετε ἐν ἑνὶ πνεύματι, μιᾷ ψυχῇ συναθλοῦντες τῇ πίστει τοῦ εὐαγγελίου. The ὅτι clause is epexegetical, further

explaining τὰ περὶ ὑμῶν.202 This is specifically what he wants to hear as a result of their living as worthy citizens of 

the gospel. Στήκετε is a present indicative, and the imperfective aspect highlights continual nature of standing firm.

Ἐν ἑνὶ πνεύματι is debated: is it one [Holy] Spirit, or one “common purpose”?203 Fee argues convincingly that the 

reference is to the Holy Spirit on the basis that Paul “never uses πνεῦμα as an anthropological term for the human 

mind.”204 “What is altogether missing in Paul is any hint that “spirit” might be an anthropological metaphor for a 
community disposition. Although the French have a word for it . . . the Greeks apparently did not; and it is highly 

departure.” A point of departure is “an element placed at the beginning of a clause or sentence with a dual 
function . . .” It both “provides a starting point for the communication” and “cohesively anchors the subsequent 
clause(s) to something which is already in the context.” This seems to be how μόνον is functioning in 1:27.

194BDAG, 659.
195O'Brien, Philippians, 145.
196BDAG, 846.
197Robertson, A Grammar of the Greek New Testament, 505; Wallace, Greek Grammar Beyond the Basics, 

134–135.
198Cf. Young, Intermediate New Testament Greek, 38.
199Fee, Philippians, 163.
200O'Brien, Philippians, 148.
201O'Rourke, “Paul's Use of the Article as a Pronoun,” 63.
202Cf. Wallace, Greek Grammar Beyond the Basics, 678.
203O'Brien, Philippians, 150.
204Fee, Philippians, 165. n. 43.
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questionable whether Paul is creating such a usage.”205 Ἐν indicates sphere in which they are to stand.206 

Συναθλοῦντες further describes στήκετε (indicating means by which or defining what it means to stand firm). μιᾷ 

ψυχῇ belongs with the participle συναθλοῦντες and is fronted for emphasis. It indicates the manner in which they are 

to “struggle together” for the gospel. The dative in τῇ πίστει τοῦ εὐαγγελίου is a dative of advantage, and the genitive

is a genitive of apposition, telling the reader what the faith consists of (“the faith, that is, the gospel”).

1:28  Καὶ μὴ πτυρόμενοι ἐν μηδενὶ ὑπὸ τῶν ἀντικειμένων. The καὶ joins μὴ πτυρόμενοι with συναθλοῦντες and they 

both qualify στήκετε. Πτυρόμενοι is a present passive participle. The present here, as with συναθλοῦντες, is 

imperfective, stressing the ongoing way of life. Ἐν μηδενὶ is the sphere in which the participle is carried out (neuter 

gender = in nothing). Ὑπὸ τῶν ἀντικειμένων is the agency of the frightening that they are to refuse to experience.  

Ἀντικειμένων is a present middle participle, and the middle expresses the subject intensive nature of the opposition. 

The present tense indicates the opposition was settled, not spontaneous. 

Ἥτις ἐστὶν αὐτοῖς ἔνδειξις ἀπωλείας, ὑμῶν δὲ σωτηρίας, καὶ τοῦτο ἀπὸ θεοῦ. See section II for a discussion of this 

clause. In the phrase καὶ τοῦτο ἀπὸ θεοῦ, the “antecedent τοῦτο is neuter and refers back to the whole episode of 

opposition in its double effect, leading the opponents to destruction and the believers to eternal salvation.”207 This is 
further demonstrated by the following verses that indicate that the Philippians' suffering for Christ was a gift of God 
given along with their faith in Christ.

1:29  Ὅτι ὑμῖν ἐχαρίσθη τὸ ὑπὲρ Χριστοῦ, οὐ μόνον τὸ εἰς αὐτὸν πιστεύειν ἀλλὰ καὶ τὸ ὑπὲρ αὐτοῦ πάσχειν. The ὅτι 
clause seems to be causal, as in “all this (in v. 28) is from God because He graced you with suffering on Christ's 
behalf.” Ἐχαρίσθη is a divine passive. God gave the suffering. The rest of this verse has some odd constructions. Τὸ 
ὑπὲρ Χριστοῦ is interpreted by Fee as having resulted from Paul changing his mind in mid-dictation.208 It is as if Paul

was going to say, “ὑμῖν ἐχαρίσθη τὸ ὑπὲρ Χριστοῦ πάσχειν,” and after he gets out “ὑμῖν ἐχαρίσθη τὸ ὑπὲρ Χριστοῦ,” he

changes direction and adds, “οὐ μόνον τὸ εἰς αὐτὸν πιστεύειν,” and then finally returns to his point: “ἀλλὰ καὶ τὸ ὑπὲρ
αὐτοῦ πάσχειν.” The phrase τὸ ὑπὲρ αὐτοῦ is added again to complete the thought as Paul had originally intended. 

1:30  Τὸν αὐτὸν ἀγῶνα ἔχοντες, οἷον εἴδετε ἐν ἐμοὶ καὶ νῦν ἀκούετε ἐν ἐμοί. Ἔχοντες has ὑμῖν as its subject 

conceptually, though not grammatically.209 Τὸν αὐτὸν ἀγῶνα = the same struggle.210

2:1–4

2:1  Εἴ τις οὖν παράκλησις ἐν Χριστῷ, εἴ τι παραμύθιον ἀγάπης, εἴ τις κοινωνία πνεύματος, εἴ τις σπλάγχνα καὶ 
οἰκτιρμοί. Οὖν connects what is to follow to vv. 27–30.211 It is functioning inferentially, which means that “what 

205Fee, Philippians, 165. cf. The use of πνεῦμα in Phil 2:1; Eph 2:18; 4:4.
206Fee, Philippians, 165; cf. 4:1
207O'Brien, Philippians, 157; cf. Eph. 2:8 for a parallel use of the demonstrative for a conceptual antecedent.
208Fee, Philippians, 171.
209Fee, Philippians, 172; Hawthorn, Philippians, 77; O'Brien, Philippians, 161; cf. Col 3:16; Eph 4:2.
210For the identical adjective use of αὐτός, see Wiliam D. Mounce, Basics of Biblical Greek, 2Nd ed. (Grand 

Rapids: Zondervan, 2003), 101.
211Fee, Philippians, 177.
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follows is a conclusion or inference from what precedes.”212 It could be rendered, “in light of what I just said . . .” 
This verse consists of four εἴ clauses that form the protasis (the “if” clause) for v. 2, which contains the apodosis (the

“then” clause). The four εἴ clause are rhetorical rather than logical, hortatory rather than strictly conditional. The 

copulative is elided from each clause and must be supplied: “If [there is] any . . .” This is relatively normal for Paul.

In the first clause, ἐν Χριστῷ indicates sphere. In the second clause ἀγάπης is a subjective genitive: love consoles.213 

In κοινωνία πνεύματος, πνεύματος is an objective genitive, indicating that the Spirit is what is shared or participated 

in. The single τις and the conjoining of σπλάγχνα καὶ οἰκτιρμοί indicates a connection between these two items. Fee 

quotes Lightfoot as saying that “by σπλάγχνα is signified the abode of tender feelings, by οἰκτιρμοί the manifestation

of these in compassionate yearnings and actions.”214

2:2  Πληρώσατέ μου τὴν χαρὰν ἵνα τὸ αὐτὸ φρονῆτε, τὴν αὐτὴν ἀγάπην ἔχοντες, σύμψυχοι, τὸ ἓν φρονοῦντες. The 

apodosis of the previous verses is πληρώσατέ μου τὴν χαρὰν. The imperative is aorist, meaning the lexical idea of the

command is emphasized rather than the kind of action (aspect). In addition, the fact that the apodosis is an 
imperative indicates that the protasis serves as the basis for the command. The genitive (μου) precedes the articular 

noun it modifies, but this is not an unusual construction when it is a pronoun.215 While it often seems that elements 
are always fronted for emphasis, in fact the pronominal genitive is often fronted to allow the final element to carry 
the emphasis.216

The ἵνα clause further defines what it means to πληρώσατέ μου τὴν χαρὰν (epexegetical use).217 Fee says that the 

“compounding of synonymous phrases” in the apodosis matches the same in the protasis and is part of the rhetorical 
effect.218 In τὸ αὐτὸ φρονῆτε, the article is substantival with the identical use of αὐτός: “the same thing.”219 The verb 

is a present tense, indicating a way of life, a point that is interesting in light of the aorist imperative. The idea seems 
to be that Paul wants them to fill him with joy (emphasis on the lexical meaning of the command), namely 
continually live with a unified attitude, and this is explained by a series of participles and other clauses in vv. 2–4. 
The participles ἔχοντες and φρονοῦντες are in the present tense just as φρονῆτε. Σύμψυχοι is the predicate of the 

elided copulative verb. Τὸ αὐτὸ and τὸ ἓν are parallel concepts. Where τὸ αὐτὸ φρονῆτε emphasizes “having the same 

mindset,” (emphasis on the relationship between them), τὸ ἓν φρονοῦντες emphasizes “having the one mindset” 

(emphasizing their having one thing that holds them together).

2:3  Μηδὲν κατʼ ἐριθείαν μηδὲ κατὰ κενοδοξίαν ἀλλὰ τῇ ταπεινοφροσύνῃ ἀλλήλους ἡγούμενοι ὑπερέχοντας ἑαυτῶν. 

O'Brien says that the “double negative . . . and the omission of a verb in the prohibition forcibly draw attention to its 
absoluteness.”220 Κατά has the sense of “standard” (“do nothing in keeping with [= that conforms to] selfish 

ambition/rivalry”).221 Ἀλλά contrasts these two clauses as the two sides of the same coin. Τῇ ταπεινοφροσύνῃ 

indicates manner. Ἀλλήλους is fronted for emphasis. Ἀλλήλους . . . ὑπερέχοντας is a double accusative (object-

compliment) and ἑαυτῶν is a genitive of comparison: “considering one another [as being] surpassing [in importance]

212Young, Intermediate New Testament Greek, 191.
213O'Brien, Philippians, 172.
214Fee, Philippians, 182.
215Levinsohn, Discourse Features, 65; cf. 1 Cor 8:12; Col 2:5; 2 Tim 1:4.
216Levinsohn, Discourse Features, 64–65.
217Cf. Wallace, Greek Grammar Beyond the Basics, 678.
218Fee, Philippians, 182.
219Cf. Mounce, Basics of Biblical Greek, 103 on the identical use of αὐτός.
220O'Brien, Philippians, 179.
221Fee, Philippians, 186, n. 65.
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in comparison to oneself.”

2:4  Μὴ τὰ ἑαυτῶν ἕκαστος σκοποῦντες ἀλλὰ [καὶ] τὰ ἑτέρων ἕκαστοι. In this contrast pair, σκοποῦντες is the elided 

term from the second clause.

2:5–11

2:5  Τοῦτο φρονεῖτε ἐν ὑμῖν ὃ καὶ ἐν Χριστῷ Ἰησοῦ. The preposition ἐν (2x) has the idea of sphere. The relative 

pronoun (v. 6) is a normal way of introducing poetic material.222 

2:6a  Ὃς ἐν μορφῇ θεοῦ ὑπάρχων. This verse is exegetically significant, since “one's exegesis of it has a bearing on 

the interpretation of the whole passage.”223 See section II for a discussion of syntax.

2:6b-c  Οὐχ ἁρπαγμὸν ἡγήσατο τὸ εἶναι ἴσα θεῷ. The series of aorist indicatives that begin here (ἡγήσατο, ἐκένωσεν, 
ἐταπείνωσεν, ὑπερύψωσεν) provides a “gospel narrative” framework for the passage (pre-incarnation, incarnation, 

crucifixion, exaltation). Ἡγήσατο has as its direct object a double accusative (object-compliment): ἁρπαγμὸν and τὸ 
εἶναι ἴσα θεῷ. The article here nominalizes the phrase and it functions as the object, and ἁρπαγμὸν functions as the 

compliment (did not regard the fact of being equal with God [to be] something grasped onto).

2:7a-c  Ἀλλὰ ἑαυτὸν ἐκένωσεν μορφὴν δούλου λαβών, ἐν ὁμοιώματι ἀνθρώπων γενόμενος. Ἀλλὰ indicates what is to 

be contrasted with οὐχ ἁρπαγμὸν ἡγήσατο τὸ εἶναι ἴσα θεῷ. The positive side (what Christ did do) is expressed by 

ἐκένωσεν, an aorist verb. Both ἡγήσατο and ἐκένωσεν are aorist indicative verbs, indicating that the past time is 

indicated but with no indication of the “kind of action” (aspect). Ἐκένωσεν is modified by λαβών and γενόμενος, 
which are aorist participles (contrast with the present participle that modifies ἡγήσατο). Likely they define what is 

meant by ἐκένωσεν (or express the means or manner by which he did it). 

In μορφὴν δούλου, the genitive is a partative, expressing a that the μορφὴν was a characteristic of δούλου. Γενόμενος is
the second participle that explains ἐκένωσεν. Έν ὁμοιώματι ἀνθρώπων expresses the thing to which Christ was 

conformed to in his incarnation (standard, or dative of rule).224 It is interesting to note that in creation God made 
mankind καθʼ ὁμοίωσιν of God (Gen. 1:26, LXX), and in redemption Christ became ἐν ὁμοιώματι ἀνθρώπων. If ἐν 

ὁμοιώματι ἀνθρώπων γενόμενος and μορφὴν δούλου λαβών are talking about the same thing, then this would tilt the 

classification of ἐν μορφῇ θεοῦ in v. 6 to “standard,” since there seems to be a parallel between v. 6 and v. 7 (see 

above at 2:6a). “He did not exchange the nature or form of God for that of a slave; instead, he displayed the nature 
or form of God in the nature or form of a slave . . .”225

2:7d  Καὶ σχήματι εὑρεθεὶς ὡς ἄνθρωπος. The next participial clause is linked to ἐταπείνωσεν (v. 8). The καὶ in v. 7c 

that begins that participial clause actually links ἐκένωσεν and ἐταπείνωσεν.226 Εὑρεθεὶς indicates the circumstances in 

which Christ ἐταπείνωσεν ἑαυτὸν. It is linked with v. 7c in that in 7b-c Christ “empties himself” by becoming a man. 

V. 7d refers to that state as the circumstance in which he humbled himself.

222Cf. Col 1:15–20; 1 Tim 3:16; Heb 1:3.
223O'Brien, Philippians, 206.
224Cf. Wallace, Greek Grammar Beyond the Basics, 372.
225O'Brien, Philippians, 223–224.
226O'Brien, Philippians, 226.
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2:8  Ἐταπείνωσεν ἑαυτὸν γενόμενος ὑπήκοος μέχρι θανάτου, θανάτου δὲ σταυροῦ. Ἐταπείνωσεν is an aorist indicative. 

Γενόμενος ὑπήκοος further defines and explains ἐταπείνωσεν. The participial clause is modified by μέχρι θανάτου, 

which expresses the “degree or measure” of Jesus' obedience.227 Θανάτου δὲ σταυροῦ is explanatory.228 The genitive 

σταυροῦ expresses either the kind of death or the means of death.

2:9  Διὸ καὶ ὁ θεὸς αὐτὸν ὑπερύψωσεν καὶ ἐχαρίσατο αὐτῷ τὸ ὄνομα τὸ ὑπὲρ πᾶν ὄνομα. Διὸ marks the beginning of the

next section. It is an inferential conjunction, indicating that what follows has a direct connection to what preceded.229

The second conjunction, καὶ, is adverbial, and shows “an element of reciprocity.”230 Christ obeyed to the point of 

death, and “God the Father for his part responds in raising Jesus.”231 The two aorist indicative verbs (ὑπερύψωσεν 

and ἐχαρίσατο) highlight again the narratival framework. O'Brien suggests that they refer to the same thing.232 Fee 

agrees and calls the καί “epexegetic” (“God highly exalted Christ by gracing him with 'the name'”).233 The article in 

τὸ ὑπὲρ πᾶν ὄνομα is functioning as a relative pronoun, adding information about the name.234

2:10  Ἵνα ἐν τῷ ὀνόματι Ἰησοῦ πᾶν γόνυ κάμψῃ ἐπουρανίων καὶ ἐπιγείων καὶ καταχθονίων. The ἵνα clause may 

indicate purpose or result (or both?).235 The prepositional phrase ἐν τῷ ὀνόματι Ἰησοῦ probably indicates that every 

knee will bow “to” the name of Jesus (ἐν of “experiencer”).236 O'Brien and Hawthorn point out that Ἰησοῦ is a 

genitive, indicating that the new that will be bowed to is his.237 The phrase ἐπουρανίων καὶ ἐπιγείων καὶ καταχθονίων 

(all genitive plurals) explain the clause πᾶν γόνυ κάμψῃ. They are partitive genitives: “Every knee will bow: the 

knees of those in heaven will bow; the knees of those on earth will bow; the knees of those under the earth will all 
bow.”

2:11  Καὶ πᾶσα γλῶσσα ἐξομολογήσηται ὅτι κύριος Ἰησοῦς Χριστὸς εἰς δόξαν θεοῦ πατρός. The next clause is parallel to

the previous one: καὶ πᾶσα γλῶσσα ἐξομολογήσηται (connected with a καί; also, both verbs are subjunctive as part of 

the ἵνα clause). The ὅτι clause indicates the content of the confession: κύριος Ἰησοῦς Χριστὸς. Ἰησοῦς Χριστὸς is the 

subject of the predicate nominative construction, and κύριος is the predicate.238 Κύριος is fronted to emphasis. Knees 

will bow and tongues will confess εἰς δόξαν θεοῦ πατρός. The preposition εἰς indicates the result is that God will be 

glorified (θεοῦ is an objective genitive and πατρός is appositional to θεοῦ).

227BDAG, 642; although there is possibly a secondary sense in which extent in time is linked to the extent 
of degree since Jesus' death was the furthest point in time as well as degree of obedience.

228O'Brien, Philippians, 230; cf. BDF para. 447.
229BDAG, 250.
230O'Brien, Philippians, 233.
231O'Brien, Philippians, 233.
232O'Brien, Philippians, 237.
233Fee, Philippians, 221.
234Cf. Wallace, Greek Grammar Beyond the Basics, 213–215.
235O'Brien says that “It has been argued that the two notions often run together in the language and thought 

of both OT and NT, so that the conjunction ἵνα is frequently used to indicate not only the intended or probable result,

but even the actual result” (Philippians, 239). Cf. BDF, para. 391(5).
236Young, Intermediate New Testament Greek, 97.
237O'Brien, Philippians, 240; Hawthorne, Philippians, 126–127.
238Ἰησοῦς Χριστὸς is the proper name and therefore the subject (cf. Wallace, Greek Grammar Beyond the 

Basics, 43).
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2:12–18

2:12  Ὥστε, ἀγαπητοί μου, καθὼς πάντοτε ὑπηκούσατε, μὴ ὡς ἐν τῇ παρουσίᾳ μου μόνον ἀλλὰ νῦν πολλῷ μᾶλλον ἐν 
τῇ ἀπουσίᾳ μου, μετὰ φόβου καὶ τρόμου τὴν ἑαυτῶν σωτηρίαν κατεργάζεσθε. Ὥστε provides the link with the 

previous context.239 The imperative κατεργάζεσθε is the main verb. It is in the middle voice, which indicates “subject 

intensive” quality, especially in light of the reflexive pronoun. There is a debate about whether σωτηρίαν is being 

used in spiritual salvific terms or in terms of the spiritual health of the community.240 Perhaps Fee has a helpful 
perspective when he claims that it is a both/and: “At issue is 'obedience,' pure and simple, which in this case is 
defined as their 'working or carrying out in their corporate life the salvation that God has graciously given them.'”241 
Is there a hint of this in the fact that τὴν σωτηρίαν is singular and ἑαυτῶν is plural?

2:13  Θεὸς γάρ ἐστιν ὁ ἐνεργῶν ἐν ὑμῖν καὶ τὸ θέλειν καὶ τὸ ἐνεργεῖν ὑπὲρ τῆς εὐδοκίας. The imperative of v. 12 is 

supported by the explanatory statement (γάρ) in v. 13. Their work (κατεργάζεσθε) is undergirded by God's work 

(ἐνεργῶν ἐν ὑμῖν). The subject of ἐστίν is the substantival participial phrase ὁ ἐνεργῶν ἐν ὑμῖν (since it has the article) 

and θεὸς is the predicate nominative (since it is anarthrous). Θεὸς is fronted for emphasis, in addition to working 

better than placing it at the end of the verse which would be anticlimactic (especially after all of the modifiers that 
connect to the participial phrase). As it is, there is a juxtaposition between them and God created by the word order: 
κατεργάζεσθε· θεὸς γάρ ἐστιν ὁ ἐνεργῶν . . . The present tense of ὁ ἐνεργῶν shows that God is presently at work and 

available to enable them (Ps. 46:1). Ἐν ὑμῖν = among you (cf. 1:6; 2:5). Καὶ . . . καὶ . . . expresses “both . . . and . . .” 

Τὸ θέλειν καὶ τὸ ἐνεργεῖν are both present infinitives. The articles indicate that the infinitives are the direct objects of 

ἐνεργῶν. Ὑπὲρ τῆς εὐδοκίας specify what God is working among them for: for the sake of what pleases him (the 

article is probably functioning as a possessive pronoun).242

2:14  Πάντα ποιεῖτε χωρὶς γογγυσμῶν καὶ διαλογισμῶν. The next sentence is related by asyndeton (no conjunction), 

but it is clearly related by virtue of the fact that it contains a second imperative (parallel to κατεργάζεσθε). The 

Imperative is again present, indicating a commend to be lived out as a way of life. Πάντα is probably fronted for 

emphasis. The manner of the command is expressed as: χωρὶς γογγυσμῶν καὶ διαλογισμῶν.

2:15  Ἵνα γένησθε ἄμεμπτοι καὶ ἀκέραιοι. The purpose for the command of v. 14 is expressed here by the ἵνα clause. 

The main verb of the ἵνα clause is γένησθε (an aorist verb). The predicate nominatives are ἄμεμπτοι καὶ ἀκέραιοι. The

reason behind Paul's imperative in v. 14 is so that they might “be blameless and sincere.” The two adjectives are tied
together with καί which groups them together in distinction from the following phrases.

The phrase τέκνα θεοῦ ἄμωμα is in apposition to ἄμεμπτοι καὶ ἀκέραιοι.243 Ἄμωμα is attributive and qualifies τέκνα 
θεοῦ: “blameless children of God.”244

239O'Brien points out that the same construction is used at Phil 4:1, 1 Cor 14:39, and 15:58, and in each of 
these sections the “consequences follow from the overall argument of the preceding section or paragraph, not simply
the preceding verse” (Philippians, 274).

240Interpreted in “spiritual salvation” terms, see O'Brien, Philippians, 278–279. Interpreted in terms of 
“community health,” see Hawthorne, Philippians, 139.

241Fee, Philippians, 235.
242Fee, Philippians, 239, n. 39.
243O'Brien, Philippians, 293.
244See O'Brien, Philippians, 294ff, and Fee, Philippians, 244ff on the connection between this verse and Dt.
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Μέσον γενεᾶς σκολιᾶς καὶ διεστραμμένης indicates that Paul is not just concerned with who the Philippians are to be 

(τέκνα θεοῦ ἄμωμα), but also that they be that in a particular context. The idea “among” is repeated (μέσον . . . ἐν οἷς).

Ἐν οἷς φαίνεσθε ὡς φωστῆρες ἐν κόσμῳ. Φαίνεσθε is a present verb, either middle or passive. If middle, it is subject 

intensive by nature (“shine”). If passive, it takes on the idea of “appear.”245 Fee argues persuasively that the middle 
sense is appropriate here on the grounds that Paul intended a connection with Dan. 12:3 in which the verb is taken in
the active sense, “shine.”246 Ὡς φωστῆρες indicates a simile: you shine among them the way stars shine. Ἐν κόσμῳ 

represents the location in which the Philippians shine (in the world) and not the location in which stars shine.247

2:16  Λόγον ζωῆς ἐπέχοντες. The participle ἐπέχοντες can mean either “hold fast” or “hold forth.” The word is used in

four other places in the NT.248 Three are used in a figurative sense of holding on to something mentally.249 The fourth
use (Acts 19:22) is used with the idea “to remain at a place for a period of time, stop, stay.”250 In light of this usage 
“hold fast” seems preferable. However, Fee helpfully points out that in context it is a both/and: they shine as God's 
blameless children as they obediently hold on to the message of life, and thereby lighten the darkness with it.251 
Λόγον ζωῆς is fronted for emphasis. Ζωῆς is probably genitive of product, with the message “producing” life, or 

possibly genitive of reference, “the message about [eternal] life.” Ἐπέχοντες modifies φαίνεσθε, indicating the means

by which they shine.

Eἰς καύχημα ἐμοὶ εἰς ἡμέραν Χριστοῦ. Εἰς καύχημα ἐμοὶ indicates purpose.252 Εἰς ἡμέραν Χριστοῦ indicates the time 

when Paul expected this boast to take place. The content of the boasting is reflected in the ὅτι clause: ὅτι οὐκ εἰς 
κενὸν ἔδραμον οὐδὲ εἰς κενὸν ἐκοπίασα.

2:17  Ἀλλὰ εἰ καὶ σπένδομαι ἐπὶ τῇ θυσίᾳ καὶ λειτουργίᾳ τῆς πίστεως ὑμῶν, χαίρω καὶ συγχαίρω πᾶσιν ὑμῖν. Ἀλλὰ 

introduces a contrast. Paul does not want to stand before Christ and realize that all of his efforts were for nothing. 
On the other hand, he can even pour out his entire life with joy if they will serve Christ out of their faith in Him. In 
this interpretation, the contrast is between κενὸν ἐκοπίασα (with the implied disappointment that would result) and 

χαίρω καὶ συγχαίρω πᾶσιν ὑμῖν.

The εἰ clause is dependent upon χαίρω and represents a concessional clause.253 Σπένδομαι is a regular present passive

verb: I am being poured out. This probably represents his toil rather than the image of his death (cf. 1:25–26). Τῆς 

32:5 (LXX): ἡμάρτοσαν οὐκ αὐτῷ τέκνα μωμητά, γενεὰ σκολιὰ καὶ διεστραμμένη. 
245O'Brien, Philippians, 295; cf. BDAG, 1046.
246Fee, Philippians, 246, n. 26. Dan. 12:3: καὶ οἱ συνιέντες φανοῦσιν ὡς φωστῆρες τοῦ οὐρανοῦ καὶ οἱ 

κατισχύοντες τοὺς λόγους μου ὡσεὶ τὰ ἄστρα τοῦ οὐρανοῦ εἰς τὸν αἰῶνα τοῦ αἰῶνος.
247As the NIV renders it: “in the universe;” Fee, Philippians, 246–247 n. 29.
248Lk. 14:7; Acts 3:5; 1 Tim 4:16; Acts 19:22.
249Lk. 14:7; Acts 3:5; 1 Tim 4:16. BDAG (362) indicates that the meaning in this sense is “to be mindful or 

especially observant” and gives as glosses, “hold toward, aim at.” It is hard to know why they chose the directional 
“toward, at” in light of the prefixed ἐπί. While it is true that the etymology of a word doesn't determine its later 

development, in each of the verses listed above it would be at least as plausible to see attention fixed “upon” 
something rather that “toward” something.

250BDAG, 362.
251Fee, Philippians, 247.
252O'Brien, Philippians, 298.
253The concessive use is indicated by εἰ καὶ (cf. Young, Intermediate New Testament Greek, 185).
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πίστεως ὑμῶν is a genitive of source, indicating that the sacrifice and service comes from their faith.

2:18  Τὸ δὲ αὐτὸ καὶ ὑμεῖς χαίρετε καὶ συγχαίρετέ μοι. The δέ in τὸ δὲ αὐτὸ indicates a transition to the final point in 

this section. They are to reciprocate his co-rejoicing.

2:19–24

2:19  Ἐλπίζω δὲ ἐν κυρίῳ Ἰησοῦ Τιμόθεον ταχέως πέμψαι ὑμῖν, ἵνα κἀγὼ εὐψυχῶ γνοὺς τὰ περὶ ὑμῶν. Δὲ indicates a 

transition to new material. Fee sees this paragraph transitioning back to the narrative that Paul left off in 1:26.254 This
may be true, but it should be recognized that even if he returns to a previous point, he is indirectly continuing to 
develop the theme of humble sacrifice and service started in 2:1.

2:20  Oὐδένα γὰρ ἔχω ἰσόψυχον, ὅστις γνησίως τὰ περὶ ὑμῶν μεριμνήσει. Γάρ introduces a clause that gives the reason 

that Paul is sending Timothy.

2:21  Οἱ πάντες γὰρ τὰ ἑαυτῶν ζητοῦσιν, οὐ τὰ Ἰησοῦ Χριστοῦ. Another γάρ clause explains why Paul has no-one else

who will be concerned about their affairs. This links thematically to 2:4.

2:22  Τὴν δὲ δοκιμὴν αὐτοῦ γινώσκετε, ὅτι ὡς πατρὶ τέκνον σὺν ἐμοὶ ἐδούλευσεν εἰς τὸ εὐαγγέλιον. Δὲ brings the 

attention back to Timothy. The ὅτι clause could be adverbial (“you know his proven worth, because he served . . .”), 

which would highlight the reason why they know Timothy's worth. It could also be functioning as a noun clause 
(“you know his proven worth, that he served . . .”), in which case it would stress that the proven worth is found in 
the manner with which Timothy served (as a son to a father). In light of the adverbial ὡς, the second seems the better

interpretation.

2:23  Τοῦτον μὲν οὖν ἐλπίζω πέμψαι ὡς ἂν ἀφίδω τὰ περὶ ἐμὲ ἐξαυτῆς. Ὡς ἂν ἀφίδω τὰ περὶ ἐμὲ ἐξαυτῆς is a little 

more difficult. The main thought of this verse is ἐλπίζω πέμψαι τοῦτον. This is modified by the phrase ἐξαυτῆς 
(“immediately/quickly,” possibly last for emphasis) and the clause ὡς ἂν ἀφίδω τὰ περὶ ἐμὲ. “ὡς ἂν (with the 

subjunctive) is a temporal conjunction . . . meaning 'when, as soon as.'”255 Τὰ περὶ ἐμὲ is equivalent to τὰ κατʼ ἐμὲ 

(1:12).

2:24  Πέποιθα δὲ ἐν κυρίῳ ὅτι καὶ αὐτὸς ταχέως ἐλεύσομαι. Δὲ completes the μὲν . . . δέ construction started in v. 23. 

It correlates ἐλπίζω πέμψαι [τοῦτον] . . . ἐξαυτῆς (“I hope to send this one immediately”) with πέποιθα . . . ὅτι καὶ 
αὐτὸς ταχέως ἐλεύσομαι (“also I myself will come quickly”). Ὅτι serves as a content clause, indicating what Paul is 

persuaded (πέποιθα) of.  Αὐτὸς has an intensive use (“I myself”), and with the καί emphasizes that not only is 

Timothy coming, but Paul is persuaded that he is “also” coming quickly.

2:25–30

2:25  Ἀναγκαῖον δὲ ἡγησάμην Ἐπαφρόδιτον τὸν ἀδελφὸν καὶ συνεργὸν καὶ συστρατιώτην μου, ὑμῶν δὲ ἀπόστολον καὶ 
λειτουργὸν τῆς χρείας μου, πέμψαι πρὸς ὑμᾶς. Δὲ develops this section further. The core of this sentence is ἡγησάμην 
ἀναγκαῖον πέμψαι Ἐπαφρόδιτον (“I considered it necessary to send Epaphroditus”). Epaphroditus is then expanded 

254Fee, Philippians, 263.
255O'Brien, Philippians, 326.
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with a number of terms put in apposition to his name. The first set indicates his relation to Paul (τὸν ἀδελφὸν καὶ 
συνεργὸν καὶ συστρατιώτην μου), and they are all tied together with one article, καί, and the genitive pronoun (μου). 

The second group, set off from the first with δέ indicates his relationship with the Philippians (ὑμῶν δὲ ἀπόστολον 
καὶ λειτουργὸν τῆς χρείας μου). It consists of two nouns (ἀπόστολον, λειτουργὸν) related to one pronoun (ὑμῶν) and 

tied together by καί. The second noun is modified by τῆς χρείας μου, and τῆς χρείας is a genitive of reference (“your 

minister with regard to my need”).

2:26  Ἐπειδὴ ἐπιποθῶν ἦν πάντας ὑμᾶς καὶ ἀδημονῶν, διότι ἠκούσατε ὅτι ἠσθένησεν. Ἐπειδὴ explains the reason that 

he thought it necessary to send Epaphroditus. Ἐπιποθῶν ἦν . . . καὶ ἀδημονῶν is a periphrastic construction. The use 

of the imperfect of εἰμί with the present participle means that the imperfective aspect (ongoing activity) is 

highlighted. Πάντας ὑμᾶς reflects the emphasis on unity throughout the letter (cf. 1:4, 7, 8).256 The reason 

Epaphroditus felt this way is expressed by διότι ἠκούσατε. The content of what they had heard is expressed by ὅτι 
ἠσθένησεν. Ἠκούσατε is an aorist indicative verb that expresses past time (they heard in the past). The aorist 

ἠσθένησεν could indicate that he “became sick,” or may be viewing the incident of sickness as a whole.257 The first is 

more likely because it explains that Epaphroditus wanted to see the Philippians because he wanted them to know he 
had recovered, rather than just because he was touched by their concern.

2:27  Καὶ γὰρ ἠσθένησεν παραπλήσιον θανάτῳ· ἀλλὰ ὁ θεὸς ἠλέησεν αὐτόν, οὐκ αὐτὸν δὲ μόνον ἀλλὰ καὶ ἐμέ, ἵνα μὴ 
λύπην ἐπὶ λύπην σχῶ. Γὰρ adds an explanatory comment on Epaphroditus' sickness (this verse as a whole is a 

parenthetic remark). Καί is emphatic (“indeed”).258 Παραπλήσιον is an adjective functioning as an “improper” 

preposition with θανάτῳ.259

2:28  Σπουδαιοτέρως οὖν ἔπεμψα αὐτόν, ἵνα ἰδόντες αὐτὸν πάλιν χαρῆτε κἀγὼ ἀλυπότερος ὦ. Οὖν is resumptive, 

returning to the discussion of sending Epaphroditus after digressing to talk of his sickness and God's mercy in letting
him recover. The ἵνα clause indicates the two purposes that Paul had for sending Epaphroditus back to the 
Philippians: so that when they saw him again 1. they might rejoice (χαρῆτε) and 2. that Paul might be free from 

concern (ἀλυπότερος) [i.e. over keeping Epaphroditus away from the Philippians].

2:29  Προσδέχεσθε οὖν αὐτὸν ἐν κυρίῳ μετὰ πάσης χαρᾶς καὶ τοὺς τοιούτους ἐντίμους ἔχετε. This sentence is 

introduced with an inferential οὖν, indicating that “what follows is the conclusion or inference from what 

precedes.”260 This sentence gives a conclusion in light of the fact that Paul is sending Epaphroditus back “honorably 
discharged.”

2:30  Ὅτι διὰ τὸ ἔργον Χριστοῦ μέχρι θανάτου ἤγγισεν. Ὅτι explains why they should hold such people in honor. 

Μέχρι θανάτου ἤγγισεν is the main verb, which is qualified by διὰ τὸ ἔργον Χριστοῦ (“for the sake of the work for 

Christ” is fronted for emphasis), which expresses the reason he drew near to death: to further/benefit the work of 
Christ.261

256Fee, Philippians, 277.
257Fee, Philippians, 277, n. 25.
258Cf. Young, Intermediate New Testament Greek, 189.
259O'Brien, Philippians, 366, n. 44.
260Young, Intermediate New Testament Greek, 191.
261Cf. Young, Intermediate New Testament Greek, 92.
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Παραβολευσάμενος τῇ ψυχῇ, ἵνα ἀναπληρώσῃ τὸ ὑμῶν ὑστέρημα τῆς πρός με λειτουργίας. Drawing near to death for 

the sake of Christ's work is then explained by the participial phrase παραβολευσάμενος τῇ ψυχῇ (“risking his life”), 

the purpose of which is explained by the ἵνα clause. The verb and participles are in the aorist in this verse because 

Paul is simply telling what happened, not elaborating on how it happened or describing it. The object of the 
subjunctive ἀναπληρώσῃ is fairly convoluted: τὸ ὑμῶν ὑστέρημα τῆς πρός με λειτουργίας. Several elements are clear: 

τὸ is the article for the noun ὑστέρημα. Τῆς πρός με λειτουργίας belongs together and qualifies ὑστέρημα. The 

question is what ὑμῶν qualifies: ὑστέρημα or λειτουργίας? Word order seems to indicate ὑμῶν ὑστέρημα would be 

most natural: Epaphroditus came close to death in his attempt to “fill up what you were lacking with reference to 
[your] service to me.”

3:1

3:1 Τὸ λοιπόν, ἀδελφοί μου, χαίρετε ἐν κυρίῳ. τὰ αὐτὰ γράφειν ὑμῖν ἐμοὶ μὲν οὐκ ὀκνηρόν, ὑμῖν δὲ ἀσφαλές. Τὸ λοιπόν 

is best understood as transitional, and a good translation would be something like “furthermore.”262 Ἐν κυρίῳ 

indicates the sphere or basis for rejoicing. Could it be both? Perhaps they are to rejoice as they live in union with 
him and experience the fruit of the Spirit (Gal. 5:22) and because of all we have in Christ (cf. 4:4, 10). Γράφειν is the

subject of an elided εἰμί. Οὐκ ὀκνηρόν is the predicate nominative, “not troublesome.” Ἐμοὶ and ὑμῖν are datives of 

reference.263

3:2–16

3:2  Βλέπετε τοὺς κύνας, βλέπετε τοὺς κακοὺς ἐργάτας, βλέπετε τὴν κατατομήν. Paul begins this section with three 

present imperatives indicating a warning with ongoing validity, not just something to be applied exclusively in the 
immediate context. 

3:3  Ἡμεῖς γάρ ἐσμεν ἡ περιτομή. Γάρ introduces a reason for the three imperatives given in 3:2.264 Ἡμεῖς is emphatic

because it is redundant (person and number are included in the ending of ἐσμεν) and fronted. This serves to indicate 

contrast (not them, but us!). Ἡμεῖς is described by three attributive participles (λατρεύοντες, καυχώμενοι, πεποιθότες) 
introduced by an article that is functioning as a relative pronoun.

Οἱ πνεύματι θεοῦ λατρεύοντες. Πνεύματι is a dative of means, indicating that the “true” circumcision gives priestly 

service to God by the Spirit of God (θεοῦ is either possessive, partitive, or genitive of source). Two other possibilities

are dative of manner (service characterized by the Spirit of God, or, “Spiritually”) and dative of sphere (service in 
the Spirit).

Καὶ καυχώμενοι ἐν Χριστῷ Ἰησοῦ. Christ Jesus is the basis of our “boast.” Sphere is also a possibility (cf. 4:4, etc and

comments on 3:1).

Καὶ οὐκ ἐν σαρκὶ πεποιθότες. The perfect tense is normal for this word when used in the sense of “being confident, 

262Hawthorne, Philippians, 172–173.
263Ἐμοὶ may be an ethical dative (“as far as I am concerned”), but the parallelism between ἐμοὶ and ὑμῖν 

seems to favor a parallel sense, and ὑμῖν is not an ethical dative.
264Fee, Philippians, 298, n. 52.
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trusting” (cf. all uses in Philippians: 1:6, 14, 25; 2:24; 3:4). Ἐν indicates the (negated) basis for our confidence. It is 

not in the flesh. O'Brien says that “the third and final participial clause is a negative restatement of the preceding 
(rather than a separate and third assertion) . . .”265

3:4  Καίπερ ἐγὼ ἔχων πεποίθησιν καὶ ἐν σαρκί. Εἴ τις δοκεῖ ἄλλος πεποιθέναι ἐν σαρκί, ἐγὼ μᾶλλον. Καίπερ ἐγὼ ἔχων 
πεποίθησιν καὶ ἐν σαρκί. This is difficult because it seems to indicate that Paul had confidence in the flesh when he 

just said that he belonged with those who had no confidence in the flesh. Kαίπερ = “although.”266 “When used with a

participle, as it always is in the NT, it clarifies the participles concessive sense: 'although I have.'”267 Πεποίθησιν 

(“confidence”) is probably best taken metonymically as “reasons for confidence.”268 Καὶ before ἐν σαρκί indicates 

that in addition to his boast in Christ (v. 3), Paul has available another source of boasting: the flesh, which stands for 
human achievement (as it is embodied in circumcision).269 He will go on to elaborate this ground of boasting, 
showing that he has “been there, done that” with regard to human boasting, and rejects it as a viable way of having 
favor with God.270 

3:5a-d  O'Brien speaks of the “terseness” of this section.271 Paul is in essence listing off his qualifications. 
Circumcision is the first, which is the head category. After that follows three prepositional phrases introduced with 
ἐκ (or conceptually implied), and three prepositional phrases introduced by κατά.272 Περιτομῇ ὀκταήμερος. Περιτομῇ 

is a dative of reference.273 Ὀκταήμερος is functioning adjectivally as a predicate for Paul (implied ἐγὼ εἰμί). “With 

reference to circumcision: an “eighth day-er.”274 

Ἐκ γένους Ἰσραήλ. Ἐκ γένους indicates “source.” Ἰσραήλ is a genitive of apposition that “designates the name of the 

race.”275 Φυλῆς Βενιαμίν. Ἐκ is implied here by context.276 Other wise the syntax is the same as the previous phrase. 

Ἑβραῖος ἐξ Ἑβραίων. The English translations give the impression that Paul is here saying that he is the “most Jewish

of Jews,” parallel to the English idiom, “a man's man.” More likely he is referring to his lineage: “a Hebrew son of 
Hebrew Parents.”277

3:5e-6  Κατὰ νόμον Φαρισαῖος. Κατὰ νόμον indicates reference/respect: “With regard to the law I was a Pharisee”278 

Κατὰ ζῆλος διώκων τὴν ἐκκλησίαν. Κατὰ ζῆλος indicates reference/respect (as with the previous phrase). Διώκων 

demonstrates the fact that tense does not primarily have to do with “time of action” in participles. Paul was not 
persecuting the church in the present but speaking of his continuous/habitual acts (which we can tell happened in the
past because of the context). Κατὰ δικαιοσύνην τὴν ἐν νόμῳ γενόμενος ἄμεμπτος. Κατὰ δικαιοσύνην = 

reference/respect. The article is functioning as a relative pronoun (with the prepositional phrase). Ἐν νόμῳ may 

265O'Brien, Philippians, 362.
266BDAG, 497.
267O'Brien, Philippians, 367.
268O'Brien, Philippians, 366.
269O'Brien, Philippians, 367.
270Ibid.
271O'Brien, Philippians, 368.
272O'Brien, Philippians, 369.
273Fee, Philippians, 306, n. 8.
274O'Brien, Philippians, 369, quoting the Good News Bible.
275O'Brien, Philippians, 371.
276O'Brien, Philippians, 368.
277O'Brien, Philippians, 371.
278O'Brien, Philippians, 372.
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indicate “by means of the law.” O'Brien prefers “in the law” in the sense of “rooted” or “[resting] in the law.”279 The 
addition of γενόμενος ἄμεμπτος is interesting because in light of the “terseness” of the passage and Paul's frequent 

use of verbless constructions, what would be expected would be “κατὰ δικαιοσύνην τὴν ἐν νόμῳ, ἄμεμπτος.” This 

suggests the translation that O'Brien gives: “having become blameless,” perhaps indicating not Paul's state of 
blamelessness, but the attainment of blamelessness [that was the result of his effort].280

3:7  Ἅτινα ἦν μοι κέρδη. Verses 7-11 are discussed in more detail in section III. Ἅτινα (indefinite relative pronoun) 

refers to at least what Paul listed in v. 5–6.281 The ἦν is a past tense verb, indicating (as it is in the indicative mood) 

that it refers to a past time (before his conversion). Μοι is an ethical dative: “Whatever was gain, as far as I was 

concerned . . .”282 The facts about Paul's righteousness that was rooted in the law did not change with his conversion,
only his perspective.

Ταῦτα ἥγημαι διὰ τὸν Χριστὸν ζημίαν. The perfect verb (ἥγημαι) indicates that Paul came to regard these things as 

loss in the past and now continues in that state. “While I used to consider these things one way, I have come to see 
that the opposite is true.” An unmarked word order would be ἥγημαι ταῦτα ζημίαν διὰ τὸν Χριστὸν ζημίαν, but the 

ταῦτα has been thrown to the front, and the ζημίαν has been thrown to the last position for emphasis (“these things—

loss.”). The clause acts as a contrast with the previous one.

3:8  Ἀλλὰ μενοῦνγε καὶ ἡγοῦμαι πάντα ζημίαν εἶναι. The previous clause is strengthened by the piling on of 

conjunctions (ἀλλὰ μενοῦνγε καὶ), and the expanding of “these things (ταῦτα) I have counted loss” to “I count all 

things (πάντα) to be loss.” There is also a change to the present tense of ἡγοῦμαι from the perfect. Paul now 

expresses this way of thinking not only as something he arrived at in the past, but something he presently embraces.

Διὰ τὸ ὑπερέχον τῆς γνώσεως Χριστοῦ Ἰησοῦ τοῦ κυρίου μου. Διὰ τὸ ὑπερέχον = on account of the surpassing 

excellence . . . The article here may be being used to make the participle a substantive.283 This gives the reason for 
the change of Paul's mind. O'Brien helpfully point out that this is an expansion of διὰ τὸν Χριστὸν in v. 7.284 Τῆς 
γνώσεως is an attributed genitive (“the surpassingly excellent knowledge).285 Χριστοῦ Ἰησοῦ is an objective 

genitive.286 Τοῦ κυρίου is in apposition to Χριστοῦ Ἰησοῦ.

Διʼ ὃν τὰ πάντα ἐζημιώθην. Διʼ ὃν = for the sake of whom. The relative pronoun refers back to Χριστοῦ Ἰησοῦ. 

Ἐζημιώθην is passive (as are all uses in the NT), and means “to experience the loss of [something], with the 

implication of undergoing hardship or suffering.”287 Τὰ πάντα (the direct object, indicating what was lost) is fronted 

for emphasis. The indicative of the verb suggests that this is not simply a possibility but really happened (in the past,
since the verb is an aorist indicative). If not in fact (Paul still remained circumcised) then at least in terms of use, 
everything he boasted in ceased to be able to function that way for him (i.e., circumcision ceased to be something he
profited from after conversion).

279O'Brien, Philippians, 379.
280O'Brien, Philippians, 378.
281Fee, Philippians, 315, n. 9.
282Cf. Wallace, Greek Grammar Beyond the Basics, 146.
283Cf. Wallace, Greek Grammar Beyond the Basics, 233–234.
284O'Brien, Philippians, 387.
285Wallace, Greek Grammar Beyond the Basics, 90.
286O'Brien, Philippians, 387.
287BDAG, 428.
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Καὶ ἡγοῦμαι σκύβαλα, ἵνα Χριστὸν κερδήσω. Καὶ ties this clause to the previous. Ἡγοῦμαι is a present verb. For Paul,

he had suffered the loss in the past, but he was presently regarding the things he had lost as filth. The direct object 
ταῦτα should be supplied, referring back to τὰ πάντα, making a double accusative (“I consider [them] [to be] filth”). 

Ἵνα indicates purpose: the purpose of Paul's mindset was in order that he might gain Christ. Kερδήσω is an aorist 

subjunctive, which is an unmarked usage with a ἵνα purpose clause.

3:9  Καὶ εὑρεθῶ ἐν αὐτῷ. Καὶ joins εὑρεθῶ (aorist passive subjunctive) to the verb κερδήσω. Fee says that this is an 

example of hendiadys, “where the second member spells out in greater detail what is meant by the first.”288 In other 
words, Paul wanted to “gain Christ, that is, to be found in him.”289 (Ἐν αὐτῷ indicates sphere.) O'Brien points out 

that Paul was already in Christ as a believer, so what Paul means is that he wants to “gain Christ and be found in 
him” in the day of Christ.290 Fee points out that there is really a both/and.291 Paul has already gained Christ and is in 
him, but what Paul doesn't yet have is the consummation of this reality (cf. 1 Cor 13:12). However, the focus here is 
on the reason why Paul presently regards the things he lost as filth. It is true that he has a present dimension to it as 
Paul could even then say that he was already in Christ and presently stood in the righteousness from God by faith. 
But the purpose clause and the subjunctive verbs indicate that Paul is presently regarding the things he boasted about
in the past as filth for the sake of something that has not yet been actualized. This purpose clause is therefore 
situated in the present with an eye to the future (cf. 1:21–23 where Paul says that to die is κέρδος).

Μὴ ἔχων ἐμὴν δικαιοσύνην τὴν ἐκ νόμου. Εὑρεθῶ is qualified by the present participle ἔχων. It is most likely 

indicating “the manner in which [Paul] will be found perfectly in Christ, that is, as one who who does not have a 
righteousness of his own.”292 The article τὴν is functioning as a relative pronoun with ἐκ νόμου, which indicates 

source or origin. The possessive pronoun ἐμὴν is used here without the article, which O'Brien says is unusual and 

stresses quality: “This absence serves to focus attention strongly on the quality of this righteousness, that is, Paul's 
own. It is not simply righteousness that he possesses, but that which he has acquired.”293

Ἀλλὰ τὴν διὰ πίστεως Χριστοῦ, τὴν ἐκ θεοῦ δικαιοσύνην ἐπὶ τῇ πίστει. Ἀλλὰ here indicates a contrast (the other side 

of the coin). Instead of the righteousness of his own that comes from the law, he hopes to have the righteousness that
comes διὰ πίστεως Χριστοῦ, which is furthermore described as τὴν ἐκ θεοῦ δικαιοσύνην ἐπὶ τῇ πίστει. The phrase 

πίστεως Χριστοῦ is a highly debated. O'Brien understands Χριστοῦ to be a subjective genitive, “the faith(fulness) of 

Christ.”294 Fee prefers a more traditional rendering of “through faith in Christ,” which reads the genitive as 
objective.295 See section II for an expanded discussion.

Ἐκ θεοῦ indicates source. It is probably fronted to indicate contrast with ἐκ νόμου.  Ἐπὶ τῇ πίστει. Fee says that the 

article is anaphoric, pointing back to πίστεως earlier in the verse.296 Ἐπί indicates the basis of the righteousness: trust

[in Christ]. Hawthorn says that τὴν ἐκ θεοῦ δικαιοσύνην ἐπὶ τῇ πίστει is “added for clarification and emphasis.”297

288Fee, Philippians, 320, n. 28.
289Fee, Philippians, 320.
290O'Brien, Philippians, 392.
291“. . . when does Paul expect this 'gaining' and 'being found' to take place? The answer lies with Paul's 

'already but not yet' eschatological perspective . . . which determines his existence in Christ and serves as the 
framework for all this theological thinking.” (Fee, Philippians, 320).

292O'Brien, Philippians, 393.
293O'Brien, Philippians, 394.
294O'Brien, Philippians, 398.
295Fee, Philippians, 324.
296Fee, Philippians, 325, n. 45.
297Hawthorne, Philippians, 195.
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3:10  Τοῦ γνῶναι αὐτὸν καὶ τὴν δύναμιν τῆς ἀναστάσεως αὐτοῦ καὶ [τὴν] κοινωνίαν [τῶν] παθημάτων αὐτοῦ, 
συμμορφιζόμενος τῷ θανάτῳ αὐτοῦ. Paul is likely here picking up on his comment in v. 8 that he counts all things as 

loss because of the greatness of knowing Christ.298 The aorist infinitive γνῶναι is undefined with regard to aspect. It 

is difficult to know what part of the context τοῦ γνῶναι is related to. Fee indicates that “It is possibly coordinate with

the preceding clause.”299 This reading would indicate that Paul suffered the loss of everything and considered it all 
filth to gain Christ and be found in Him, and to know Him. It is also possible that the preceding clause expresses the 
“penultimate purpose and thus the ground for the ultimate purpose of 'knowing Christ.'”300 A. T. Robertson views 
this infinitive as epexegetic of the ἵνα clause.301 

The first option is probably the better option. The ἵνα clause hangs together, with the two verbs (κερδήσω and 

εὑρεθῶ) being closely related. The infinitive τοῦ γνῶναι coordinates with the ἵνα clause as a whole. It indicates 

another aspect of the purpose that Paul has in regarding his past righteousness as filth: to know Christ. While the 
tense of τοῦ γνῶναι is aorist just like κερδήσω and εὑρεθῶ, context seems to indicate that τοῦ γνῶναι is present time 

oriented as well as future time oriented. Paul says that he wants to experience resurrection power and share in 
Christ's sufferings, and these are things that are to be experienced in the present and not in the day of Christ. While 
the ἵνα clause expresses the telos of Paul's life, the infinitive expresses the kind of life in this world that leads to that 

end.

Fee says that there is a chiastic structure here:302

τοῦ γνῶναι αὐτὸν 

A καὶ τὴν δύναμιν τῆς ἀναστάσεως αὐτοῦ 
  B   καὶ [τὴν] κοινωνίαν [τῶν] παθημάτων αὐτοῦ, 
  B'   συμμορφιζόμενος τῷ θανάτῳ αὐτοῦ, 
A' εἴ πως καταντήσω εἰς τὴν ἐξανάστασιν τὴν ἐκ νεκρῶν

Paul says that he wants to know αὐτὸν καὶ τὴν δύναμιν τῆς ἀναστάσεως αὐτοῦ καὶ [τὴν] κοινωνίαν [τῶν] παθημάτων 
αὐτοῦ. These three nouns (αὐτὸν, δύναμιν, κοινωνίαν) and joined by καί. The three concepts are closely related but the

latter two are probably more than simply an explanation of the first.303 This may have something to do with the 
difference between καί and the English “and.” Kermit Titrud says that “like 'and,' καί is used as a function word to 

express the general relation of connection or addition . . . However, unlike 'and,' which generally encodes an 
addition, and thus a distinction between the concepts or propositions it is conjoining, καί often does not encode a 

distinction between the items it is conjoining.”304 This is significant here because knowing Christ would seem to 
consist of more than simply experiencing Christ's resurrection power and suffering, but they certainly seem to be 
connected. More specifically, knowing Christ's resurrection power and sufferings would be included in knowing 
him, but not exhaustive of it.

Τὴν δύναμιν τῆς ἀναστάσεως αὐτοῦ. The genitive τῆς ἀναστάσεως in this phrase is probably indicating source (power 

that has as its source the resurrection). Καὶ [τὴν] κοινωνίαν [τῶν] παθημάτων αὐτοῦ. Παθημάτων is a objective 

298O'Brien, Philippians, 400.
299Fee, Philippians, 327.
300Ibid.
301Robertson, A Grammar of the Greek New Testament, 1002, where he parallels this verse with Rom 6:6; 

cf. BDF, para. 400(8).
302Fee, Philippians, 329.
303As O'Brien claims (Philippians, 402).
304Titrud, “Function of καί,” 247.
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genitive: sharing his sufferings.305  Συμμορφιζόμενος τῷ θανάτῳ αὐτοῦ qualifies τοῦ γνῶναι.306 The nominative case 

has as its “referent” the “logical subject of the infinitive” (in other words, the implied subject of the action of the 
infinitive corresponds to the nominative case of the preposition).307 The present tense presents this as an ongoing 
process that is happening to Paul.308 Fee says that this modifies the verb “by way of the preceding clause. Thus: 'that 
I may know him, including participation in his sufferings, by being conformed to his death.'”309 This probably 
indicates primarily sufferings that are experienced by virtue of belonging to Christ in this world.

3:11  Εἴ πως καταντήσω εἰς τὴν ἐξανάστασιν τὴν ἐκ νεκρῶν. It is curious as to why Paul begins this clause with εἴ 
πως.310 Fee offers that “Paul's certain future resurrection (when viewed 'from above') has the similar proviso [to Rom

8:1–17a] (when viewed 'from below'), expressed in this case by the 'if somehow.'”311 In other words, Paul's suffering 
(which is being offered as a paradigm for the Philippians) is the means of sharing in the glory of the resurrection. 
See Acts 27:12; Rom 1:10; 11:14 for the same construction.

3:12  Οὐχ ὅτι is “a Greek idiom that qualifies something previously said, so that the readers will not draw wrong 

inferences from it.”312 Furthermore, Fee argues that this point should not mark the beginning of a new paragraph 
because “in no other instance in the NT does this combination mark a paragraph break.”313

Ἤδη ἔλαβον ἢ ἤδη τετελείωμαι, διώκω δὲ εἰ καὶ καταλάβω, ἐφʼ ᾧ καὶ κατελήμφθην ὑπὸ Χριστοῦ [Ἰησοῦ]. These five 

verbs are somewhat significant with regard to tense and mood: ἔλαβον (aorist active indicative), τετελείωμαι (Perfect

passive indicative), διώκω (present active indicative), καταλάβω (aorist active subjunctive), κατελήμφθην (aorist 

passive indicative). The sense is roughly as follows: “not that I have already received it in the past (aorist) or have 
already been perfected (perfect), but I am even now continually pursuing after it (present) if perchance I might take 
hold of (aorist subjunctive) that for which I myself was also taken hold of (aorist passive indicative) by Christ. 
While the grammar of the verbs is significant, there is nothing difficult or unusual about it.

3:13  Ἀδελφοί, ἐγὼ ἐμαυτὸν οὐ λογίζομαι κατειληφέναι. The use of the pronoun ἐγὼ is emphatic, since it is placed in 

front and “redundant” in the sense that the subject is contained in the verb. The reflexive sense of the middle verb 
λογίζομαι is brought out by the reflexive pronoun ἐμαυτὸν. Κατειληφέναι is a perfect active infinitive functioning as 

the compliment of the verb.314 The perfect tense of the infinitive with its perfective-stative aspect indicates that while
Paul pursues after the goal, he is not presently considering himself to have already attained it in the past.

Ἓν δέ, τὰ μὲν ὀπίσω ἐπιλανθανόμενος τοῖς δὲ ἔμπροσθεν ἐπεκτεινόμενος. Δέ introduces a contrast with the previous 

clause. Ἓν, “one thing,” stands by itself. For English it is appropriate to supply “one thing I do” (as most English 

translations do) because the contrast is between two modes of action on Paul's part (accounting himself to have 
attained and pursuing). In addition, the rest of the sentence is epexegetic to ἓν by explaining what that one thing is, 

and the main idea of the sentence is “I pursue.” In other words, the context identifies ἓν as the “one thing Paul 'does' 

[in contrast with something he does not do—count himself as having attained perfection].”315 

305O'Brien, Philippians, 405.
306O'Brien, Philippians, 406.
307O'Brien, Philippians, 406.
308O'Brien, Philippians, 407. He also notes the passive voice (408).
309Fee, Philippians, 333, n. 65.
310Fee, Philippians, 335.
311Fee, Philippians, 336.
312Fee, Philippians, 342; cf. 4:11, 17; 2 Thess 3:9; 2 Cor 1:24; 3:5.
313Fee, Philippians, 342, n. 17.
314Cf. Young, Intermediate New Testament Greek, 174.
315Cf. Fee, Philippians, 347, n. 38.
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The main idea of this sentence is found in v. 14 (διώκω), and is modified by two participial clauses related by a 

μέν . . . δέ construction. This construction urges the reader to consider the first clause (“forgetting what is behind”) 

as pointing forward to the second clause as more significant (“reaching forward to what is ahead”). The articles are 
accusative and dative because ἐπιλανθανόμενος would take a direct object and ἐπεκτεινόμενος would expect a 

directional compliment (stretch toward something). Both participles are in the middle voice stressing that the actions
are subject-intensive (emphasizing the one doing the action in someway). The ἐπί prefix may also be intensive, 

indicating the effort involved, which would strengthen the subject-intensive voice. They are also in the present tense 
which indicates that they are ongoing actions, that are contemporaneous in time with the action of the main verb. 
O'Brien says that these clauses indicate the manner with which Paul pursues the prize.316

3:14  Kατὰ σκοπὸν διώκω εἰς τὸ βραβεῖον τῆς ἄνω κλήσεως τοῦ θεοῦ ἐν Χριστῷ Ἰησοῦ. Κατὰ σκοπὸν indicates the 

direction toward which Paul presses on (κατά + accusative case).317 The related verb Σκοπέω means to “pay careful 

attention to, look (out) for, notice.”318 The noun has to do with “that on which one fixes one's gaze.”319 Εἰς τὸ 
βραβεῖον indicates the purpose for which Paul runs. The genitive phrase τῆς ἄνω κλήσεως τοῦ θεοῦ ἐν Χριστῷ Ἰησοῦ is

explained by O'Brien to be taken in three different ways:320 1. Appositional (the upward call is the prize of eternal 
life that is received upon completion of the course). 2. Athletic imagery (the upward call is the “summons by the 
president to the successful athlete to come forward and receive his prize).321 3. Subjective (the prize is promised by 
the upward call [to salvation]). While subjective genitive may not be the best classification, the idea behind the third 
option seems to be best in light of Paul's frequent use of “calling” to describe all the facets of the christian life from 
beginning to end.322 Perhaps a genitive of reference or possession (“the prize with reference to the call” or “the prize 
that is proper to the call”). Fee encouragingly says that the “sense is easier to sort out than its grammar.”323 Much 
more obviously, τοῦ θεοῦ is subjective (God calls Paul).324 Ἐν Χριστῷ Ἰησοῦ indicates sphere.325

3:15  Ὅσοι οὖν τέλειοι, τοῦτο φρονῶμεν. Οὖν is inferential: it brings the whole discussion to conclusion. Φρονῶμεν is 

a hortatory subjunctive in which Paul invites the Philippians to join him in the life of imperfect, yet mature Christ-
following. The antecedent of τοῦτο includes the whole autobiographical discussion from 3:2–14. Note the use of the 
important verb φρονέω (cf. 2:5). 

Καὶ εἴ τι ἑτέρως φρονεῖτε, καὶ τοῦτο ὁ θεὸς ὑμῖν ἀποκαλύψει. Καὶ joins together the φρονῶμεν clause and καὶ τοῦτο ὁ 
θεὸς ὑμῖν ἀποκαλύψει, which is modified by the “if” clause. The referent of τοῦτο may be τι or the whole preceding 

clause (which is more likely).326 The second καί (“also”) refers to the fact that God will reveal any ways in which 

they are thinking differently than Paul has modeled in addition to the degree of maturity that he has already given to 
them.327 In other words, to the degree that they are thinking the same as Paul, this is a revelation (in theological 

316O'Brien, Philippians, 428.
317O'Brien, Philippians, 430.
318BDAG, 931.
319O'Brien, Philippians, 430.
320O'Brien, Philippians, 431–433.
321O'Brien, Philippians, 431.
322O'Brien, Philippians, 432–433; Fee, Philippians, 349 and n. 49 where Fee calls κλῆσις “a nearly technical

term for God's call of the believer to himself.”
323Fee, Philippians, 349.
324Fee, Philippians, 349, n. 47.
325O'Brien, Philippians, 433.
326See Wallace, Greek Grammar Beyond the Basics, 333–335, for the conceptual antecedent use of the 

demonstrative pronoun.
327O'Brien, Philippians, 438.
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terms, illumination) graciously given to them by God. If they are off on some points, Paul is confident God will 
reveal (i.e. illumine) them on those points also.

3:16  Πλὴν εἰς ὃ ἐφθάσαμεν, τῷ αὐτῷ στοιχεῖν. Πλὴν “introduces a concluding statement that underscores what is 

truly significant.”328 Εἰς ὃ ἐφθάσαμεν = “to what we have attained.” Τῷ αὐτῷ στοιχεῖν is a difficult phrase. The 

infinitive is “used as an imperative (cf. Rom. 12:15).”329 Τῷ αὐτῷ = “to the same,” meaning to live in line with what 

has been previously attained. The sense of the whole verse is: each is to continue living to the degree that God has 
enlightened them this far, and while waiting for further illumination, to by no means drop back in their progress. 

3:17–21

3:17  Συμμιμηταί μου γίνεσθε.  Γίνεσθε is a present middle imperative. The middle is due to the lexeme (γίνομαι) 
which is subject focused by nature. The predicate nominative is συμμιμηταί. Fee says that this could be interpreted 
three ways: 1. They are to be fellow imitators of Christ with Paul, 2. They are to be fellow imitators of Paul with 
others who are already imitating Paul, and 3. They are to band together and imitate Paul together.330

He gives, among others, the following compelling reasons for the third option to be preferable: 1. The first is 
unlikely because it would normally have the pronoun in the dative, and where the pronoun is in the genitive (as μου 

is here) it is the object to be imitated. 2. Likely the theme of unity in the letter and the repeated use of συν- words in 

this letter constrains the interpretation to mean that he is emphasizing that they need to be of common purpose in 
imitating Paul's example.331

Ἀδελφοί, καὶ σκοπεῖτε τοὺς οὕτω περιπατοῦντας καθὼς ἔχετε τύπον ἡμᾶς. Ἀδελφοί is used to make this appeal and is 

an “affectionate and humble term of address.”332 Καὶ joins the present imperative σκοπεῖτε to the present imperative 

γίνεσθε. The direct object of σκοπεῖτε (“take note”) is τοὺς οὕτω περιπατοῦντας (“those who walk in this way”). Οὕτω
is an infrequent form of οὕτως (when preceding a vowel).333 It indicates correlation with what comes after when 

paired with “a form of ὡς” (here, καθώς).334 Καθὼς ἔχετε τύπον ἡμᾶς is what is correlated with τοὺς οὕτω 
περιπατοῦντας: “take note of those who walk this way: according to the pattern you have in us.”

3:18  Πολλοὶ γὰρ περιπατοῦσιν οὓς πολλάκις ἔλεγον ὑμῖν. Why should they imitate Paul and look to those who walk 

after his example? The following two verses explain Paul's instruction by giving grounds for his commands 
(expressed by γὰρ). The relative pronoun οὓς has πολλοὶ as its antecedent, and it introduces the relative clause οὓς 
πολλάκις ἔλεγον ὑμῖν.  Πολλάκις is an adverb, “often.” The imperfect ἔλεγον stands out as a marked past tense 

highlighting the imperfective aspect.335 These are people outside of the Philippian community.336

Νῦν δὲ καὶ κλαίων λέγω. Νῦν δὲ expresses a contrast with πολλάκις ἔλεγον ὑμῖν. The indication seems to be that Paul 

used to speak positively to the Philippians about these people as fellow Christ-followers, “but now” things have 

328O'Brien, Philippians, 440.
329O'Brien, Philippians, 441.
330Fee, Philippians, 364–365 n. 10.
331Ibid.
332O'Brien, Philippians, 445.
333BDAG, 742.
334O'Brien, Philippians, 448, n. 19; BDAG, 742; cf. Luke 24:24; Rom 11:26.
335Fee identifies this as an iterative imperfect: “I used to tell you” (Philippians, 369, n. 27).
336Fee, Philippians, 368–369.
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changed. He now tells the Philippians (λέγω, in the present indicative, here a performative present) “even weeping” 

(καὶ κλαίων) about the state of their faith. Καὶ is here ascensive, indicating the extremity of Paul's feelings in 

comparison to previous times. These seem to be people of whom Paul used to speak very positively, and now he is 
on the opposite end of the spectrum emotionally: “even weeping” he speaks of them.

Τοὺς ἐχθροὺς τοῦ σταυροῦ τοῦ Χριστοῦ. “The definite article τούς marks the class of people represented, and the 

whole phrase is in apposition to the previously mentioned οὕς.”337 The genitive τοῦ σταυροῦ is a kind of genitive of 

relationship: they were characterized by being in a relationship of enmity with the cross.338 O'Brien points out that 
what makes them enemies is their behavior, not their teaching.339 These people seem to have some kind of Christian 
profession but are opposed to the cross of Christ in their living, rejecting Paul's model of being conformed to Christ's
suffering and death as a way of life. Τοῦ Χριστοῦ is a possessive genitive.

3:19  Ὧν τὸ τέλος ἀπώλεια. The relative pronoun agrees with τοὺς ἐχθροὺς in gender and number, and is genitive 

because of its function here in the clause, where it modifies the subject, τὸ τέλος. The verb is elided, and the 

predicate nominative is ἀπώλεια.

Ὧν ὁ θεὸς ἡ κοιλία καὶ ἡ δόξα ἐν τῇ αἰσχύνῃ αὐτῶν. The relative pronoun has the same antecedent as above, and this 

clause has the same structure as the previous one. Subject: ὁ θεὸς, predicate nominative: ἡ κοιλία. Καί joins another 

clause to this one, with the subject being ἡ δόξα and the predicate, ἐν τῇ αἰσχύνῃ αὐτῶν. Ἐν indicates the basis of 

their glory or boast. Fee suggests that the two clauses having one single relative pronoun and being conjoined by καί
indicate that glorying in their shame is the “flipside” of their god being their belly.340

Οἱ τὰ ἐπίγεια φρονοῦντες. The article is in the nominative, and refer back to the same antecedent as the genitive 

relative pronouns above, namely οὓς . . . τοὺς ἐχθροὺς (v. 18). The article may be functioning as a relative pronoun, 

since the gender and number would match the antecedent and the nominative case would signify how it is 
functioning in the clause. It also may be that in switching from the accusative in v. 18 to the nominative in v. 19, 
Paul is disconnecting this clause form the previous to emphasize it as a summary of his perspective on these people.

3:20  Ἡμῶν γὰρ τὸ πολίτευμα ἐν οὐρανοῖς ὑπάρχει. It is difficult to know why γὰρ relates to what goes before. Fee 

convincingly suggests that the “second [γάρ] clause [i.e., vv. 20–21] further explains or elaborates the primary 

clause [v. 17] by way of the preceding clause [vv. 18–19].”341 In light of this the passage has this sense: “imitate me 
and watch those who follow our example—because many are enemies of the cross and set their minds on earth—
because our citizenship is in heaven.” In other words, vv. 20–11 are more directly related to v. 17, but it is by way of 
contrast with vv. 18–19. This contrast is effected by placing this verse right after the former, the fronting of ἡμῶν, 
and the lexical contrast between ἐπίγεια and ἐν οὐρανοῖς.
Ἐξ οὗ καὶ σωτῆρα ἀπεκδεχόμεθα κύριον Ἰησοῦν Χριστόν. Καὶ is adjunctive (“also”), affirming that in addition to our 

present heavenly citizenship, our redemption includes a future hope of consummation when the savior, Christ Jesus, 
comes from heaven for us. Ἐξ οὗ indicates the spatial source from which Christ will come. Σωτῆρα is here 

anarthrous, focusing on “quality, nature, or essence.”342 In other words, the focus here is that we have the expectation
and hope of someone coming who is a “saving kind of person” (just the kind we need), namely, the Lord Jesus 

337O'Brien, Philippians, 451, n. 39.
338Cf. Young, Intermediate New Testament Greek, 25–26.
339O'Brien, Philippians, 453.
340Fee, Philippians, 373.
341Fee, Philippians, 377, n. 13.
342Wallace, Greek Grammar Beyond the Basics, 244.
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Christ. Ἀπεκδεχόμεθα is a present middle indicative verb, indicating that the waiting is an ongoing activity 

happening right now (not an iterative action, one that happens repeatedly). The middle voice is lexically 
conditioned, indicating subject intensive action (“waiting”).

3:21  Ὃς μετασχηματίσει τὸ σῶμα τῆς ταπεινώσεως ἡμῶν. Μετασχηματίσει is a simple predictive future, indicating 

something that will happen. Τῆς ταπεινώσεως is probably an attributive genitive. Fee presents a compelling argument

that the genitive expresses belonging: the body that belongs to our humiliation” and likewise, the body “that belongs
to his glory.”343 “Thus the body itself is not 'lowly' but is the locus of present suffering and weakness, hence 'the 
body of our present humiliation' in contrast to the body that shall be ours 'in glory.'”344 However, it is not as 
persuasive when compared to Wallace's observation that “Certain words are frequently found in this construction 
[the attributive genitive], such as σῶμα as a head noun (cf. Rom 6:6; 7:24; Phil 3:21; Col 2:11) or δόξης as the 

genitive term (cf. Matt 19:28; 25:31; Acts 7:2; Rom 8:21; 1 Cor 2:8).”345 In light of the fact that both of these words 
are found in the passage at hand, it seems more likely that they are functioning in what appears to be a fairly typical 
construction. However, this doesn't mean that this verse should be interpreted to say that “Paul is expressing 
contempt for the body,” as Fee fears.346 Rather, it indicates “that which belongs to the state of humiliation caused by 
sin, and is thus always characterized by physical decay, indignity, weakness, and finally death. It is identical with the
'natural body' (σῶμα ψυχικόν) of 1 Cor. 15:44 . . .”347 In fact, both O'Brien and Fee seem to end up at the same point 

though they classify the genitive differently.

Σύμμορφον τῷ σώματι τῆς δόξης αὐτοῦ. The two accusatives of the verb “transform” are τὸ σῶμα and σύμμορφον 

(object-compliment). Τῷ σώματι τῆς δόξης αὐτοῦ indicates association.348 “. . . who will transform our lowly bodies 

to share the form of his glorious body.” Another possibility would be a dative of rule (“in conformity with”).349

Κατὰ τὴν ἐνέργειαν τοῦ δύνασθαι αὐτὸν καὶ ὑποτάξαι αὐτῷ τὰ πάντα. Κατὰ indicates the standard to which the action 

conforms. Here, the transformation will be “in accordance with” his “working.”350 This may be an example of an 
epexegetical use of the infinitive, which would indicate that the specific working under discussion is the working to 
be able to subject all things.351 Another sense could be that of a subjective genitive (?): “according to the working of 
his ability.” Ὑποτάξαι is the compliment of δύνασθαι.352 The καὶ is to be understood as “even” and indicates the 

ability he has extends to subjecting all things αὐτῷ. 

4:1

4:1  Ὥστε, ἀδελφοί μου ἀγαπητοὶ καὶ ἐπιπόθητοι, χαρὰ καὶ στέφανός μου, οὕτως στήκετε ἐν κυρίῳ, ἀγαπητοί. Ὥστε 

indicates that Paul “intends to apply a preceding argument to their specific situation.”353 It is an “inferential 
conjunction that spells out the consequences of the preceding paragraph.”354 This is confirmed by οὕτως στήκετε ἐν 

343Fee, Philippians, 382, n. 28.
344Ibid.
345Wallace, Greek Grammar Beyond the Basics, 87.
346Fee, Philippians, 382, n. 28.
347O'Brien, Philippians, 464.
348Robertson, A Grammar of the Greek New Testament, 528.
349Cf. Wallace, Greek Grammar Beyond the Basics, 157.
350O'Brien, Philippians, 465.
351Wallace, Greek Grammar Beyond the Basics, 607.
352O'Brien, Philippians, 466.
353Fee, Philippians, 387, n. 14.
354O'Brien, Philippians, 474–475.
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κυρίῳ, which points back to the preceding paragraph.

4:2–3

4:2  Εὐοδίαν παρακαλῶ καὶ Συντύχην παρακαλῶ. “. . . παρακαλῶ is repeated and this heightens the effect. As Paul 

refuses to take sides but makes the same appeal to both.”355 The present tenses of the verbs are performative: the 
exhortation happens by virtue of the writing and reading of the words.

Τὸ αὐτὸ φρονεῖν ἐν κυρίῳ.  Φρονεῖν is the compliment to παρακαλῶ. Φρονεῖν τὸ αὐτό is the central exhortation that the

book is building to, and the many references to this verb have helped set the stage for it. Τὸ αὐτὸ = “the same thing” 

(cf. 2:2). Ἐν κυρίῳ indicates the sphere in which this agreement is to take place, indicating that as Christians live in 

union with Christ they are to live in unity with one another. It is probably also added so that “the Lord” becomes the 
basis of the agreement, not their human desires to avoid conflict or any other lesser motive.

4:3  Ναὶ ἐρωτῶ καὶ σέ, γνήσιε σύζυγε, συλλαμβάνου αὐταῖς. Ἐρωτῶ is also a performative present. Συλλαμβάνου is a 

present middle imperative. The verb occurs in other voices than the middle, so the voice is significant. It may 
indicate that the person addressed (the subject of the imperative) has a vested interest in carrying out the instruction, 
or it may it may indicate that the “help” is to be given in a personal manner that is especially involving to the 
subject. The dative direct object is normal for this verb when used of “helping.”356

Αἵτινες ἐν τῷ εὐαγγελίῳ συνήθλησάν μοι. Ἐν τῷ εὐαγγελίῳ is fronted before the verb as if to highlight that these 

people deserve the community's help especially because they are “gospel” workers. Συνήθλησάν is an aorist 

indicative, indicating that a past time action (their past struggling together with Paul) is in mind. Paul is bringing up 
their “history.” The dative μοι is a dative of association strengthened by the συν- verb.

Μετὰ καὶ Κλήμεντος καὶ τῶν λοιπῶν συνεργῶν μου, ὧν τὰ ὀνόματα ἐν βίβλῳ ζωῆς. Mετὰ καὶ Κλήμεντος καὶ τῶν 
λοιπῶν συνεργῶν μου indicates that these two women worked alongside of Paul in association with Clement and 

other fellow workers of Paul. In other words, they are part of a group of people who are important to Paul because 
they are proven workers for the gospel. Paul is highlighting their value to him and he is stressing to γνήσιε σύζυγε 

the importance of coming along these women in their struggles. The phrase βίβλῳ ζωῆς is best explained by its 

reference to the OT concept “book of the living” rather than the particular classification of the genitive.357 This book 
includes the names of all “who have received divine life . . . and are thus destined for glory.”358

4:4–7

4:4  Χαίρετε ἐν κυρίῳ πάντοτε· πάλιν ἐρῶ, χαίρετε. Χαίρετε is a present imperative, indicating not just the rejoicing is

commanded, but continually rejoicing. On χαίρετε ἐν κυρίῳ, see comments at 3:1 and 4:10. Ἐν κυρίῳ may indicate 

both the sphere or basis for rejoicing. Ἐρῶ is not expressing a prediction. Is there a “voluntative” sense in which 

Paul is primarily expressing his intentionality in light of what might appear to some to be over-exuberance? Possibly

355O'Brien, Philippians, 478.
356BDAG, 955–956. Cf. Luke 5:7; however, notice that John 18:12 has the accusative when used in the 

sense of “seize, apprehend.”
357See Fee, Philippians, 396–397 and n. 59 where he mentions Exod 32:32–33; Ps 69:28; Dan. 12:1 and 

seven uses in the Book of Revelation (3:5; 13:8; 17:8; 20:12, 15; 21:27; 22:19).
358Fee, Philippians, 397.
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this is related to the deliberative use of the future except used in an affirmation rather than a question. In any case, 
the future tense is much richer in pragmatic function than in semantic/syntactic meaning.

4:5  Τὸ ἐπιεικὲς ὑμῶν γνωσθήτω πᾶσιν ἀνθρώποις. The verb γνωσθήτω is a third person aorist passive imperative. The 

third person imperative translates “let it be known . . .” The command is directed for the reader, but with reference to
the grammatical subject. Τὸ ἐπιεικὲς ὑμῶν is the subject. Ἐπιεικὲς is an adjective functioning as a substantive by 

means of the article. Ὑμῶν is best seen as either a partitive genitive or attributed genitive.359 Either way the head 

noun (“gentleness”) is the attribute or quality they possess. The command is that they live in such a way that their 
gentleness “becomes known” (passive) to all people. The aorist tense, in light of the following present imperatives 
that stress the habitual application of them, focuses more on the lexical concept since the aorist has not temporal or 
aspectual significance in the imperative.

Ὁ κύριος ἐγγύς. This is a simple indicative clause in which εἰμί is elided. It is connected to the previous clause by 

asyndeton. Semantically this clause provides the grounds for the previous imperative.

4:6  Μηδὲν μεριμνᾶτε. Μεριμνᾶτε is a present imperative. The imperfective aspect, especially in the context of other 

general admonitions, is toward habitual lack of worry. Μηδὲν is fronted for emphasis.

Ἀλλʼ ἐν παντὶ τῇ προσευχῇ καὶ τῇ δεήσει μετὰ εὐχαριστίας τὰ αἰτήματα ὑμῶν γνωριζέσθω πρὸς τὸν θεόν. Ἀλλʼ 
indicates contrast. When used in a positive/negative pair, it usually indicates that they are two sides of the same 
coin.360 Not worrying and presenting requests in the manner indicated are intimately connected. Γνωριζέσθω is a 

present passive imperative, third person singular. Note the similar third person construction as above, except the 
present tense is used to indicate habitual behavior (4:5). The subject is τὰ αἰτήματα, a plural neuter noun, and when 

matched with the third singular verb it is viewed collectively.  Ὑμῶν is a subjective genitive.

The three prepositional phrases and two datives modify the command: ἐν παντὶ τῇ προσευχῇ καὶ τῇ δεήσει μετὰ 
εὐχαριστίας . . . πρὸς τὸν θεόν.  Ἐν παντὶ is “neuter singular and therefore cannot . . . modify 'with prayer and 

petition.'”361 Fee points out that it is in contrast to μηδὲν in the previous clause. It means “in every circumstance.”362

Τῇ προσευχῇ καὶ τῇ δεήσει indicate the means by which the requests might be made known. The articles are used 

here are the generic use, distinguishing classes (i.e., kinds of things) rather than pointing out particulars.363 Here it 
seems to indicate that Paul is being specific about what kind of thing should be used to make our requests known to 
God. The separate articles and conjoining by καί indicates distinct entities that are related. “Along with” prayer and 

petition, another kind of communication ought to be associated: thanksgiving (μετὰ εὐχαριστίας indicates 

association). Πρὸς τὸν θεόν indicates the person to whom the requests are directed.

4:7  Καὶ ἡ εἰρήνη τοῦ θεοῦ ἡ ὑπερέχουσα πάντα νοῦν. The καὶ is here semantically introducing the consequence of 

making the requests according to Paul's instructions. The article in ἡ εἰρήνη τοῦ θεοῦ is probably pointing out one 

particular kind of peace: that which has its origin in God. The article in ἡ ὑπερέχουσα πάντα νοῦν is functioning as a 

relative pronoun, further expanding and describing the peace.

359For the partitive genitive, see Young, Intermediate New Testament Greek, 29. For the attributed genitive, 
see Wallace, Greek Grammar Beyond the Basics, 89–91.

360Levinsohn, Discourse Features, 114 and n. 9.
361Fee, Philippians, 408, n. 41.
362O'Brien, Philippians, 492.
363Cf. Wallace, Greek Grammar Beyond the Basics, 227.
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Φρουρήσει τὰς καρδίας ὑμῶν καὶ τὰ νοήματα ὑμῶν ἐν Χριστῷ Ἰησοῦ. The future tense of the verb φρουρήσει states the 

future time outcome of following Paul's instructions. This indicates a closer logical relationship than a subjunctive 
purpose clause. O'Brien says that “the objects of this protecting activity are τὰς καρδίας ὑμῶν καὶ τὰ νοήματα 

ὑμῶν . . . two nouns that often overlap in meaning but that are here emphatically separated (by the definite articles 

and the repeated pronoun ὑμῶν).”364 Ἐν Χριστῷ Ἰησοῦ indicates the sphere where this activity takes place: in 

Christ.365

4:8–9

4:8  Τὸ λοιπόν, ἀδελφοί. Τὸ λοιπόν (“the rest,” or “finally”) indicates that Paul is wrapping up this section of the 

letter. He has just a few more final thoughts before he moves on to a new topic.

Ὅσα ἐστὶν ἀληθῆ, ὅσα σεμνά, ὅσα δίκαια, ὅσα ἁγνά, ὅσα προσφιλῆ, ὅσα εὔφημα, εἴ τις ἀρετὴ καὶ εἴ τις ἔπαινος , ταῦτα 
λογίζεσθε. Ταῦτα λογίζεσθε is the last imperative of this section, and is placed at the end of the sentence, being 

preceded by eight other clauses. It is a present middle indicative. The middle tense is lexically conditioned to be 
subject intensive. The present imperative again indicates a habitual practice of “taking these things into account.”366 
The direct object of λογίζεσθε is ταῦτα, which refers to the preceding clauses. The first clause, ὅσα ἐστὶν ἀληθῆ, 

contains the only copulative verb; it is omitted in the rest of the clauses. The pronoun ὅσος is a correlative pronoun 

which is used in an indefinite comparative sense here (“as much as is . . .”).367 “By repeating the introductory 
relative pronoun ὅσα (from which nothing is excepted), without grammatical connectives, each separate quality . . . 

is emphasized and special attention is drawn to it.”368 In other words, Paul instructs the Philippians that they are to 
“take account of” anything that qualifies as being characterized by one of these qualities. Here the lack of the article 
is a clear example of the qualitative use of the anarthrous adjective.

After the six qualities are mentioned, there are two others that are of a different construction (εἴ τις ἀρετὴ καὶ εἴ τις 
ἔπαινος). The conditional particle (εἰ) and the indefinite pronoun (τὶς) create a similar effect as the previous six 

clauses by having an open-ended category that invites the reader to take account of “anything” that fits the 
description. This slightly different construction may be the means by which Paul “sums up and reinforces the all-
encompassing nature of what has preceded.”369

4:9  Ἃ καὶ ἐμάθετε καὶ παρελάβετε καὶ ἠκούσατε καὶ εἴδετε ἐν ἐμοί. What follows are a series of aorist indicative 

verbs joined by καί. The accusative neuter plural relative pronoun is the direct object of the group of verbs 

collectively and has ταῦτα as its postcedent. Each of the aorist verbs has the Philippians' past experience of learning, 

receiving, hearing and seeing certain things in Paul's life. The repetition of a particle (such as καί) can be used for 

rhetorical effect and “produces the impression of extensiveness and abundance by means of an exhausting 
summary.”370 The first καί after the relative pronoun is adjunctive (“also”) connecting the verse to the previous 

discussion of things to take account of.

364O'Brien, Philippians, 498.
365Ibid.
366Fee suggests “take into account” as a fitting translation for λογίζεσθε (Philippians, 415).
367BDAG, 729.
368O'Brien, Philippians, 503.
369O'Brien, Philippians, 506.
370BDF, para. 460(3), p. 240. O'Brien pointed out this BDF quote (Philippians, 507, n. 48).
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Ταῦτα πράσσετε. The main clause (ταῦτα πράσσετε) is found after the relative clause consisting of the four verbs. 

Perhaps ταῦτα is fronted because its referent is already the topic of discussion, and so the clause naturally moves 

from the topic of discussion to what is being instructed about it. Πράσσετε is a present imperative, instructing a 
habitual practice or lifestyle.

Καὶ ὁ θεὸς τῆς εἰρήνης ἔσται μεθʼ ὑμῶν. The καί here functions similar to the καί in 4:7 in the sense of semantically 

indicating the consequence of following Paul's instructions. The phrase ὁ θεὸς τῆς εἰρήνης has a reversed relationship 

grammatically as the related phrase ἡ εἰρήνη τοῦ θεοῦ in 4:7. In that verse God is the origin of peace. Here the 

genitive is what is given by God.371 As in 4:7 the future tense of the verb indicates the future consequence of 
following Paul's instructions. The prepositional phrase μεθʼ ὑμῶν indicates association. The idea of “with someone” 

indicates more than spatial presence, but is a more relational concept.372

4:10–20

4:10  Ἐχάρην δὲ ἐν κυρίῳ μεγάλως. Δὲ here marks a transition in the letter, not a contrast. The aorist verb ἐχάρην is in

the indicative, recalling Paul's response in the past to their gift.373 Ἐν κυρίῳ indicates the sphere of the rejoicing (“in 

union with Christ”) and possible also the ground. Paul rejoiced when the gift came to him with the joy that is in 
Christ (sphere; cf. Gal. 5:22ff) as well as because he saw Christ bearing fruit in them (ground). The adverb μεγάλως 
shows the manner of his rejoicing.

Ὅτι ἤδη ποτὲ ἀνεθάλετε τὸ ὑπὲρ ἐμοῦ φρονεῖν. This ὅτι clause is a noun clause functioning as the object of the verb 

“rejoice” and indicating the thing about which Paul rejoiced.374 Ἤδη ποτὲ is idiomatic, expressing “more the notion 

of culmination ('now at last') than of time.”375 Fee points out that this does not indicate that Paul has been waiting for
their gift up to this point, but rather the end of a period when they were unable to show their concern, and suggests 
the translation, “now, finally.”376 The aorist verb ἀνεθάλετε is a normal aorist indicative that refers to the Philippians' 

revived care for him in the past time. The direct object of the verb is the infinitival phrase τὸ ὑπὲρ ἐμοῦ φρονεῖν. The 

present infinitive with its imperfective aspect indicates that their concern for Paul that had been revived was a 
sustained effort.

371A “genitive of product;” cf. Wallace, Greek Grammar Beyond the Basics, 106–107.
372cf. Wayne Grudem's discussion (under God's attribute of omnipresence) of the different ways that God is 

present (Wayne Grudem, Systematic Theology: An Introduction to Biblical Doctrine [Grand Rapids: Zondervan, 
1994], 175–177). He says that “when the Bible speaks of God's presence, it usually means his presence to bless . . .” 
(177). God may also be present (negatively) to punish or (positively) to sustain (175–177). O'Brien gives some 
cross-references of “OT antecedents regarding the covenant promise of God's presence with someone to help and 
protect.” He lists Gen 21:22; 26:3; Exod 3:12; Josh 1:5; 1Chr 11:9; Job 29:5; Ps 23:4; 46:7 (Philippians, 512). 
Matthew 28:20 us also an important cross-reference from the NT.

373There was no comment in Fee, O'Brien, Martin/Hawthorne, or Lenski about the passive ἐχάρην. Perhaps 

this stresses the cause of his joy more than would be the case with an active verb.
374Ὅτι “introduces either a noun clause, giving the content of Paul's rejoicing, or an adverb clause, 

indicating its cause or basis. While either comes out at pretty much the same point, given the past tense of the 
verb . . . this ὅτι most likely expresses cause, 'I rejoiced greatly because . . .'” (Fee, Philippians, 428–429, n. 21). But

in light of evidence that ἐφʼ ᾧ is likely causal (see below, contra Fee) taking ὅτι as a noun clause seems less cluttered

that two causal clauses (although it doesn't make a huge difference to the meaning).
375Robertson, A Grammar of the Greek New Testament, 1147. See also Rom. 1:10 for the only other use of 

this construction in the NT (O'Brien, Philippians, 517, n. 15).
376Philippians, 429.
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Ἐφʼ ᾧ καὶ ἐφρονεῖτε, ἠκαιρεῖσθε δέ. The relative pronoun and preposition ἐφʼ ᾧ are difficult here.377 According to 

Wallace, the relative pronoun “is often used after a preposition. Frequently, such prepositional phrases have an 
adverbial or conjunctive force. In such instances, the [relative pronoun] either has no antecedent, or else its 
antecedent is conceptual, not grammatical.”378 This construction is used in Acts 7:33 (quoting Exod 3:5, LXX) with a
literal sense of “upon which,” and Phil 3:12 has a similar sense of “for which.” On the other hand, Romans 5:12, 2 
Cor 5:4 has it in the sense of the conjunction “because.” Here in 4:10 this phrase could be taken in the sense of 
“about which.” However, identifying the antecedent is difficult, so it seems better to take it in the sense that it is 
used in Rom 5:12 and 2 Cor 5:4, “because.”379 If this is the case, then the sense of this verse is: “Now, I was 
overjoyed in the Lord that now finally your concern for me was revived, because in fact you had continual concern 
for me, only you had no opportunity [to show it].” This translation also brings out the imperfect tense of the two 
verbs in the latter two clauses, which highlights the imperfective aspect since it is a marked tense in the past time 
(the unmarked tense would be aorist).

4:11  Οὐχ ὅτι καθʼ ὑστέρησιν λέγω. Οὐχ ὅτι is idiomatic (see on 3:12). Λέγω is a performative present. Paul is 

referring to the things he is even now writing. Καθʼ ὑστέρησιν is indicating the standard to which Paul's speech does 

not conform. Fee helpfully paraphrases this, “in speaking this way, it is not my personal 'need' which sets the 
standard for what I say.”380

Ἐγὼ γὰρ ἔμαθον ἐν οἷς εἰμι αὐτάρκης εἶναι. Γὰρ introduces an explanatory comment. This clause indicates the reason 

that Paul can give for not speaking according to need. The pronoun ἐγὼ is fronted and “slightly emphatic.”381 The 

aorist verb is “constative [aorist that] sums up his learning experiences to the moment of writing and views them as 
a whole.”382 The preposition with the dative relative pronoun indicate “the sphere in which he is content.”383

4:12  Οἶδα καὶ ταπεινοῦσθαι, οἶδα καὶ περισσεύειν· ἐν παντὶ καὶ ἐν πᾶσιν μεμύημαι, καὶ χορτάζεσθαι καὶ πεινᾶν καὶ 
περισσεύειν καὶ ὑστερεῖσθαι. Paul goes on to fill out the general statement in v. 11 with specific examples of the 

things he learned. The learning happened in the past (aorist), and the results (οἶδα, οἶδα, μεμύημαι) are expressed in 

the present time (the verb οἶδα is present in meaning and always found in the perfect form because the act of 

knowing is always a resultant state; the perfective/stative idea of the perfect μεμύημαι is in the present with respect 

to time). The finite verbs (οἶδα, οἶδα, μεμύημαι) are then filled out with a number of infinitives. 

He starts with one finite verb + infinitive combination, then another, and then one finite verb and four infinitives to 
demonstrate the breadth of situation in which he is able to be content. The rhetorical effect is to convey the sense, “I 
know how to live in circumstance A, as well as circumstance B; in fact I have also learned to live in circumstances 
C, D, F, and G. In light of this, I can live in any circumstances (4:13)” (see 4:9 for the comment by BDF on the 
repetition of a particle [here again καί] for the “impression of extensiveness”). Note also the pairing of the words 

that indicate the poles of human experience to signify the whole spectrum. The two propositional phrases ἐν παντὶ 
καὶ ἐν πᾶσιν include the dative singular neuter and the dative plural neuter. This signifies that Paul is speaking both 

with regard to “every circumstance in particular” as well as “all circumstances considered together.”

377Fee says that the “combination . . . is extraordinarily difficult in Paul . . .” (Philippians, 430, n. 28).
378Wallace, Greek Grammar Beyond the Basics, 342.
379BDF, para. 235(2) takes this as “for.” Robertson also takes it as causal (A Grammar of the Greek New 

Testament, 963). O'Brien takes it to be referring back conceptually to Paul's welfare (Philippians, 518), and Fee to 
their concern for Paul (Philippians, 430, n. 28), but these seem like much more strained readings.

380Fee, Philippians, 431, n. 33.
381O'Brien, Philippians, 520.
382Ibid.
383O'Brien, Philippians, 521.
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4:13  Πάντα ἰσχύω ἐν τῷ ἐνδυναμοῦντί με. This is a summary and conclusion of the previous two verses. 4:11 and 

4:13 are the summary bookends and 4:12 is the elaboration. Πάντα refers back to ἐν παντὶ καὶ ἐν πᾶσιν, and is 

fronted for emphasis.384 Most commentaries probably have something to say on this verse about how it is taken out 
of context and misapplied. Fee is helpful here: Paul's “singular focus on Christ (1:21), whom he longs to know and 
to whose death he wants his entire life to be conformed, already dictates what 'all things' means for him. To take this 
sentence out of that singular Christ-focused context of his life is to doom it to serve for lesser, more often selfish, 
things.”385

The verb ἰσχύω is a present tense verb (probably with the gnomic sense of timeless, general truth) and means here 

that to “have requisite personal resources to accomplish” something.386 O'Brien says that Paul “can handle or cope 
with all these things” in Christ.387 Both Fee and O'Brien point out that ἐν τῷ ἐνδυναμοῦντί με is more likely “in union

with” than “by means of,” but probably in context the focus is more on the fact that the resources are not his but 
Christ's than on the particular function of ἐν.388

4:14  Πλὴν καλῶς ἐποιήσατε συγκοινωνήσαντές μου τῇ θλίψει. The adverb πλὴν functions here as an adversative 

conjunction (“however”) that indicates that despite the previous discussion Paul wants them to know that their 
support of him was good.389 He seems to be balancing his desire for them to not misunderstand him in two 
directions: first, he doesn't want them to think that he is after their money or that his well-being depends on them; 
second, he doesn't want to think that what they have done to help him doesn't matter.

Καλῶς is an adverb describing the main verb ἐποιήσατε. He is attributing a quality of goodness or beauty to their 

deed. The main verb is an aorist indicative, describing their past action toward him. The participial phrase 
συγκοινωνήσαντές μου indicates the means by which they did well.390 The genitive is normal after verbs of sharing.391 

The pronoun goes with the participle rather than τῇ θλίψει. The idea here is not that they shared his tribulation, but 

that they shared with him while he was in tribulation. The article in τῇ θλίψει probably functions to specify that he is

thinking of a particular tribulation in which they shared with him, namely his imprisonment.

4:15  Οἴδατε δὲ καὶ ὑμεῖς, Φιλιππήσιοι. The δέ functions to transition to the next idea Paul wants to talk about.392 The

verb is followed by the emphatic or ascensive use of καί (“even” or “indeed”),393 and with the explicit subject ὑμεῖς 
and the vocative Φιλιππήσιοι it is very emphatic. Paul wants them to know that he takes seriously their help to him 

and that they have a special place in his heart. 

Ὅτι ἐν ἀρχῇ τοῦ εὐαγγελίου, ὅτε ἐξῆλθον ἀπὸ Μακεδονίας. The ὅτι clause here is a noun phrase indicating the content

of what is known. The preposition ἐν is temporal, “when.” The genitive τοῦ εὐαγγελίου is a subjective genitive (“the 

gospel began”). The whole phrase ἐν ἀρχῇ τοῦ εὐαγγελίου is further defined by ὅτε ἐξῆλθον ἀπὸ Μακεδονίας. It has 

the idea of “when the gospel first took root [among you].” It refers to the beginning of the gospel ministry in the 

384Fee, Philippians, 434, n. 50.
385Ibid.
386BDAG, 484.
387O'Brien, Philippians, 526.
388Fee, Philippians, 434, n. 48; O'Brien, Philippians, 527.
389BDAG, 826.
390Fee, Philippians, 438, n. 8.
391Wallace, Greek Grammar Beyond the Basics, 131.
392O'Brien, Philippians, 530.
393This follows Fee (Philippians, 439, n. 10) against O'Brien, who says that this indicates comparison with 

Paul, as in, “you yourselves also know, as I do” (Philippians, 530). 
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experience of the Philippians.394

Οὐδεμία μοι ἐκκλησία ἐκοινώνησεν εἰς λόγον δόσεως καὶ λήμψεως εἰ μὴ ὑμεῖς μόνοι. The adjective οὐδεμία modifies 

ἐκκλησία (both are nominative singular feminine). Why the order of words (οὐδεμία μοι ἐκκλησία ἐκοινώνησεν)? The 

most emphatic element is first (οὐδεμία). This probably brings its head noun forward (rather than after the verb), but 

the next most significant element is the pronoun (μοι). The dative pronoun indicates association. This marks a 

distinct use form the expected genitive direct object (cf. 4:14).

The prepositional phrase εἰς λόγον δόσεως καὶ λήμψεως indicates reference (“with reference to”). O'Brien and Fee 

both mention that this phrase contains commercial language.395 While this has commercial overtones in light of their 
recent gift, O'Brien states that it is idiomatic and refers to a partnership or friendship beyond the financial level.396 
The Philippians were noteworthy in that they were the exception to the rule (εἰ μὴ ὑμεῖς μόνοι) that none of the 

churches partnered with him in this way.

4:16  Ὅτι καὶ ἐν Θεσσαλονίκῃ καὶ ἅπαξ καὶ δὶς εἰς τὴν χρείαν μοι ἐπέμψατε. This ὅτι clause is the grounds for the 

previous assertion about the Philippians being the only church to partner with him.397 The καί is ascensive (“even”) 

indicating something unexpected or extreme. O'Brien helpfully suggests that it was because before Paul even left the
area they were helping him, suggesting the extremity signified by the καί is their quickness to help.398 The 

prepositional phrase ἐν Θεσσαλονίκῃ indicates location (where Paul was located when they sent the gift). The phrase 

καὶ ἅπαξ καὶ δὶς probably means something vague such as “several times.”399 the main verb ἐπέμψατε is an aorist 

indicative, the default verb for past narration. The pronoun μοι is probably either indirect object (“to me”) or 
indicating benefit (“for me”). The prepositional phrase εἰς τὴν χρείαν indicates reference (“with reference to,” 

“concerning” the need).

4:17  Οὐχ ὅτι ἐπιζητῶ τὸ δόμα, ἀλλὰ ἐπιζητῶ τὸν καρπὸν τὸν πλεονάζοντα εἰς λόγον ὑμῶν. The combination οὐχ ὅτι 
has been mentioned above at 3:12 and 4:11, and seeks to prevent a misunderstanding about what has just been said. 
The clause οὐχ . . . ἐπιζητῶ τὸ δόμα is contrasted with ἐπιζητῶ τὸν καρπὸν by means of ἀλλὰ. It indicates both what 

Paul is not looking for and what he is looking for: not their money (to put it crassly), but for what he is able to 
accomplish for Christ by means of their gift (τὸν καρπὸν).400 He describes the fruit further by a relative clause (the 

article functions as a relative pronoun here). The participle πλεονάζοντα is in the present tense, and the imperfective 

aspect is gnomic, indicating a timeless truth (this kind of fruit “increases” to their account). The noun λόγος in this 

context means “account” rather than “word” or “thing.” The prepositional phrase εἰς λόγον ὑμῶν can indicate 

“reference,” but here probably means “for the benefit of” your account (i.e., “for your profit”).

4:18  Ἀπέχω δὲ πάντα καὶ περισσεύω. The particle δέ introduces another minor transition in the discussion. The 

394O'Brien, Philippians, 532.
395O'Brien, Philippians, 533–534; Fee, Philippians, 442–443.
396Philippians, 534–535; cf. also the helpful discussion in Fee, Philippians, 442–445. This idea of 

“friendship” is a major part of how he interprets the whole letter (see the introduction, pp. 1–24).
397O'Brien, Philippians, 535.
398Ibid.
399O'Brien suggests “more than once” (Ibid.). Fee qualifies this by saying that the “idiom does not intend 

many such occasions” (Philippians, 445, n. 28). However the emphasis is not on the fact that it was not many times, 
but that it was several times (an indefinite amount, but more than once).

400See 1:22 where this same word is used to refer to Paul's fruitful labors for Christ.
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present tense verb ἀπέχω probably here means “receive in full.”401 It has a technical use of “provide a receipt for a 

sum paid in full”402 which Paul may be drawing on in a figurative sense in light of the commercial language that 
surrounds; however if this is the case, he is just using it metaphorically and should not be seen as referring to a 
payment that is literally owed. Likely he is using this imagery and applying it to their relationship in which they are 
being faithful to their relational obligations. Καί connects the present verb περισσεύω to ἀπέχω. While grammatically

the conjunction simply links the two verbs, semantically there is means-result relationship between them where 
περισσεύω is the result of ἀπέχω. The present tense of περισσεύω indicates his present state.

Πεπλήρωμαι δεξάμενος παρὰ Ἐπαφροδίτου τὰ παρʼ ὑμῶν, ὀσμὴν εὐωδίας, θυσίαν δεκτήν, εὐάρεστον τῷ θεῷ. Paul 

restates his thoughts by way of the perfect verb πεπλήρωμαι, which is modified by δεξάμενος (indicating means). The

aorist tense of the participle indicates a past time relative to the verb. The resulting sense is “I have become full by 
receiving from Epaphroditus . . .” The direct object of the participle is τὰ παρʼ ὑμῶν, a vague term referring to the 

gift that the Philippians sent Paul. In apposition to the accusative plural neuter article are two phrases. The first is 
ὀσμὴν εὐωδίας, in which the first noun is an accusative and the second is a genitive (attributive genitive = “fragrant 

scent”). The second is θυσίαν δεκτήν, εὐάρεστον τῷ θεῷ. Θυσίαν is the accusative noun in apposition and δεκτήν and 

εὐάρεστον τῷ θεῷ are both describe the sacrifice.

4:19  Ὁ δὲ θεός μου πληρώσει πᾶσαν χρείαν ὑμῶν κατὰ τὸ πλοῦτος αὐτοῦ ἐν δόξῃ ἐν Χριστῷ Ἰησοῦ. Δέ is again 

transitional. The main verb is a future tense indicative stating what will happen in the future. Paul at this point 
indicates a reversal: in vv. 16–18, the Philippians sent to fill Paul's need, a “sacrifice” that pleased God. Therefore, 
that same God will fill all of the Philippians' needs.403

4:20  Τῷ δὲ θεῷ καὶ πατρὶ ἡμῶν ἡ δόξα εἰς τοὺς αἰῶνας τῶν αἰώνων, ἀμήν. Δέ transitions to from the discussion of the 

gift to a doxology to God. This doxology has a nominative absolute, similar to the greeting, that is the subject of an 
implied wish or blessing. An optative verb is implied.

4:21–23

4:21  Ἀσπάσασθε πάντα ἅγιον ἐν Χριστῷ Ἰησοῦ. ἀσπάζονται ὑμᾶς οἱ σὺν ἐμοὶ ἀδελφοί. This verse begins the greetings.

They consist of one imperative and two indicatives. Interestingly “saint” or “holy one” is a singular noun (“greet 
every saint in Christ Jesus”).
 
4:22  Ἀσπάζονται ὑμᾶς πάντες οἱ ἅγιοι, μάλιστα δὲ οἱ ἐκ τῆς Καίσαρος οἰκίας. The addition of μάλιστα δὲ οἱ ἐκ τῆς 
Καίσαρος οἰκίας is interesting. Μάλιστα “has the effect of singling out a few from among a larger group.”404 

4:23  Ἡ χάρις τοῦ κυρίου Ἰησοῦ Χριστοῦ μετὰ τοῦ πνεύματος ὑμῶν. Grace is in the nominative (standard epistolary 

feature, cf. 1:2). The wish implies a copulative verb (εἰμί). Mετὰ τοῦ πνεύματος ὑμῶν indicates association (cf. 

Comments about the presence of God in 4:9).

401BDAG, 102.
402Ibid.
403O'Brien points out the connection between  ὁ . . . θεός μου in 4:19 and τῷ θεῷ in 4:18 (Philippians, 543).
404Fee, Philippians, 459, n. 12.
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